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““ The Law of the Spirit of Life in Christ Jesus ”

No. 1.

Adam and the Law of Life

REasDING : Gen, iii. 1-7; 22-24 ; Romans viii. 1-2.

The longer one lives and the more one thinks
about things, the surer one becomes that the
supreme 1ssue which governs everything between
God and man is that of life. Our Scripture says
here that life is a law, and it further says that
that life is in the hands of the Holy Spirit:
“the law of the Spirit of life...”

A law is a fixed and established principle. It
has potentialities. It means that, if you are
adjusted to it and governed by it, certain results
are inevitable; that the potentialities which it
contains will most surely tind expression when
that law is established. 8o that, what we have
here is, that the mark of things being of God the
Holy Spirit is life. If anything is of God the
Holy Spirit, it will live ; its chief characteristic
will be life. That is a law, an established prin-
ciple. What is according to God lives, having
God’s own life in it, and that is, as a principle,
a rule of guidance, Itisa principle for the direc-
tion of the people of God.

But there is another thing we must notice at
the outset. This is that, in the matter of life as a
tixed principle, the life is in Christ Jesus : ** The
taw of the Spirit of life in Christ Jesus.” Upon
that fuct, the Scriptures are more than emphatic,

that all that is of God is in Christ Jesus; and
inasmuch as the mark of all that is of Ged is
life, then life is in Christ Jesus and in Him alone.

The Expression of Life in Christ Sevenfold

Our object, then, is to investigate life and to
note life in its components, or how the law of
life works out from its beginning to its consum-
mation, and we shall see, as the Lord enables
and leads, that the components of life are seven-
fold. They are like the colours of light led out
by the prism, and Christ Jesus is the prism. We
come to see what life isin its manifold expression,
what the law of life iz in its sevenfold expression,
in Christ Jesus. To know life, we must know
Him, we must understand Him. To know Him
truly is to know life. Thus, in keeping with this
whole truth, it beccmes the work of the Holy
Spirit, as the Spirit of life, to reveal Christ Jesus,
to malke Him known. to lead us into Him as the
life. But thisx making known and this leading
into Him is a matter of spiritual education, and
it may be spread over a whole life-time. I think
it is because of this that we have certain expres-
sions in the Word of God which would indicate
that, while in the commencement of a true life
in God, we both enter into life and the life
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enters into us, we are also called upon to take
other actions as we go on, in relation to life.
Fxen the people of God are from time to time
called upon, as Moses called upon the children of
Israel, to choose’life. There are certain crises in
our spiritual experience when it becomes a
necessity deliberately to choose life. Two ways
are there before us, and we have to repudiate
one quite positively and as positively choose the
other. Then again we arc exhorted to lay hold
on life. Further there arc those scriptures which
indicate that life is still future, that we have not
vet attained, that life lies on before us. We
have to go on unto life, we have to inherit eternal
life, and that is because the knowledge of Christ
is progressive, ever growing. It is an education,
and it reaches from the moment of our receiving
God’s free gift of eternal life in Christ Jesus to
no set, future moment, but on. ever on, into the
hereafter, when we may still be eating of “ the
tree of life, which is in the midst of the Paradise
of God’. This life has no end, is never ex-
hausted, and its furthest bound is never reached.
But we are concerned with this little span here
on the earth, which constitutes our time for
education in respect of the law of the Spirit of
life, the law of life, and that education is in con-
nection with this sevenfold expression of that
law. We have said that it is Christ Jesus.

Now, Christ Jesus bounds all time as life, and
whenever God takes in hand to reach His end,
it is always, and all along, by means of what
Christ is. That is to say, God always moves
toward His end by bringing out some further
component of Christ as life, something more of
what His Son is, and progress therefore toward
fulness of life is by means of ever fresh dis-
coveries of what Christ is. God never moves
toward His end apart from Christ. Whatever
He uses is something that is Christ in its essence,
and so, by means of Christ, He brings on toward
the consummation of His purpose.

We move, then, on to very familiar ground in
the book of Genesis. Genesis is comprehensive
of the whole ground of death and life, and its
comprehensiveness in those matters is gathered
up into seven persons, each of whom brings
Christ into view in some specific aspect of life.
Each aspect of life as brought out in each of
these seven persons is a part of the whole law of
life, and the whole law of life is comprehended
in these seven persons in this sevenfold way.
The seven are from Adam to Joseph.

The Intention of God in Adam

We must note at the outset that Adam and
Christ stand right at the beginnin: to govern
all the ages. We are told that Adam was a
figure of Him that was to come. Adam was a
shadow, so to speak. Somewhere, with the
eternal light shining from behind, stood Christ
Jesus, and there the reality and the shadow
stood looking right down all the ages, to govern
all the ages as to God’s thought.

The law of life in Christ Jesus is represented
by the “ tree of life” in the book of Genesis.
Adam was intended to show forth the way of
life. If Adam had not chosen another way,
instead of God’s intended way for him, Adam
would have shown how life works, how the law
of life operates, and how, by the operation of
that law, God reaches His end ; ever and always
by a living way, the way of life through the
operation of a fixed principle. But Adam failed :
he who was to be the representation, yes, and
the embodiment, of that iaw and that way of
life failed, and he now stands to represent the
way of death. But Christ, known to us now as
the last Adam, stepped in, and He Himself is
the embodiment of that law of life. He sets forth
the way of life. He accomplishes what Adam
failed to accomplish and reaches God's end by
the pathway of life.

Now, having stated all that is preliminary, we
begin with Adam as the first of the sevenfold
expression of the law of life ; but of course we
have to consider Adam now in the opposite
position and learn what life is, and what the
law of life is, by a contemplation of how the
opposite operates in his case. We shall be led

-to the positive t hrough the negative, to the true

by way of the false.

In order to understand the beginning of life
or of death, we must perceive the nature of the
temptations of Adam and of Christ ; for, if onc

“ thing is true in these temptations, it is that the

whole question of life and death, death and life,
was bound up in them, nothing less than that.
So we must for a few minutes consider these
temptations anew. We consider the temptation
of Adam in order to understand the temptation
of Christ.

Satan’s Approach to Man
Firstly, there is the form of the tempter and
the temptation. In Genesis iii. we see exactly
where and why Eve and Adam fell. It is very
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simple on the face of it. Perhaps that is its
chief strength and subtlety., The occasion was
something apparently good. Satan's tempta-
tions and seductions are usually presented in a
form which makes the object in view something
to be desired for good. Always remember that,
I doubt whether Satan has ever yet tempted or
seduced an individual by letting that individual
know the dire consequences of falling. He
always pursues exactly the opposite course, and
brings the temptation and the seduction in a
form which would appeal to the human judg-
ment as something to be desired for good. The
trouble is always that man only sees the thing:
Christ saw Satan; and when the temptation
came as something suggested, presented as being
desirable for good, Christ saw through it and
behind it, and said, ‘‘ Get thee behind me,
Satan . Now, I hardly think it necessary to
press that, and to say to you that if ever Satan
is going to seek to mislead you, ensnare you,
seduce you, carry you away from the way of
life, he will invariably do it by bringing up a
good proposition, a thing which to your own
human judgment is a good thing. It is a very
clear and significant implication that, whenever
we want to have our own way, we always give a
very good argument for it. That is to say, we
always bring up something that is good to throw
into the balances with it. I say that issignificant.
Never yet has a man or woman gone wrong
without having a good reason for going wrong ;
that is, from the human standpoint. Always an
argument follows, and that gives the whole
thing away.

Now, we know that the temptation was first
made to the faculty of acquisitiveness, the
power to acquire. In this case, it was to acquire
knowledge. Now, beloved, to know is not evil
in itself, although of course, it would have been
better for man had he never known certain
things, or had a ecortain kind of knowledge. But
I do not think that this matter hangs primarily
upon the kind of knowledge that was possessed.
Lt started with a desire to know, the appeal
was to that power to acguire, to have, to
possess ; and here it was to possess knowledge.
But, while knowledge in itself is not evil, there
were lidden elements here in this case, What
lay behind this instance was the motive to
possess ;. that s, to possess so as to be no longer
dependent upon, or subject to God. The design
was to effect a change of position, to have

another position. That is what lay behind this
temptation. It was a direct blow at man’s de-
pendence upon God, man’s subjection to God ;
or, to put it the other way, it was a direct blow
at God's position.

The Impugning of God’s Character

Then there was something further, a hidden
insinuation, and that in respeot of two things.
Firstly, there was an insinuation regarding God's
love. Buried right deep down in this temptation
there was a calling into question the love of God.
The implication was that God.: who professed to
love, to be so solicitous for the good of His crea-
tures, was really withholding the best and the
highest and the fullest, was really holding their
lives in a straitness which need not be, and
which was arbitrary. Really God was not love,
for a God who does that is not love. Now, I am
not saying that all this was recognized, but I am
saying that the whole of the Scriptures as well
as of human history bears it out, Satan's first
basie, subtle, diabolical assault is always upon
the love of God, and he never gives up that
assault. You and I will never on this earth be
in the place where we are altogether immune
from the possibility of being tempted about
that. Do you tell me that God is love ¥ Look
at this and that and that ! What does it spell
but limitation, and your having less than you
could have and ought to have ?

Then it was an insinuation as to God’s ver-
acity ; thatis, as to whether God is true, whethet
God canreally be trusted. ** Hath God said...? ”
Now you see what happens. In the hour of
temptation, God’s goodness is alwayvs impugned,
and God’s truth is always brought into question,
and all other tokens of His love, His veracity,
are alwavs obscured. The obvious answer to
anybody alive and awake was, Oh no! look,
look everywhere; everywhere there are evi-
dences and tokens of God’s love : I have plenty
of proof of the love of God if I like to contem-
plate it, if I like to sit down and think about it

‘and weigh things up. But how many of you

have ever done that in the hour of trial, and
found wour escape that way ? Is it not true
that, in the hour of trial, of temptation, of
stress, of assault, all the blessings that have
ever been are obscured ! Somczhow or other, a
mist is spread over them, a fog bank, a smoke
screen, and vou only see your present adversity
and the difficulty of the momeant. You are
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obsessed with a question about God and His
love and Hi< faithfulness. His truth. 1 believe
that this is-whv Jesus, in the final revelation, is
called * Faithful and True ™ (Rev. six. 11). It
is the great title of trlumph in man ; the teiumph
in man over all this work of Satan which raises
for ever and aye the question as to God's love
and God’s truth. His title has as its foundation
all that lies behind such words as these: “ I
am he that liveth ; 1 became dead . But wail
a moment : listen te this ery: “ My Gedl, ray
God, wby hast theu fersalen e ?™* That it
the hour of temptation, the heur ef darkness for
Him. Hew did He emerge frem it ?. Net as ene
who had entertained and nursed Satan's sug:
gestion as o the breakdewn ef Ged's leve and
the failure 6f Ged''s faithfulness, but vieter ever
the sum ef his suggestiens and insinuatiens i an
hour sueh as yeu and I will never kiew. He
comes forth and beeernes ihe embediment ef
these featuras, faithful and true.

The Real Oljject in View
Well, here is this double insinuation, blinding
to all the mercies and all the goodness of God.
Then you see this further hidden thing. It was
Satan's subtle, hidden way of putting Gedl out
of His place and getting into that place himself.
It is very clear when yeu think abeut it. That
is exactly what happened. Geod was depesed and
Satan put in His plaee, and that is exastly what
Satan was after. Yeu see, he eame in, as bhe
usually dees, with what was a gquestien abeut
Ged, and Eh@ﬁ;_ﬂﬁ&iﬁg_&ﬂ gar era@a,, & listenin
ear—6h the peril, the disaster, of 8n ear ineline
te Satan, a parleying With Satan ! Ghrist Jesus
never did [=—HAAIRG 2R e3F HPEN 6 IS sl
he swiftly meved, and fslie Pqﬂa gp that swall
advantage Wilh 2 s Q‘%E%‘%} W ff 25,2 116, 8
gsltive 1le - “ Ye sha %Wf%&-‘. R el
F¥ing 18 g@h dowq 13 {he 8H¥% 5%%? ROW: {8
drive hem g séasgr G2t § §FH % 8F§9f§tTF
sgmet %% GeRRE dgWh. < Y€ shaff HﬁE é‘ﬂ(is %
die.” £, agan. {3 HEit 165, BUE 13 BIIONEY ¢
6Ree WitH ,§8éﬁ$¥ %ES’ g Hf‘% f) lﬁ}é‘ VFand
s3ltion. i &od 4ot KRG th E? g %ﬁ
at ThEFegF. X ; % Bs &% ;ES : RRWiRd
and evil-  Berfsciv s glig 1
ater on, « THE MR
knew gegd i evff -
st e B8 e el %P %g% i
g ' % W revegled. 1€ _Jacl. ol
knewiRg 15 A8t I%% B8iﬁ¥; aéH?r 1he " Besomin

possessed of knowledge by a way that is contrary
to Gadl. knowing in a way which puts you apait
from Ged, which alienates from God and alien-
ates God from us. It is knowing at the instiga-
tion of Saten with a subtle, hidden intention to
make Independent of Godl ; and when once man
has become independent of Godl, Satan has
seeured his end : He is in the place of God.
Now, beloved, this is the way of death, and
it is all summed up in one word : the way of
death is a way that turns from God to self and
to independence ; independence of judgment,
independence of desire, and inde emee of
will. Henee *The soul that sinneth, it shall
dle  ; mind, heart, will. Independence of God
is the way of death ; having a mind ef eur ewn,
having a judgment of eur own, helding t6 eur
owWRA pesitien, €linging to our ewn eenelusiens.
Oh what a reslm that opens up ! It epens up
the whele guestion of the severeigh Headship ef
the Lerd Jesus in respeet of the Chureh, whieh
is His Bedy, and ferbids individuall members of
that spiritbsll Bedy te be in any way in inde:
endence of judgrient. Their judgment must
e breught te the Chureh, in and threugh whieh
the Spirit of Ged judges, and if there is 2 helding
baek frem that Divine medium of the expressieh
of the Head, that is death fer that member, the
way of death ; and the way of life for that
memBer is t8 eome in Wnder the Headship iR the
Bedy and submit persenal judgment 8 the
judgtnent of the Shureh. 1t touehes, of cBUFsS,
mych mere than that. The way of death |s
Adam's way, teward self in the miatter of uﬂ%
tment, tewatd self in the matier of desirs; 10
self 1R the matier of wll:

Churist the Exemplar of the Way of Life

Now, this brings us to Christ, to see life
working in the last Adam in the opposite
position to that of first Adam, to see the way
that He took. Ol always remember Satan's
object in temptation. It was true in the case of
the Son of God and it is true in the case of every
one of us. We must get right down te the thin
that Satan is after. 1 feel that 8 very great dea
of our explanation and expesition of the tempta-
tlons of the Lord Jesus has net gene far enough.
It has stopped shert ef the ultifmate peint, and,
while it may be helpful, it misses the mark. We
must reeegnize that the all-geverning ebjest in
Satan's tempting of the Lord Jesus was death,
nething less thah that. He was eut for His life.
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He was out to make it impossible for Him to be
the life of men. He was out. so to speak, to stop
the stream of life at its very spring. The tempta-
tions always had in view the question of life.
Sattam was oat for death. That is why he is
described in the Word as ‘“ him that had the
power of death ™ (Heb. ii.. 14) ; something that
he is wielding against the sons of Godl. But see
Christ’s way. His way was ever from self and
from independence to the Father, to Godl. One
of the sublime things to be noted in His life is
that ; how always, without hesitation or re-
servation, He turned from self to the Father,
from any proposed line of independence to de-
pendence upon the Father. Nothing out from
Himself was His life attitude. It was a fixed
thing with Him : no consulting of self, no con-
sideration for self, no self-arguments, ne self
desires, ne self-willl; but ever with Him it was,
** t iy il ki, T D cenime te
de thy will””; “ I delighit t@ do thy will, O
my Ged ' : utterly away frem self and frem
independence te Gedl. Yeu see, that lies right
at the heart of the temptations at the b@giﬂﬁiﬂ%!
of His ministyy. The temptation was o aet 6
Himself, eut Trem Himself, independently: of
Ged, but He brewght the issue baek every time
{a the ene peint: Ged has made knewn His
fhind iR the Matter : Geod has expressed Himself
in this connectien : it is Written, it is witien, it
is wiitien. Ged is the Hhal esurt of appeal iA
EVEFy matter;, net mhy eenveniene?, hHet My
cemiert, net my advaneement, net My geed, not
my self-realization, Aot My &uf;eegé;: het even
Y iife, pothing but the Father.

Conformmity to Christ, beloved, is the supreme
factor in the law of life in Christ. That is the
law of life in Clhuist—always away from self and
our own souls unto God ; away from our own
reasoning, our own desiring, our own willing.
That is conformity to the image of God’s Son.
That is very practical. When we speak of being
foreordained to be conformed to the image of
His Sen, we may perhaps think that this is some
secret, hidden, imperceptible thing which is
taking place under the hand of the Holy Spirit
without our knowledge, but that is not the truth.
That conformity to the image of God’s Son comes

in along the line of definite choice, deliberate
choice. It comes through following the law
which governed the Son of God—ever away
from self to Godi, away from all independence of
mind and heart and will to Him. And God
presses the practical test in a very practical way.
If God were to come forth Himself in person and
manifest Himself and say, That way of thinking
is not rigiitt: Yow are wrong in $eur judgment:
M3: thoughts are other: That way is not My
way at all, we would let go at once, we would
respond immediketielly; but.when Godl consti-
tutes His Church as His means, of testing our
abandonment to Him, and that Churech is
composed of, humanly speaking, poor, frail,
weak, erring people, the despised of this world,
in whoem nevertheless Christ i1s, in whem the
Spirit 1s ; when Ged malkes that the sphere of
testing our judgments and eur ways and eur
independence, we are not so ready to respend.
We are always ready to point eut the Haws and
the imperfections of the people who comstitute
the Chureh, and say, Have I to submit My judg-
ment te them ? Have I to come and ask them
whether I am right ef wreng ? Nevertheless, the
New Testament malkes it perfeetly elear that
this is se, given ene thing, namely, that these
p@_@gle are going en with Gedl, and that there is
evidence that the Lerd is in the fmidst. That
settles it; the way of life is there.

This, then, is ** the law of the Spirit of life in
Christ Jesus . What is this first aspect of the
law of the Spirit of life as brought out in Adam
and in Christ ? It is a law of an initial, a full, a
continuous and a final subjection to the Lord.
That is the way of life. Satan says that is the
way of curtailment, the way of limitation, the
way of loslng things : Geod says that is the way
of life. Satan's way proved a way of death
and the life was cut off and held in reserve for
such as would take the way of life, or who would
establish Ged's fixed principle of life. He is
Lerd, He is sovereign. It is established be\ond

uestion or deubt er argument. Geod is love and

d is true. Meve ene hair's breadth from that
and yeu meve from life. Hold to that whatever
it means and vou go through into er':r oS
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The Eternal Punpose of God im Christ Jesus

No. 3.
The Death of Christ im Relation to the Eternal Purpose—the Positive Side

Rewomve : Gem. ii. 18-19, 21-24 ; John xis. 34;

Eph. v. 23, 25-27, 28-32.

These passages of Scripttire present us with
a number of points of comparison. Im Genesis
we have Adam and Eve and the rib. In Ephe-
sians we have Christ and the Church and the
water. In John we have the water and the side.
In our previous meditations, we have been
speaking about the different aspects of the death
of the Lord, and we praise God that sins have
been dealt with verv effectivelx;, and that not
only have eur sins been remeoved, but we sinners ;,
that the *’ old man ”” and everything that came
in by the fall of Adam has been remeved by the
twio aspects of the Lord’s work on the Giass thet
we first censidered, namely, these of His shed
Blood and His Crueifiden.

But then, as we noted, there has to follow the
outworking in the experience of the saints. Now,
some try to die by being buried, others are
buried because they have already died ! There
is a tremendous amount of difference between
the two. Some use burial as a means to die,
others use burial as a consequemze of death.
Unless our eyes have been truly opened by God
to see we have died in Christ, we have no right
to be baptized. The reason we step down into
the water is because we belleve we have already
passed out. It is to that we testif.. The Lord
Jesus included me* in His death, and God pre-
sents the whele ease te me, and says, Now, what
are you geing to say te that ¥ Christ has died,
and He has ineluded you 1A His death ; He has
erucified you with Him en the Cress: new,
what are ?‘3“ geing te say ¥ My answer te what
Ged is telling me is this : Lerd, Theu hast al-
ready erueified me, therefore 1 am dead. Theres

' fore my answer is. Get me buried ! Ny bunial
is my answer te the werk ef the Sen of Ged en
the Cross. Se ne ene has a right te be baptized
unless their extes have been epened te see they
have already died, have passed eut. 1 cannot
emphasize this tee mueh, beeause all the sub-
sequent worlk of the Cress is based en this.
Unless we see elearlly what the Lerd has already
done for us, there will be ne ground fer us t8
expect Him to werk eut the Cress in eur lives.

6

Apart from that there can be no future working
of the Cross, but only some works, something in
the nature of works, something in the nature of
—1I tr}r to do something, to produce something.
We have ne ground to stand on. So may the
Lerd net only open our e¥es with regard to
what He has done by the shed Blooed, but also
epen our eyes—a definite epening, mind $ou, a
6risis, §6 to spealk—to see we have really passed
frem life inte death. I have died. Praise the
Lerd, 1 ean almest peint te the day and say,
On that da}- I reeeived a revelatien frem Ged
making me te see that I have really passed eut
with His Sen. This knewledge is net preduced
By human effert, Bt by revelatien, b\ ow-ei'es
being opened te see, 6 knew mi-self in Chrst.
Praise the Lerd, seme of us, many of us, have
seeq that. 141s 2 real deliveranes. But the wark
of the Sen of God did net stav there. Allthis is
remedigl. 1t is enly 18 reiedy what Adam
Bratight 1R:

There is something else in the death of the
Son of God which is for the purpose of God.
God wanted to hayve a race, whose members are
not onlv gifted with a spiritt, wherebj} commu-
nion is possible with God, who is Spirit, but who,
possessing His own life, will acquire for Him
what He is after, who Rill defeat every pessible
uprising of the enemy and bring to an end all
that Satan has been deing. Hew is this effected ?
The answer is again to be found in the death of
the Lord Jesus. 1t is a mightk death, it is a
positive thing. Net enly- are sin and the eld
man dealt with, but semething else. That is the
reason win- we read these three passages frem
the Werd.

I want to call S8cur attention to several things
regarding these three passages. and then we will
seek to find out what the Lord would sa¥ to us.

The Death of Churist in Relation to the Church
First of all, let us remember that in Ephesiamns
v. we have the onkx* chapter in the Bible which
explains the passage in Genesis ii. Those are the
only two passages, one in the Oid Testament
and the other in the New : one in Genesis and
the other in Ephesiams. In Ephesians we have
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something presented which is rather peculiar,
when you come to think about it. We have been
taught to think of ourselves as sinners : we have
been taught that for generations. Praise the
Lord for that as a beginning, but that is net
what God is after. All too often our theught of
the Church is merely of its belng se many saved
sinners. We make the terms almest to equal
ene another, but it is net the case. Saved sinners
—you have the whele backgreund ef sin with
that thought, but in Ged’s sight the Chureh Is
a Divine erestion taken eut from His Sen. 1t is
the Bedy ef Christ. With ene, the whele view
is ﬁe%agwe,, is semething belenging te the past.
The Chureh is semething pesitive, is semething
i the theught of Ged frem eternity coneerning
His Sen, that His Sen shewld have a Bedy 8
express His life. Viewed frem that standpeint,
it is semething whieh is beyend sinh and has
never been teuched by sin. Se yeu have an as:
peet of the death ef the Lord Jesus in Ephesians
v. whieh yeu de fiet have in ether plaess. ** ChFst
.::18ved the Chu¥eh, and gave himself up fer it .
That is quite different from Remans: In Re-
mans what yeu have is, we sinned. 1t is net the

westion of Ieve. Here is 2 guestien of pure leve.

e leve whieh is mentiened in Ephesians v. is
the leve of husband fer wife, that kipd ef leve.
That 1eve has nething t8 d8 with &R 28 sueh.

The guestion of sin I8 HBE iR View here, But
SimpIY the ereation of the Bhureh. Ghrist loved
the Bhureh 2nd gave Himself foF the Ghureh.

So there is an aspect of the death of the Lord
Jesus which is in connection with the Church,
in connection with love, altogetther positive,
where the question of sin and sinners does not
arise. To bring the fact home, Paul takes that
chapter in Genesis ii. to illustrate the point.
New, this is one of the marvellous things in the
Word, and if our eyes have been opened to see
it we will certaimlly worship. From Genesis iii.
enwards, from the fig leaves te the skins of
Abel's sacrifice, and on throughout the Old
Testament you bave numerous types of the
death of the Lord, but the Apostle did not use
any one of all those types, but this one in Geanesis
lI. Remember that! And it was in Gemnesis iii.
that sin came in. There is one type in the Old
Testament which has nothing to do with sin,
which is net subsequent te sin, but prior to it,
and tlliatis in Genesis iil.

Now we can look for a while at the type.
Adamwas put tosleepbecauseEvehadcommitted

a serious sin ? Is it that ? No, nothing had
happened ; Eve was not creatted then. Remem-
ber that ! Adam was put to sleep for the express
purpose that something might be taken out from
him to be made into someone. That is what is
taught in Genesis ii. It is with the creation of
Eve in view, God wanted to get an Isshah. He
put Adam to sleep and teok a rib from his Bide
and made it inte Isshah, a woman. Se this is the
pleture which God is giving us. There is an as-
pect of the death of the Lord Jesus that is net
primarily for atenement, but answerable to the
sleep of Adam in this ehapter. I de net mean to
say that the Lerd did net die fer purpeses ef
atenerment : He did ; but the peint is there is
an aspeet of the death whieh has ih view, net
atonement, but the ereation of the Chureh, the
bringing in ef 8 Bedy, the bringing in ef seme-
thing whieh ean manifest the lite of Ged. Ged
wanted that His life sheuld be taken, aceepted
by MaR ; te have a raee of Men 6N eakth mMani-
festing His ewn life, and that was fulfilled here
ifn type. Eveis a type of it

If we look closely into this passage, we find
some very important points. Adam was put to
sleep. By this sleep of Adam is typified that
aspect of the death of the Lord Jesus with whnicin
we are now dealing. We may note that it is
said of believers that they fall asleep, rather than
that they die. Win- 2 Because, whenever death
is mentioned, sin is at the back. Here sin is not
in view, as I have sald. Adam and Eve sinnedin
the third chapter. Sinhasnot come in yet. This
is still prier to that. So the type of the death
of the Lord Jesus here is not like other types in
the Old Testament. Youw have a lamb killed,
you have a bulleck killed : but Adam was not
kilted, he was enly put te sleep. Thus it typifies
8 death whieh has ne sin in it, where sih is not
the thing in view. This is what is if Genesis iiil.
New, God put Adam te sleep. and teek seme-
thing eut of him. Eve was net erested as a
separate entity. Eve was net created as woman,
as anether individual: Eve was crested out
frem Adam. Ged Is after that, He has a Son
whe is kinewn te be the enly begetten, and God is
seeking that the enly begetten Sen sheuld have
brethren. Frem the pesition of only begotten,
He will beeome the first begotten, and instead
of having the enly begotten Son alone, God will
have many sens. Omne grain of wheat will die
and many grains will come up. The first grain
was once the only grain, now it is changed to be
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the first grain. That is what God is after. So
the Lord was put to sleep: His death had that
aspect.

In this connection there are many who have
been finding difficulty at the word ** water ”* in
Ephesians v. 26, *‘ the washing of water by the
word ’’. I found it difficult once, it is true, but
when you come to see the meaning in these three
passages, when you connect the three, I think
the difficulty clears up. In John xix. 3¢ vou
have the side, and the water and the blood. In
Ephesians v. you have the water, and Christ
and His Church. In Genesisii. you have the rib,
and Adam and Eve. The blood speaks of the
atoning aspect of the death of Christ ; the water
speaks of the life given through His death. This
is coming from His side. It is something that is
being drawn out from His heart, so that a new
Church can be built.

I do not wish to go much into the exposi-
tional side of things, but what I want to put
before you all is this: God has a purpose, and
we know that His purpose is that we should
share His life. Now, we have seen that the
Blood came in to blot out sins, and the Cross to
blot out myself. But that is not all. Thatisnot
fulfilling the purpose of God. We are wont to
think that redemption is everything. Many are
making redemption so big as if man were created
to be redeemed. Praise God, we are redeemed,
but that is not the end of our creation. God's
will for us is that we should have Himself. Now,
the Lord in His death has done something to
bring us back to the purpose of God. By His
Blood and by His Crucifixion, we have been
brought back to the end God has in view, but,
praise the Lord, in accepting the Lord Jesus,
we get what Adam never had. Adam sinned and
fell: but Adam fell from being the natural man
and became the ‘‘ old man *’, the sinful man :
Adam was never in possession of the life of God
as presented in the *‘ tree of life ', But because
of the one work of the Lord Jesus on the Cross
(we have spoken of the different aspects, but it
is all one work) His life was released through His
death. We, in receiving Him, receive His Blood
as to our sins before God, receive His Cross as
to our old man, and we receive new life which
was also released by His death. So we have
what Adam never hiad. Praise the Lord, we get
more than Adam ever lost ! The verv purpose
of God is fulfilled in us bv our receiving Christ as
our life.

o

The Corn of Wheat

This aspect of the death of the Lord is not
only to be found in these passages which we
have just read, but there are other passages in
the New Testament which make it very clear.
I have referred to one already, namely, John
xii.: and there is Luke xii. In these passages it
is made very clear that there is an aspect of the
death of the Lord which is for release only. In
John xii. the Lord says He will be lifted up.
How ? By falling down as the grain of wheat.
It is not the aspect of atonement that is in view
here, but the fact of there being life in that grain
of wheat which must needs be released. It has
to come out. There is life in the Son of Man
which is the life of God : but it isin Him. There
is only one like that. You cannot find any other
like Him. There is only one. So that One bas to
die, like the grain of wheat falling into the ground
and dying, and the result is much fruit, many
grains. The death of the first grain is not to a-
tone for the other grains, it is to produce other
grains, to impart its life to all the other grains. -
That is the aspect of the death of the Lord Jesus
that we have here, and that is the most important
aspect of His death. Unless we have that, we
have no Christians at all. You may have your
sins washed away, you may have your old man
crucified {of course it is impossible not to have
the life where this is really so; but take it as a
case) but if you stopthere you haveno Christians.
You may be brought back to where Adam stood,
but that is not equivalent to being a Christian ;
vou have no part yet in Christ. The Lord has to
release Himself. This is the aspect we have
here : He died to release Himself.

The Same Truth as Presented in Luke

You remember another passage in Luke xii.
speaking of the same thing. With His Father's
will in view, the consciousness of being straight-
ened while in the flesh is pressing keenly upon
the Lord Jesus. What is the way out? The
answer is, I have a baptism to be baptized with,
and in virtue of that baptism something will
result : I will cast fire on the earth. To be
literal, I will cast fire into the earth. That fire,
then, is semething which the earth has never
known. That fire will be cast into the earth,
and then it will burn. How I wish it already
burned to-day ! That is the cry. The point is,
there is something heavenly, something which
belongs to God in the Lord Jesus, and He was
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feeling acutely His being straightened while
here in the flleshh. There is an aspect of His death
which is not for atonement as such. Please do
not say I do not believe in atonement:: I do; as
much as—maybe more than—anyaone else. But
here under this figure you clearlly have an

of the death of the Lord Jesus which is not pri-
marily for atonement, but for the releasing of
the fire. The Word of God manifestlj sets forth
here that Christ released Himself by death. A
Christ 1n the flesh becomes a Christ in the spirit.
A Christ in the flesh new becomes a Christ in a
company. Se that we may receive Him and
everyone may have Him dwelling within. Net
enly is He te be with us, but frem heneeferth
He will be in us.

* The Flesh of the Sam of Man ™

You find still another set of scriptures in the
Old and New Testaments setting forth in type
this aspect of the death of the Lord. I have
referred to it as the flesh (of the Son of Man).
You remember the Passover lamb. On the one
hand you have the bleed which is primarily for
Jehovah ; on the other hand, you have the
flesh which is for the firstbern, for the man in
the house. The blood is net to be eaten, the
hleed Is only te be put en the lintel or door post
for God to see. Its appeal Is to God. But under
the shelter of the bleod the bellever takes the
flesh to prepare him fer the wilderness, so that
he ean have pewer and life te go out. In almost
all the Levitieal efferings you Hnd that the
blegd is for Ged. Of eeurse, I am fully aware
in the ease of the sanetifieation of the priests and
in the eleansing ef the lepers semething different
has been brewght in, but that is due te ether
reasens. But the bleed of the efferings is pri-
marly for Ged, whilst the flesh ef the offerings

for the mest part is for the priests and Levites ;

they had g share there.

Coming to the New Testament, I think there
is one passage we cannot miss. It is John vi.
Pardon me if you think that I am not making so
much of the blood. 1t is not so : but one thing
we have to admit is that in John vi. the emphasis
is upon the flesh and not upon the blood. T do not
mean to say the blood is not there, but the em-
phasis of the passage is upon the flesh and not
upon the blood. Four times in John vi. the
flesh and blood of the Son of Man arc linked
together, but each time the flesh is mentioned
first, and they the blood. Then von find that

twice previous to these four instances and twice
after, the word * eat ™ is used, but nott* drink *'.
The whole point there is that the emphasis is
on the flesh being brought from heavem: “he
that eateth me, even he shall live by me ™. I do
not mean to say the blood is not there, but the
point of emphasis is that the flesh is something
positive, bread from heaven, given for the life
of the world. The point emphasized is the bread.

At the Lord's Table we have the bread and
the blood. Some of’us would like to see the
blood put before the bread. Seeing it is through
the blood we come to Godi, we would like to
have the blood first and then the bread, the
flesh, what the Lord has given of Himself. But
no 1 The reason that the bread Is put before the
blood is this, that in the one you have a partieu-
lar association with the purpese ef whilst
the other ever bears a partieular relation to the
remedial and atoning work of Ged, theugh In
neither case can this be said te be exelusively se.
The point here is one of emphasis. Thus the
Lord’s Supper is mentioned as the * Wyeeaking
of bread ”. because that embraeces the whele
purpese of Gedl. I think that is a mafrvelleus
thing 1n the New Testament eeneerning the
Lord’s Supper. It Is never referred to as the
drinking of the cup, it is always the breaking ef
bread, and that 1s enough te inelude the ether.
The bleed is not enough te inelude the fesh,
but the flesh is enough to inelude the bleed ; be-
cause e Man ecould ever take the Lerd Jesus as
his life unless there is an aceepting of His bleed.
If there is Ae bleed upen the deer pests, there i§
fe Hesh in the house. But we miust see the peint.
What the Lerd is after is that there sheuld be
iTe ToF Hi5 people Which 15 TFem HImseIT.

Living ** By "' and ** Upon "' Churist

Now I think we can come down to the real
issues. The Lord said something which is very
clear to these who have learned the Jesson,
namely, “ He that eatetth me, evemn he shall live
by fhe . N that werd ** by (Greeks ‘ddad"))
ean be translated, threugh, by, en aesount of,
beeause 6f, by reasen of. Yew will live by reason
ef Me : yeu will live beeause of Me: you will
live en acesunt of Me. De we knew anything of
that ? That is the praetical pesition to which
Ged is bringing ws. " We will find that, ewtside
ef Him, we have ne life. Owtside of Him wo
sannet meve. That i< the reasen why He is try-
iRg te strip us, t8 take away the natural, o
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take away all our powers, to put us into diffficulls
situations, so.as to make us come to the place
where we recognize that we cannot live, but by
Him. Some of us have a very keen mind, a keen
brain, and we have never learned the lesson that
without Geod our brain will not work. We think
that seriptural truths can be handled, can be
had, can be understood by our searchmg IfI
can get a good teacher, a good expositer, I can
understand the Word of God. But the Lord has
to take us a leng, long way to strip us of our
mental pewers, 6f eur ewn wisdem, of eur ewn
reasening pewer, of our kkeen analytieal poewer, to
brifg us to & Tp@iﬂt where we say, Lerd, 1 eannet
understand Woerd unless light is glven, uR-
less fevelaﬂ@ﬁ eomes frefd Thee. We learn to
eat Him, to live by Him ; we learn te live be-
cause of Him en aceount of Hi. Oh, there are
hundreds ef thlﬂg% Gedl is talking us threugh.
If it is eur physieal life, Gedl has te bring us 6
a peint te say, Lerd, I have te take life frem
Thee even for £Hi§ I live beeause of Him

You remember the Lord drew a parallel be-
tween Himself and ourselves. *As...I live by
the Father : so he that eateth me, even he shall
live by me.” The eating of the Lord brings us to
a point where we can live by Him. The Lord
said clearlly enough, * Except ye eat the flesh of
the Son of mam, and drink his blood, ye have no
life in you . I think we have all, many a time,
been put into a situation which is simply hope-
less, and we cannot do anything abeut it. But
we are so very blimdl: we ask the Lord enes,
twice, three times, and ery, Lord, remeve this !
But God is teaching us one lesson, M3* graee is
sufficient for thee, not y@uf strength. Wae thinlk
that Christianity 1s semething that means I am
made strong. Ne, it is net that Ged empewers
me, so to speal, that I reeeive pewer and B@@@Eﬁé
strong. Ne, it is the Lerd becerming mefe ; He
Himself. His life being lived threugh us. 8e
diffieulties will multiply simply t8 B¥ing us 1o
see, Yes, I am weal, But His pewer evershadews.
It is not that His pewer is given te fe te malke
me strong. Paul was always weak. But the
point is, My grace is sufficient. YouF graces may
not be sufficient ; veu may Ret have graee
enough to go o, but My graée is sufficient

That is the knowledge which the Lord is want-
ing to impart to us, to brmg us to see, Lord,
without Thee 1 cannot exist. I remember hear-
ing someone say that the Lord is always seek-
ing te knock the bottom out of us. That is

10

true. That is what the Lord is doing every time,
to bring us to a situation where we cannot do
anything, and then we see that, if we do not live
by the Lord, we cannot live. We are put into
situations, into one experience after another to
learn something of what it means to live by the
Lord, to live on account of Him, to live because
of Him. Maybe you are placed where you have
to put up with people of not so congenial a na-
ture and charscter. You are open to irritation,
and many a time youi findl it very difficult to put
up with sueh a lkind ef persen, and you do not
knew why the Lerd puts yeu inte sueh eireum:
stanees. nature 1s §e very Smart; §6 very
easily irritated; hew eap I stand that? We may
have failed enes beeause we tried. We tfy a
seeond time ; of esurse, we fail a seeend time.
The thing is that we are breught te 2 plaee
where we say, O, I de net knew what 1 shall
do; 1 §1fﬁply eanhet stand the situatien, 1 get
irFitated When 1 get inte ihat atmesphere !
Then $eu take the whele case o Ehs tord. Lerd,
1 eanhet @8 angthine ARG ikl }%ﬂ'ﬁ%
te de anyvning abett it L TH§£ i§ me SEE
62RN6E Be Hea% s8 1 will net try t9 Be P
IE@HH@E eretore 1 will Aot tFY. Lerd, if jt
Rg t8 Be patient, They hast %9 Fedtee EH&‘F

EfH§£ Tﬁss te prodice i, T will Het Efén 55
fuse e 48 e%ﬂgﬁga Baut It My s%q 8
84 afe there gﬂﬁ

b
HB£ ? gy H

it T8F me. Yo may Re put mt%% € saie %t
S ggﬁ E%%gg@ iaﬁ
HM H8 ¥8&£§Hf§
gi §F8H S60g8
SHgf
%ﬁ{ 8 Hewmg Hé o

tien a2pg Ast %&Vg fime
18 §§’§1 e
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ﬁgw E’%[g 8

§£ s% sns
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at. 1&3 vsg 8E '%
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So the whole point beiore us is this : we should
understand clearl}: that this life of Godl is not
given to us in a kind of diosage, a parcel of some-
thing which we take and work on as a kind of cap-
ital. It is never that. 1 alwad's remember that;
word in the first letter of John, the Apostle who
understands life so clearly-: * Godl hath given

% A
ﬁgrn

H@Hﬁé
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to us eternal life, and this life is in his Son. He
that hath the Son hath life ; and he that hath
not the Son of God hath not life.”” The hfe of
God is not given us directly, so to speak; the
life of God is given in the Son. So if we try to
get hold ot the life, we cannot, unless we lay
hold of the Son. Our relationship to the Son is
our relationship to the life. If we try to have a
direct relationship with the life, we find it does
not work ; it is death, it is not there, but if 1
have a right relationship with the Son, then the
life will work automaticallv. The whole question
is my relationship to the Lord, the living Lord.

We may sum up what we have said in this
way. There are people who believe that 2ll our
salvation and holiness lies in the Blood. They
believe in a holiness which raeans only separa-
tion. That means that (God separates me out
from the world to be His, and that is holiness,
and they stop there. Some go further and be-
lieve that the Lord included me in His death, in
order to bring me out of the old man. There you
have those who really exercise faith in the Lord.
Then there are those who believe that we have
to follow, to be willing to consecrate (using that
word in the best sense), to put ourselves into
the hands of the Lord and leave our lives to Him.
All these are fragments of truths. They are all
true, but they are not all. You must have an
experimental knowledge of the Blood, knowing
what it means to God and to yourself. You must
know the Cross in its inclusiveness, how you
have been dealt with: revelation must come,
so that you are able to stand on the ground of
what the Lord has done in Himself and say,
Praise the Lord, I am out of everything, I have
died ! Then you have to come to the place where
vou give yourself over God, and trust in the
Lord to produce that something which He wants.
We have all to come there : Lord, I trust Thee
for that coveted grace. I cannot have it my-
self, and I cannot do anvthing about it: I
trust you to bring that out in me, to bring that
into being, to create that in me ; I trust Thee
to be that in me. Oh, it is a marvcllous thing to
learn to believe; faith is a marvellous thing.
But it is only marvellous because it is in con-
nection with God, bringing Him in. Lord, I
cannot do that ; be Thou that to me.

The Ditference Between Christ and Graces
I have met a number of brothers and sisters
who find it so very difficult to be patient. I

-

agree that it is very difficult. I think all of us
find that we are irritated by one or another.
We cannot but be irritated, but the point is,
Lord, I camnot, but I trust that Thou shalt be
made to me as patience. Remember what is
said in I Corinthians i. 30 : *‘ Christ Jesus...is
made unto us wisdom, and righteousness, and
sanctification, and redemption ”, It is not that
God has given us something as a dose of sancti-
fication, so that we shall be sanctified for so long
and have the power to be holy. No, the Lord
was made to be to me my sanctification. He is
my sanctification. So you can put in anything
there. It is always true. He is my patience. It
is not that he strengthens me to be patient. The
point is, the Lord must be that.

Let me tell you a short story. I once met a
family, a hushand and wife, and several children.
The couple were very easily irritated by the
children, they were not very patient. I wasin
the home and they said to me, Mr. Nee, will you
pray with us that God will make us a little more
patient ¢ We are really dishonouring the Lord
by losing our tempers so very often on account
of these children. I said, That is the one thing I
will not do. They said, What do you mean ? I
answered, That is one thing I am sure of, that
God is not going to hear your prayer. At that
they said, Do you mean to say we have gone so
far that God is not willing to hear us when we
ask Him to make us patient ? No, I do not mean
that, but I know for certain that God is not
going to hear your praver. I would like to ask
if you have ever prayed in this respect. You
have; but did God hear you? No! Do you
know, you do not need patience ? Then the
eves of the wife blazed up. She said, What do
you mean ? We do not need patience, and yet
we get irritated the whole day long ! What do
vou mean ? I said, It is not patience you have
need of ; what you need is Christ.

It is a blessed thing to find out the difference
between the graces and Christ; to know the
difference between meekness and Christ, be-
tween patience and Christ, between love and
Christ. It is the Lord Jesus being made over to
us to be that. It does not matter what your
personal deficiency is, or whether it is a hun-
dred and one different things. But we all need
the same Chrigt. My lack may be this, your lack
may be that, but He will be made to be that to
us. Holiness is not that T am empowered to be
holy, holiness is simply the Lord Jesus Himself
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living His life out through me ; and that has to
be taken by faith. Lord, I trust Thee to bring
that out. The most important point in living
this life is always in not tryving. That is the
secret of it. It is no use knowing it and yet try-
ing ; you contradict yourself. Trust; do not
try.

“‘We have been talking about trying and trust-
ing and the difference between the two. We
know it very well. Believe me, it is the difference
hetween heaven and hell. It is not something
just to be talked over as a good thought, it is as
real as anything. Lord, I cannot do it, there-
fore I will not try to do it. This is the point
where many of us fail. Lord, I cannot, therefore
I will not try; Lord, I trust Thee for that.
Drawing life from Him, taking Him to be my
life, letting Him live out His life in me. I refuse
to act, I trust Him to act. Itis not passivity, it
is a most active life, trusting the Lord to do this.

The Dredging of Nature

Then of course the Lord will bring us day
after day to learn to go deeper by allow-
ing the Cross to dredge our natural lives.
The fourth aspect of the Cross is to bring us to
a place where we will allow the Cross to become
the principle of our life. Romans vi. is primarily
a fact which has to be believed, but in order that
I may believe it, the Lord Himself must reveal
it. He reveals it, I believe it. The Cross comes
in to cut underneath me, to cut away the natural
life, the natural power of man, to dredge it, so
that nature, my natural power, will not come
out and assert itself. Itisa dailv process, and it
has to go on all the time. No teaching, no holi-
ness teaching, however good and plausitle it
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appears to be, will be of real value, unless it has
touched the natural life of man. You will find
that you are living in a superficial holiness which
is not of God. Even the talk about the Christ
life in us, the drawing of His life to be my life,
if there is no corresponding dredging of the
natural life going on, is only empty words. I
do not mean to say we throw away all these
other things. Praise the Lord for all the things
which we may hear that are helpful ; but please
remember, in order to touch the very core of
things we must touch the question of the soul.
When we touch that, and the Cross is working
in that way, then we find the dying of the Lord
Jesus working in us, and life manifesting itself
in our mortal bodies.

We all know that word “dying”. It is a
difficult word to translate. I do mot think we
have an English or a Chinese equivalent. Dying
is a passive thing. In the Greek that word is a
positive thing. It could be translated * kill ™ or
“slay 7. But “ killing ' or “ slaying " will pro-
duce an effect in our mind which we do not like
so much. The word ““dying ' is used in that
sense, killing, slaving—the dying of Jesus. It
is not His own dying, it is the effort to produce
death that is called “‘dying ”, the dying of Jesus.
That must work in me. When that is working
is us day by day, we need not look at the life side,
life will show itself.

So may the Lord bring us to the point where
we really know the work of the Lord Jesus, His
perfect work on the Cross; the Blood, the Cru-
cifixion, the Flesh (of the Son of Man), and the
Bearing of the Cross which we Irave to take up

day by day.
-"'/:l' ._';S‘
7"
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The Time

ReEspmve - Revelation xiv.

We approach this chapter in the light of the
last clause of Rev. xix. 10, * ...the testimomny of
Jesus is the spirit of prophecy ’. So far as God
is concerned there is a spirit, a purpose, a Di-
vine intention in all prophetic writings, as ex-
pressed by the phrase, °° The Testimony of
Jesus . It has never been our practice to study
what the Word of God has to say coneerning
the future simply as propheey, but ever to
seek In that, as in all else that is in the Word,
a fresh unveiling of the Lord Jesus Chwist. On
such a solemn occasion as this it might be in-
teresting to compare events, present and future,
with the prophetic Word, but merely to do that
would be to fail of the very vital thing whieh
is the need of the heur. We therefore eontinue
as before, applying te this ehapter an earnest
desire and prayer that in it we may ** see Jesus

There are three companies of people mention-
ed here. The first, who stand in glorious con-
trast to all the wickedness revealed in chapter
xiii., are gathered together with the Lamb on
Moot Zion. The second are only indicated
under a pictorial description of * The harvest
of the earth ™;; ut thre rest of the Naw- Testar-
ment will readily Interpret to us who they are.
The third are dealt with in the selemn words
eencerning the gathering in of the vintage, and
are there designated “ The clusteis of e vite
of the earth . It would appear that these net
enly represent divisions but indieate a Divine
erder for the ingathering. What we shall say
eoneerning them is by N6 means limited te the
passage uhder eensideration but expresses the
eensensus of the veice of Seripture, as we have
been led te understand it.

The Hour of Judgment

We begin at the end and work backuwards.
What is the final issue of the revelation of Jesus
Christ, so far as it concerns these at present on
the earth ? It is described here for us as the
gathering of * the vintage of the earth ™\ Isaiah
Ixiii. helps us to understand the figure, for there
we arc given a revelation of our Lord which has
reference to this very task. He is sesn coining
from Edom i erimsoned garments, dyed. not

of the End

with His precious atoning Blood, but with the
blood of judgment, executed by the Redeemer
in * the day of vengeamce ’. His reply to the
question as to His blood-stained raiment is, * I
have trodden the winepress alone... I trod them
in mine anger and trampled them in my fury;
and their lifeblood is sprinkledl upon my gar-
ments . The Lord Himself, unaided and un-
hindered, 1s to tread the great winepress of the
fierceness of the wrath of Almighty Gedl. Reve-
latlen xix. enlarges on this subject, and there
the Lord s seen riding forth to the judgment,
" King of Kings and Lord of Lords.™

One of the tasks of the Lord’s people is to
let it be known that the Lord's coming is near.
While that coming means unutterable relief and
bliss for His own and, in the widest sense,
blessing for the nations, the new kingdom can
only follow the purging of all things by Divine
judgment: Christ will come to tread the \viine-
press of God’s just wrath against iniquity. Let
us note that His wisdom and equity ensure that
this will net happen until it is seen that there
is no other way ; for concerning the vintage of
the earth at that peint, it Is said, * her grapes
are fully ripe”’. We yearn that men might be
spared, but nene ean feel the same compassion
a§ is found in the heart of the Sen of Man ; yet
He Himself will execute the judgment. Mueh
as we may shrink from some aspects of the
subjest. the eleser we come to the Lord In
§giﬂtual fellowship and sympathy the mere
shall we eFy eut for the hastening of the ever-
threw ef evil. There is an enermeus edifiee of
spiFitual wiekedness, expressed through men
apd ipstitutions truly, but greater than them
all apd aetuating their unspeakable vileness.
* 1k 1har weas fiaLing e tileatl off rregieats antl
of saints, and of all that have been slain upon
the earth™. I our days the fiRadih homos
and wanten brudalkity that were still lacking to
warrant God's interference are rapidlly accumu-
lating ; the grapes are fast ripening; * the
iniguity f the Amerites ~ musk be nearly full.

Ve are not only called upon to amnounce
judgment but to pray for it. How long is the
Chuirch of Christ to be crushed and tormented ?
How long are the helpless masses to groan and
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bleed under the tyrant’s blows ? How long is
Christ to be rejected and denied His place ?
He ought to come ; He must come, and by His
coming trample this vile system of wickedness
beneath His feet., It is time for the judgments
of God to be seen in the earth. Man cannot
right the wrong: victorious armies and ex-
perienced statesmen will never accomplish what
we hope for. We must cry, and cry, and cry
again for the coming of the Lord, and that He
may come quickly. What a day that will be
when the meek and lowly Jesus, the anointed
Son of God, comes forth in glory to crush
wickedness under His feet! Then those puny
creatures who have sold themselves to work
evil will be as helpless against Christ as ripe
grapes in a winepress. If they will not repent,
they must come to their end, and none shall
help them. Let us cry “ Amen ”: so would we
have it and may it be soon! The Church must
beware of looking for man's way to peace in-
stead of God's. She must never be ready to
accept a patching up of the present world order,
instead of a radical dealing with sin by means
of judgment. We are to ery day and night for
a speedy termination of man’s day and for the
destruction of the evil forces which govern in
it.

To be on the Lord’s side does not mean to
have evaded the question of judgment, but
rather to have accepted it. Asa matter of fact,
when a sinner comes to Christ he admits.
whether consciously or not, that God is right
in executing a full judgment on unrighteousness.
He avoids the winepress only as sheltering in
the Saviour who bore the wrath in his stead.
We do not want judgment to be delayed in-
definitely. For Christ’s sake, for His Church.
and for the sake of a sin-weary and frustrated
world, we must cry for a speedy manifestation
from heaven of the just wrath of God upon
wickedness, praying at the same time that many
may escape the consequences by taking refuge

In the One who has borne the sum of judgment
for them.

The Reaping of the Harvest
We now consider those who are gathered in
a8 the harvest, by the sharp sickle of the Son
of Man. Will the saints go through the tri-
bulation ? That depends on what we mean by
“the tribulation . They surely will not suffer
under the purely destructive out-pouring of

the vials of God’s wrath, but it would appear
that these only represent the final phase of a
time of unexampled suffering on the earth. To
be true to the rest of Scripture, this *‘ harvest
of the earth "’ must speak of the ingathering of
the great company of the saved. The Son of
Man Himself, crowned with a golden crown,
will attend to the safe garnering of the multi.
tudes who have found salvation in Him. It is
a work of grace and glory. You will be aware, of
course, that Pentecost was essentially the feast
of harvest bome. Harvesting has been the
feature of this dispensation, and I take it that
our vision sets forth the consummation of that
work of mercy. There is one difficulty, namely,
the description of the harvest as being over-ripe.
The word is really ““ dried ”’, and is sometimes
translated ‘‘ withered ’. But we may be confi-
dent that the Lord will never lose His crop,
nor suffer it to spoil. May we not suggest that
the thought is primarily that the grain has been
ripened : it is no longer green. If we feel some
disappointment as to its being dried, as if
perhaps the ears are not so full as they might
bave been, that is not out of keeping with the
sad possibility that the great mass of the re-
deemed may not come to know the fulness of
Divine life and purpose that could have been.
The harvest has not rotted, but it could have
been more perfect. This is difficult to reconcile
with the omnipotence of the Lord, but it is all
too true to history and experience.

Others have thought that there is here a
suggestion of the acceleration of the process of
ripening by intense heat. Ii may be an indi-
cation that, in order to make possible the gar.
nering, the Lord has brought in something in
the nature of a scorching heat of fiery trial.
There is tribulation already abroad among the
nations : let us pray that in the midst of it many
may turn to the Lord. 1 wonder whether at
some point before the golden vials of God's
wrath are poured out upon this earth, making
it an unfit place for His children, there may be
a great ingathering of the sorely stricken multi-
tudes to complete the harvest. Man will not
get the credit : the time of advertisement will
be past: everything will be to the glory of the
Great Harvester who has not missed a single
grain but gathered all safely in.

The Firstiruits unto God and to the Lamb
Be that as it may, there is an event which has
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priority over the harvest, both in point of time
and of preciousness to the Lord. It is revealed
to us in the opening verses of our chapter where
a selected company of a hundred and forty
and four thousand is found with the Lamb on
Mount Zion. This is not the same group as the
one described in chapter vii. although the num-
ber is the same. Those in chapter vii. are a
company of Israelites who are on earth and are
sealed that they might be spared from judgment,
whilst those described in chapter xiv., are gather-
ed out from the nations of men: they are in
heaven and are sealed that they might share the
Lamb’s throne. Since Scriptural numerals have
a meaning it is not surprising that this particular
number of a hundred and forty and four thou-
sand is repeated. Twelve is usually accepted
as speaking of perfection in government, so
that twelve times twelve thousand would sug-
gest that these are complete companies of these
who are destined to govern. In the first place
there is an earthly nation whese position among
the other nations is to be central and govern-
mental. That nation is Israel. It is known in
its completeness and sealed by God, and in His
own time it will come into its place. Satan,
through the nations, has for many centuries
challenged that intention and still seeks to
thwart it. For this reason Israel has been the
helpless butt of wicked oppression; but there
is no wisdom nor understanding nor counsel
against the Lord. What a day it will be for
modern Hamans when they see the despised
and homeless Jewish nation chief among the
peoples of the world, the earthly seat of the
Divine throne of glory !

But there is no need for us to envy Israel, for
we may find a place among a people who are
destined to far greater and eternal glories. This
second company is also complete and marked
out for government, but it is not earthly. The
Mount Zion spoken of is heavenly : those who
stand there have been purchased out of the
.earth. They are the firstiruits, the finest sheaf
of the great harvest.

The notable difference between these and the
larger company is that moral qualities are here
mentioned. Nothing is said in this respect
. concerning the main harvest, but these first-
fruits occupy their position by reason of moral
fitness. Their outstanding characteristic is the
purity of their separation unto the Lamb, which
is surely something more than just forgiveness

B}
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of sins. In a supreme way they provide the
Lamb with the reward of His sufferings. They
have grasped the true meaning of redemption
and know its mighty power; they have made
Him the goal of their desires ; they bhave moved
about in the realm where falsity and hollow
pretence abound, but in their mouth was found
no lie: they are without blemish. Of course
their association with the Lamb is all of grace,
but it is marked by a fitness for the most in-
timate life of union and government with Him.
They are not worthy, but they have been fitted
and qualiied. * These are they which follow
the Lamb whithersoever He goeth’’. That is
their destiny, to be for ever in closest proximity
to the Lord for whose sake they kept themselves
pure. I believe this to be the next event on the
Divine programme, the catching up to the
throne of those who have entered into the true
meaning of the Church, which He purchased
for Himself. Out of that will proceed the other
two events of which we have spoken.

Two solemn charges are immediately laid
upon us. The firstis, to be wholly separated unto
the Lord, that for His glory and joy we may be
found on Mount Zion with the Lamb. Such days
as these are bound to be full of occasions for
defiling our beautiful garments. The very de-
mands of the hour, the ways and thoughts of
all around us, as well as the new circumstances
into which we may be plunged, will all be cal-
culated to test the purity of our separation unto
Christ. Let us remember the one essential
qualification found among this company and
seek grace that it may be found in us.

The second responsibility, and an extremely
important one, is that we should be wholly
devoted, especially in prayer, to the preparation
and completion of ““ the firstfruits unto God,
and unto the Lamb . We must not pray as
other men who know not God’s purpose in His
Son. We must not pray with our eyves upon
earthly concerns. Pcace, as such, is not the
thing that matters. We must never be content
with any thought of a return to former condi-
tions and an indefinite postponement of the day
of Christ's entering into His inheritance.” The
thing that matters supremely to God, and that
which alene will provide the key to everything
else connected with the harvests, is the ripening
of the firstfruits. God grant that the work may
soon be finished.

HF.
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The Faith of the Overcomer

No. 1.
Faith in Christ in Relation to Divine Purpose

‘“ ...that T might live unto Gadi™. ‘' ...that
which I now live in the flesh. I live in faith,
the faith which is in the Son of Gedi, who
loved me, and gave himself up for me ".

GALATIAXS ii. 13-20.

Let us for a moment reflect upon that well-
known statement: * ...that I might live umto
God... T live: yet not I, but Christ liveth in
me: and that which I now live... I live in
faith, the faith which is in the Son of God... "

I think it is a matter of very great importance
indeed that we should recognize the objective
aspect of the Apostle’s faith, and of the faith
which is to be likewise in us. I mean that the
Lord Jesus is the object of faith as presented
here, and that makes faith objective, and if we
grasped that as we should, clearly and strongly,
it would make us very safe, and it would de-
liver many of the Lord's people from those
perils which so often beset them.

Now note : the Apostle says, * I have been
crucified with Christ... ** ; not, I am being cru-
cified with Christt; not, I am going to be cru-
cified with Christ ; not, I once started being
crucified with Christ and am going on being
crucified with Christ to the end. That is not
what is said, but, **] have been crucified with
Christ ”. What he means is that the thiner was
done in totality when Christ was crucified ; not
that a part of me was crucified, and a good deal
more left to be crucified, but the whbole was
crucified in Him. Now says he, in effeect, 1 have
definitely accepted that as a full and eemplete
“thing, an actualitty: in the Son of Gedl, who
loved me and gave Himself up for me, 1 have
been crucified. That is where the life of faith
begins. It was done.

Faith in the Indwelling Christ
It is not therefines my business to be seeking
every day to be crucified, to be taking myself
into account and keeping myself in all that 1 am
by nature in view, in order that it may be cru-

cified - all that rests entirely with Him, as 1
repose faith in Him. That is not my business,
it is His. I have been crucified, I am alive ; and
yet it is no longer I, but Christ who liveth in me.
Now my position is one of faith in Him, who in
Himself took me to the Cross, in whom I was
crucified, who gave Himself up for me ; faith
in Him, that He will perfect all that whieh
concerns me. I repose faith 1n Him objectively
as oene whe, while in e, linked with 1me, is
nevertheless apart from e in Himself. Faith
in Him te make everything geed was beund up
with that Cress. 1t 1s net a ease of My Worry
my eare, My fret, My apxdety, my straif, but of
faith in the Sen ef Ged.

Now if you have any question as to whether
that is the meaning of the word here, and the
value of it, you have just to look at the ammgext.
In what connection did Paul say this ? "1
through the law died unto the law...I have
been crucified with Christ.” The connection is
with the law. Whaf was the purpose and object
of the law ? The law is good, and the law is
perfect, and the law is Intended to make us
God-like, to reproduce godliness or God:like-
ness, or godly features in us. The law is an
expression of Ged’s mind, what Ged's theusaht
and attitude is teward life, both against many
things and fer many things. Thus the law was
intended te make men hely. te male men per-
feet. and the Apestle applied himself te the law
in erder to be hely, t6 be aeceerding te Ged's
find. He found that the law eeuld net effect
this, because of what he himself was. Paul
makes this elear in the letter to the Romnans,
where he shews that the failure ef the law was
** hesause of the weakness of the flesh ™. Never-
theless. that was the ebjeet of the law.

The law, then, has failed because of weak
man ; but there is a strong Son of Godl. I have
been crucified unto the law, in order to live
unto the strong Son of Godl. The law is ex-
changed for the Son of Gadl. The Son of God
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takes the place of the law. The law cannot
meake God-like, but the strong Son of God can,.
and that because He lives in me. The law found
nothing in me of strength, of capacity, of ability
to satisfy God. Thdt is where the law failed,
because there was nothing in me. But now
Christ lives in me ; and I live; ‘‘ yet no longer
I, but Christ liveth in me ’, Not then by strain-
ing to keep the law, which ever means failure,
but by trusting in the Son of God, ¥ reach God’s
end, and come to the place where the law was
intended to bring me, but failed so to do because
of there being no strength, no good in me, But
now I get to that end because Christ is in me
and able to bring me to it, and all that is re-
quired is that I repose implicit faith in Him, not
continually worrying about my crucifixion.
That is done in Christ, and I leave all the out-
working of that with Him. Oh, the infinite peril,
the multitudes of perils in that self-conecious-
ness which is born of a wrong kind of subjecti-
vity, a subjectivity which is oecupied with what
we are and what we are not, instead of the right
king of subjectivity. Christ is the subject within,
and I am occupied with Him—* faith which is
in the Son of God " ; occupied, not with my
imperfection, but with His perfection; not
with my weakness, but with His strength ; not
with my inability, but with His power; not
with myself at all in any way, but with Him.
The occupation of the man of faith is with the
Son of God, “ who loved me, and gave himself
up for me .

So we must never be found occupied with
how we happen to be at the moment, or at anv
time. It isjust possible to be occupied with our-
selves when we are feeling fine. and saying, We
are better to-day. That may be as fatal a ground
for the enemy to catch us upon as our being
occupied with the miserable side of our beings.
No, not good, bad, or indifferent ; none of the
phases or features of our selves and our own
condition must hold us at anyv time, but we
must ever be * looking off unto Jesus, the author
and finisher of faith ™.

Christ lives ! That is where we begin. Then,
Christ lives in me! And the other half of the
statement is, I live by faith in Him. He lives in
me ; Ilive in Him, by faith. Paul, as vou notice,
draws all the strength away from the " 17 here.
¥ Nevertheless T live 7 ; and then, so to speak,
he half retraces his steps, and savs, ““ver no
longer I 7', Itisas though he were afraid of that
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“I7. Ilive; ves, Ilive; yet—‘ yet no longer
I, but Christ... ” He at once draws all strength
away from that “1”’, and putsitall on “ Christ ”.
That is the life of faith. Let us remember that
it is not faith as an abstract thing, which is of
any value. Indeed, we might go as far as to say
it is not faith in itself at all. The thing which
makes faith virtuous and effective is its object.
It is not faith, but the object of faith, that is the
main factor. Paul does not stop short and say,
I live by faith. He makes that very clear, very
emphatic : ‘“faith which is in-the Son of God "'.
The Son of God! The full title; God in ex-
pression as Son, that is, God in emanation. It
is quite impossible for God in Himself, and what
He is in His essential being, to dwell in us, to
be linked with us. It could never be. He must
come in a way which makes His union with us
possible, and that way is in this expression of
Son.

In this letter to the Galatians there are three
outstanding persons. The one, of course, greater
than, and eclipsing all others, is the Son of God,
Jesus Christ. He stands there as the great cen-
tral, dominationg figure. But then, as before
Him, on either side, therc are two other great
figures, Abraham and Paul, with the Lord Jesus,
so to speak, standing over them, with a hand
resting upon each. There is union between them.
Paul] stands also linking hands with Abraham.
In this letter Paul does join hands with Abra-
ham, as vou will see, standing on the same
ground of faith as Abrabam, linking on that
ground, and then faith becomes the great factor
in the letter.

This twentieth verse of chapter ii. is an all-
governing verse. It gathers up and summarizes
the whole of this letter to the Galatians.
All that is in the letter is gathered into that
verse. We may see that in some measure as we
go on.

The Sevenfold Ground of Faith

Now there are seven things into which faith
brought Abraham, and Paul takes hold of Abra-
ham’s hand over the vears, and on the same
ground of faith makes it perfectly clear that |
faith has brought him into those same things;
he is with Abraham there. The issuc of that is
that the Church is called on to that sevenfold
ground of faith, because the Church in its pecu-
liar fulness comes in through Paul ; I mean, so
far as revelation is concerned.
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Let us then look at these seven things, saying
a brief word about each.

(i) Omeness with Divine Purpose

Firstly, faith brought Abraham into oneness
with Divine purpose. There was sovereign pur-
pose in the heart and mind of God when He
appeared unto Abram in Ur of the Chaldees,
and all God’s activities with Abraham were
with that purpose in view. What was the pur-
pose ? The purpose was a heavenly seed in
union with God’s Son.

Now will you refer to one or two passages :
Chapter iii. 7, 16, 26-29. You see the purpose,
a heavenly seed in union with Gedl's Son. Abra-
ham's obedience of faith brought him into active
and working oneness with that great purpose of
God. I say God came with purpose, and God
made a statement, but we know quite well that
it required faith, and genuine faith, inasmuch
as it demanded a big movement on Abraham’s
part, for God’s purpose to become an actuality
through him. Geod may have a great purpese :
He has a great purpese eeneerning the Chureh,
and in a related sense He may have a purpese
ceneerning each ene of s : there May be a Mimis-

try given us of Ged in relatien te His purpess,’

and that becomes the purpese of ur ewn lives ;
but with all the purpese that is in the Heart et
Ged it is rendered ineperative while faith is
laeking in us. 1% is held in suspense until faith
is exereised ef euf part. The fulfilment of all
Divine gufpgge demanes faith, and ean enly be
en the basis of faith. Faith brewght Abraham
inte eneness with that great ul%e_g% ef Ged,
and faith is likewise required {8 Bring us inte
aetive eneness, Beth with the whelg purpese
and with that part ef it which Rarticularly

relates to us in the theught of Ged. * Wrktheuk

faith it is impessible 8 please God*; and
gggﬁ‘% g%leagm is feund in the realisation of His

(ii) Omeness with Divine Method

Secondly, faith brought Abraham into one-
ness with the method which God intended to
employ throughout in the fulfilment of His
purpose. What was and is God's method ? It
is separation from the earth and nature, and
union with heaven (Gai. iv. 25-26 ; vi. 14-15).
There is the world, earth and nature, all 6ut off
by the Cross: there is separatien therefrom
and union with heaven. We khew enough of

Abraham'’s life to know how truly Ged followed
that method with him : *“ Get thee out of thy
country, and from thy kindred, and from thy
father's house...” But that was only the begin-
alAg of his exodus. The principle was applied
right on to the end—out, out, more and more
out; out from the earthly, out from what was
of this world, out from himself, his own mind,
his ewn judgment, his ' I ”. And then, union
with heaven ; a growing, deepeniing union with
heaven. That is God’s method of realising His
purpese. Nowv if there is one thing more than
another whieh reslly characterizes the Church,
as the Bedy of Christ, it Is that, on the one hand,
it is eutside. of the world and the earthlies and
the natural, and en the other hand, it is A union
with beaven, it is heavenly. Faith brought
Abraham inte eneness with Ged’s methed, and
it is perfestly patent that unless there is faith
we shall net eome oA to that Basis. It needs a
let of faith, faith te live with yeur feet eff the
garth spirithally ; for where there is ne faith, ef
where there is a lapse ef faith, we shail ge dewn
te E%yﬁf; as Abram did, we shall turn te Hagar
as ABFam did; we §E§;ﬁ seek for the tangible
sentient ways of realising Bivine snds, we §B§_ﬂ
le3R 8N serhe earthly reseures: Sueh, then, is
the w%egf faith, the way of the starnal g 5&8@@;
These things go tegether. tn Ephesizns we
Rave the eferdal purpese and th ﬁ@avsmg
%%ﬁ%ﬁ of the Ehureh. Paul jeins Rands Wit

Al aﬁgm en t %s %BHHH; 2nd Beth afe uﬂﬁ%e
Witg t %HSQV@H y ERFist, outside of this world
4h4 10 BEAVER.

That is enough upon that point for the time
being, but you can see Galatizms ii. 20 in all
this. " I have been crucifieeti..™ : I have been
put out of myself, and I have been put out of
the world ; " yet I live ; and yet no longer I...
Christ liveth in me . Whatever it is that I live
here in the flesh, I live by faith in the Son of
God. My life is in heaven ; it iIs outside of all
that is here.

(iii) Omeness with Divine Means

Thirdly, faith brought Abraham into oneness
with the Divine means. By womt means does
God reach His end in His people ? What is God's
means of achleviag His Eurpose 1 It is by the
Spirit of sonship through the Cross (Galatians
Iv, 87, 18 ; iii. 14), There Is much more in this
letter abeut the Hely Spirit, but the ceatral
emphasis in respect of the Spirit in Galatizms is
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that of the Spirit of sonship. The Spirit of God’s
Son is here pre-eminently as the Spirit of son-
ship in our hearts, and there is no hope of
reaching God'’s end, or of even taking the first
step in that direction, without the Spirit as the
Spirit of sonship. First there must be the infant
cry, ** Father ' There must be that relation-
ship brought about by the Spirit. Then the
Spirit of sonship, once He is within us, must
proceed fully to form Christ in us. Thus in this
letter the Apostle says, ** My little childrem, for
whom I am again In travall till Christ be fally
fermed in yeu . Indeed, we might say that is
the eceasien of this letter, in that these Galatians
were falling away frem that life in the Spirit as
sens whieh was te bring them te Ged’s full end.
The Apestle is if travail ever this matter. It is
net a ease of My struggling teward Ged's end,
but of the Spirit of Geo@’s Sen iR me energising
toward Godrs end. Ok, that we had faith here.
If you really Rave faith en this partieular peint,
yell will Rave the seeret of a prefeund rest.

You know, we have our “ off™ times spiritu-
ally ; * off ” times in the prayer life when it
seems impossible to pray, * off * times in many
other ways spirituallly. No matter how we
struggle, we can make nothing of it. What are
we going to do ? Well, if my experience is of
any value to you, as I believe I have discovered
just a llttle of the secret of things, I have come
to this pesition: Througl the Spirit, Christ is
in me, and everything is with Him, not with me.
1t is net what 1 can do, nor what I cannot do,
ner hew 1 am te-day ; all is with Him. To-day
maybe 1 am net consclous of His indwelling,
buf en the eentrary very uneonseious of His in-
dwelling, and very consclous of other things
that are net Christ. Well, that is my state;
but He is faithful, He is true ; He has given me
eertain assuranees abeut never leaving ner for-
saling me, and abeut abiding threugh all the
days Hnte the end, and He that hath commeneced
A 5e6d werk will perfest it whte the day ef
Ch¥ist. e started this thing, 1 did net ; He
undertegk this ‘éBiﬂ% Before ever 1 had a being
- He had underiaken {o earry thf@g’gh His perfeet

werk in anyene whe weuld trust Him. That was
all yndertaken fer befere ever I saw the light of
d&Y: * st HAALT] didraRtsehattt Hids ittidsnant ceom-
meneed with me. Ml ene thing to de is to trust
Him, trult Fim, and if T eannet break through,
say, Lerd, 1 eannot pray just at the present, 1
must trust you te do all the praying.
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No one who reallly has their heart set upon the
Lord will take hold of a statement like that as a
back-door way out of prayer. I am not trying
to give you some excuse for giving up praying.
I am saying there are * off ~ times, and I am
not sure that the Lord does not allow us to have
such times lest; we should begin to build again
upon works. He takes us right off that basis
and throws us upon Himself, where there is no
alternative but to trust Him. Youw are not sur-
rendering your prayer life in taking that course
at a time like that. If you could pray you would
do so, but now in a time of real inability you
are just trusting the Lord about it. I find I have
these * off ™ times, but as I definitely trust the
Lord, and say, Lord, this Is Your responsibility,
and I know this will not lasi; that prayer life
will come back, and I am trusting You in the
meanwhile, it does come back, and in greater
fulness and greater blessedness. Beloved, I have
proved that again and again. It comes baek.
It is net merely that you get better and start
again. Yeu knew guite well that you may be
perfestly fit and yet be unable te pray. Ne ene
68N malke prayer. It is net a matter of health
and strength to be able te pray. Yeou may be
8 perfectly strong man er weman, but yeu
eannet get threugh te heaven in praver because

ou are that. Prayer has te de with an epened

eaven, prayer is fellowship with the .Leéwd;
and that is His deing, net eu¥s. He brings that.
Trust Him. “1 live ; ahd yet ne lenger I, but
Christ liveth in me ** ; He has the whele matter
in hand. While my attitude is ene ef faith in
Him, He will see that there is a praver life, EH
will see there is a life in the Word: Pasitive faith
léi Igiﬁa is the seeret of evervihing if the will ef

68

We will leave the rest for the time being.
Faith brings into oneness with Divine purpose,
with Divine method, with Divine means. The
purpose is a heavenly seed in union with God's
Son. The method is separation from the earth
and nature, and union with heaven. The means
is the Spirit of sonship through the Cross. All
that is in Galatians ii. 20. ** I have been crucified
with Christ ; yet I live ; and yet no longer I,
but Christ liveth in me, and that life which 1 now
live in the flesh I live by faith, the faith which
is in the Son of Godl, who loved me and gave
himself up for me ". And He will see me

through !
L TA'—S
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wRea-di.ness for the Lord’s Coming

REapiNG @ Luke xii. 32—40; Heb. xi. 5; Ro-
mans i. 1-5; xvi, 25-26.

In that twelfth clrapter of Luke's Gospel, it
is very important to notice at what point the
Lord begins to speak about His coming again,
and about readiness for His coming. Going
right back in the chapter and reading from the
thirteenth verse, we find that a question arose
about possessions, belongings, things that count
upon the earth as valuable. Two people came
to question the Lord with reference to the di-
viding of an inheritance, and the Lord’s answer
was, ‘‘...a man’s life consisteth not in the a-
bundance of the things which he possesseth ™.
It is a very drastic thing to say because, accord-
ing to human measurement, it very much mat-
ters how much we have and how much we do
not have. The whole of life is measured, is it
not, in amounts of possession, the things we
have, not only in the matter of wealth, our
actual financial position, but other things. We
may have things that are dear to us, and it
matters to have those things, ‘' The things
that he possesseth . 'We may not have much
wealth, but we may have a home, and there
may be those in the home who are very dear to
us. Or, it may be health, it may be ability, it
may be what we have hy reason of our very
nature ; we may not be those who are poor and
unsatisfactory in character, in ability. Those
are all things that we may possess. Of course,
the Lord was touching here actually on the
question of wealth, but what a man’s life con-
sists of is a far bigger range than that, and from
that moment the Lord began to take a very
definite line. He brought in just there the
parable of a man who laid up great substance
for himself, and there came in the rebuke of the
Lord concerning this man: * Thou fool, this
night thy soul shall be required of thee: then
whose shall those things be, which thou hast

-provided ? '

Where the Heart is
The Lord is beginning to talk about posses-
sion : He is beginning to undermine the putting
of weight upon things here, and very soon we
hear Him speaking words in this chapter that

sound very familiar ; for most of what He says
here is found in Matthew’'s Gospel, in what is
called the Sermon on the Mount. Thus we have
such words as these: ‘ Therefore I say unto
you (that is, to His disciples), Take no thought
for your life, what ve shall eat ; neither for the
body, what ye shall put on, The life is more
than meat, and the body is more than raiment '
“Your Father knoweth that ye have need of
these things ”’: “ If God so clothe the grass...”
I will not stay with the passage becausethe words
are very familiar. But what a test it is! 1
wonder how many of us have been tested out
on this passage ? I think many who have
been going on with the Lord have found them-
selves very much concerned about the things
that the Lord is saying here. ‘ Take no thought.”
As we face the Lord’s standard, the tremendous
claini that no anxiety is needed for these things,
any more than for the lilies of the field, what
conclusion do we come to? Well surely, that
our real vital faith in the Lord is very wealk,
that a real life of faith in Him would test us
out badly. Why should it come to us as some-
thing we are really almost afraid of looking at
too closely ¥ Why is it that this standard which
the Lord presents— Sufficient unto the day is
the evil thereof ’—is found to be so difficult
when it begins to be applied in the life ? Surely
because a life of faith is contrary to nature, and
the Lord is making it quite clear that His way
for His children is a life of faith. Now that may
sound very obvious—" The just shall live by
faith 7 ; but what a difference we are apt to
make between that which we take for granted,
*“ The just shall live by faith ", and a person
who “'lives by faith . So-and-so “lives by
faith " : we do not have to, we have got every-
thing we want, but they have to live by faith.
There is a tremendous difference between living
by faith and living as we generally do. Why is
that 7 The Lord, vou sce, is bringing this in
here, not as a peculiar thing for certain people
who are called to launch out ; no, it is pointing
to a heart condition that is necessary in the
Lord’s children; and the Lord goes on from
there, " Neither be ye of doubtful mind... Fear
not, little flock ; (the Lord knows what it feels
like when He really begins to put us to the test)
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for it is your Father's gmodl pllessure to giive youw
the kingdom *’.

The Kingdiom in View

The kingdom ! So there is somethimng in view.
It is not that for a kind of caprice God wants us
to live a life that is very difficult and awkward ;
it has to do with the kingdom. Seek ye first
the kingdom. How ? Something else has to
suffer. The kingdom can only be established at
the cost of nature. “* Seek ye first the ki
of Gedl..andl all these things shall be added
unte you . The supplying of all our natural
wants follows upon our seeking of the kingdom.
Thus 1t is our Lord speaks of * Your Father’s
goed pleasure . His desire of leve for you is
the kingdem,.and that 1s why He is putting yeu
threugh this. Then what dees He say in the
next verse ? “ Sell that ye have and give alms .
' A man's life consisteth net in the sbundanes
of the things whieh he pessesseth ”. We have
alse this werd, * A treastire in the heavens that
fajleth net...Fer where yeur treasure is, there
will your heast be alse *'. The Lord knews that

eur heart is a thing that entangles itself with
what we havs, and s He says, Gét rid ef it. 1t
S ueh the safest thing ! I am nst asking yeu

Just t8 follow that threHgh in a literal sense, foF

We want 1o get clear 2s t8 what the Lord is after.

tt is a1l 2 Reart matter. This whele matter of
‘ Take ng theught ¥ commes back to the isf
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have. But all this is the way to the kingdom ;
not merely being in the kingdom but ssing
the kingdom (Damn. vii. 18, 22, 27). *“If we
suffer, we shall also reign with him.”

The Swordl which Sets Us Free

Thus the Lord is leading on here to what is
positive. Having come to a place where our
heart has responded to this, even to the ** Sell
that thou hastt*, to a place where deliberately
what we have has been abandoned in the sight of
the Lord, where we no longer hold on, the Lord
ma¥ apply that literally. I am not going to
whittle things down, and say He will not. The
Lord might take it literally. Only to-day have
I been reading of how many things can be taken
theoretically. We can get round so many spiri-
tual things by agreelng with them, because
nething in particuler bas te happen. When,
however, 1t comes te ways and means, theery
dees net werk ; things te de with meney, for
instanee, It s sueh a verv hard and real matter.
You must either have it er be witheut it. Yeu
6an elaim a premise abeut semething that dees
fiet affeet you at the mement, and ne ene will
khew whether yeu have it eF net, but this thing
touches life very really, if we say, Lofd 1 do
respend to this werdl: 1 sell all tfm I have:
as far as 1 am eeneerned it is et of My hands !
I de net §a¥e caA do that awtematically, but
if the Lerd brings us te this werd, it is His ward
te us, and we have to take a pesitien with Him
abeut it that from heneefsrth even things we
pessess have gene eut of our hands. 1fis 8 very
feal test to get there in trufh, £ get there spiFi:
tually befers the Lard, and if the Lord desms it
Heee safy, He may well test us on it in actual
things. & May sdy, All might! dhen wiat
that? Then, SuF Heart setilemenk having been
real, W@ §H§fl say, “ Praise the Lerd, that ean
ge 5 And what de we lgse ? Ngthing ! Trea:

HFe iR the heavens !

These things are very real, and if we are to be
emancipated, and our treasure is resllly to be in
the heavens, the Lord is right and righteous to
test us on some things, and I should not marvel
if the Lord in these days were to test us in very
practical ways. You can say, " Lord, I will
follow Thee whithersoever Thou goest ™1 but I
believe that, as the Lord's coming gets near,
profession will count for nothing. The Lord will
say;, What about that and that ? So we may
ask, Why are things so difficult # The answer
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is, Because it is your Father’s good pleasure to
give you the kingdom.

The Lord has to bring a sword in order to get
our hearts free of things. If we are only theo-
retically free, we shail be caught. If we are
merely free bv a doctrinal position and the knife
has never really done the work, we are not free
in truth. The suffering of being really made
free, and then the resurrection on the positive
side where we have no more interest in the
thing, is what constitutes freedom, emanci-
pation. Sell, give alms, make purses that wax

not old. Be like men that wait for their Lord,
who open unto Him immediately. Immediately !
Nothing else to hinder, nothing to clear up, to
get settled ; all the traces have been cut, it is
all unto Him now. ** Blessed are those servants,
whom the lord when he cometb shall find watch-
ing ”. We have that word * find ” again in the
thirty-eighth verse: ‘‘...and find them so..
There will not be tlme to do anything about it
when the Lord comes. As He comes, He will
find us exactly as we are. Blessed are the ser-
vants whom the Lord shall find watching ; not
quickly making arrangements to do that, but,
being in that condition, are ready at the instant
of His call.

Translation Faith

We read concerning Enoch, ““ By faith Enoch
was translated...’ What does that mean?
That after living for all those hundreds of vears,
Enoch suddenly plucked up tremendous faith to
be caught up ? It does not mean that at all, It
means that Enoch walked by faith for three
hundred years, and faith is the opposite of sight.
Faith is going through when vou have nothing
to go upon, except that the Lord is faithful.
Faith means something that is doggedlyv going
on with God, and faith always involves the
Cross, always. The obedience of faith! Faith
ts not just believing things ; faith is recognising
what the Lord has said—the hearing of faith—
and then committing ourselves to it. Faith is
not just trying to believe a text. “ Faith cometh
by hearing *'. Faith cometh : the Greek word is
‘“happens . Faith is not, I must try and be-
lieve this! No, real faith is that the Lord re-
veals somﬁthmﬂ and you say, That isit! I sce
now, and that is the ground I ‘take. It isat that
pomt that all hell will challenge vou, &and the
Lord has to allow it. Everything secms to con-
tradict the position you take, and to be exactly

the opposite. Well, that is suffering, that is
costly. You and I may take a faith position
with the Lord and then there is an obedience
bound up with it, the obedience of faith.

Now, do you see what is happening ? ITtis the
Cross. The moment you say, Lord, I do trust
you, then there is the Cross at work. By faith
Abraham obeyed and went out not Lnowxng
whither, and Abraham’s life is the progressive
working of the Cross all the way threugh. He
is being dealt with., He is a broken man after
the experience of Ishmael; he is not going to
be caught that way again. He has learned some-
thing through bitter experience. It took two
experiences like the one in Egypt to break
him of what he did there. There was Egypt and
Abimelech ; and then he went on and there
came the time when the Lord put him finally
to the test, and we find that by faith Abraham
offered up Isaac: not, by faith Abraham be-
lieved ; no, by faith Abraham offered up Isaac.
There is the Cross again, deeper than ever. The
most intimate thing of his went to the Cross
that day. Oh, it is a desperately real walk, a
walk of faith, desperately real. Enoch’s faith
must have been very real ; in tbose days before
the flood, Enoch walked with the Lord by faith.
Well, what has that to do with Luke xii ? Well,
surely it is just this, that readiness, being eman-
cipated from the things that are holding us—
because that is readiness ; readiness is, not to
be held, not to be in captivity anywhere—is the
outcome in us of a process of the Cross. We
have heard it called the climax of the walk of
faith. Yes, that is right ;
of faith.

Now this brings us right to the beginning.
You and I ought to be knowing the obedience
of faith from the very moment we are saved,
not growing merely in an intellectual way, but
learning to walk by faith from the first, learning -
to trust the Lord when we cannot see; not
starting to do it when we have been on the way
for a long time, but from the beginning we ought
to have been learning the obedience of faith.
When the Lord shows us a thing, for example,
to act and put it right. When He presents the
Cross with reference to something, then by
faith in Him to go through Now, all that would
have been the Lord’s training, His emancipating
work to cut us from the thing that held, and
everything that was holding us. I do believe
that the Lord’s children so often have not been

the climax of the walk
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shown that their whole life now consists in the
obedience of faith. Tbey have usually been
told it is to work for the Lord, that they are
saved o serve, to go to meetings, to do all sorts
of things. We are not saved to do any of these
things. We are saved unto the obedience of
faith, and that would have meant an increasing
maturity, a growing up into Him. Unto what ?
Unto readiness for His appearing, because this
matter of being already free from things is only
attained by the process of the Cross delivering
us progressively from everything here that
holds us in any way.

. “Found Ready

The Lord is leading up to the matter of His
appearing, and He has paved the way by talking
to us about these practical matters of where
our heart is. You may be in some perplexity
over things in your own life, and vou do not
know how you are going to get through. Well,
getting through free, and discovering the Lord’s
way, is the actual, practical way for readiness
for His appearing. Is not that amazing ? Itis
just these things. You and I are not detached
unto the Lord except as that has taken place.
The Lord is using our every-day life to prepare
us, and I think that Enoch, having had his
three hundred years, may have been quite sur-
prised the day he walked into the Lord's pre-
sence. He did not feel he had been any more
wonderful that day than any other day; but
he knew the Lord, he had been discovering Him
progressively. I do believe that the Lord is
concerned to bring us down to very practlcal
issues, that the obedience of faith is His way. I
do not know what others find, but when a situa-
tion arises that is awkward, one’s first reaction
is, Well, if only this had not come, I would have
been able to get on. I was getting on quite well

and this has come and spoilt=the whole thing!
It is very easy to feel like that. But faith is the
way through in these irritating situaticns that
meet us, and all that, in His wisdom and in His
good pleasure, is the way to the kingdom.
* Beloved, think it not strange concerning the
fiery trial which is to try you, as though some
strange thing happened unto you...” Why?
*“That, when his glory shall be revealed, ye
may be glad also with exceeding jov’. The
Lord is proving us and allowing us to be proved,
and our response to Him in these practical
issues is forming that readiness as we let Him
have His way with us.

May the Lord find us dissatisfied with any-
thing theoretical. Let us have real dealings
with Him, and not have so much in the head
that we do not get down to practical matters.
It is an awful thing to meet people who know
a great deal, and then perhaps vou touch the
home life and it is all rotten underneath ; there
has not been real dealing with the Lord. This
is not said critically, but as a warning to all of
us that the coming of the Lord is a tremendous
reality. I believe the Lord in these days is
pressing us because He is near, and lest that
day catch us unawares. Be ready ; do not be
getting ready: be ready. Peter says, * Be
diligent that ye may be found of him in peace
(because there is nothing between) without
spot, and blameless ' ; and that now; because
of the Blood it can be now. We shall not be
ready by our own perfection, we shall be ready
by our faith in the Blood of the Lord Jesus.
Let us never get outside of its cover, either with
regard to its putting away of what is wrong or
its covering of us continuallv. May the Lord
teach us this and have us in His hand, and have
us ready.

C.J.B.H.

“God 1s Love”

Reapixc: I John iv. 7-21.

“And we know and have believed the love
which God hath inus. Ged islove : and he
that abideth in love abideth in God, and
God abideth in him.” (verse 16).

The Apostle John, the writer of this letter, is

often spoken of as the Apostle of love. That, I
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suppose, is because love is one of the great notes
in his writings. He was not always a man charac-
terized by love in action and in spirit. You will
remember that our Lord named him and his
brother James, Boanerges, which is, Scns of
thunder. There is not very much connection
between thunder and love : and the spirit that
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John, along with his brother James, mrmifested
on one occasion at least was anything but the
spirit of love, You will recall that our Lord and
his disciples were on their way up to Jerusalem,
and certain did not receive them, seeing which,
the two brothers in strong feeling turned to the
Lord Jesus, saying, ** Lord, wilt thou that we
bid fire to come down from heaven, and consume
them ?”° And the Lord had to turn to them and
say, " Ye know not what manner of spirit ye
are of ”. But that was a long time before John
wrote either his Gospel or his Epistle, and by that
time he had been through very much discipline
and suffering. He had learned in God’s school of
suffering the deep lesson of the love of God, and
he became known as the Apestle of love.

Now if Paul sa3’s, as he does, “But now
abideth faith, hope, love these three ; and the
greatest of these is love ™, it is left to John to
demonstrate that in his writings, and show the
greatness of the love of Godl, and with fervour
of spirit exhort the saints to manifest that love
in all their relationships.

I said just now that love was one of the greatt
words of John's writings. It occurs no less than
fifty times in his Gospel, and that fact is the
more striking when you compare it with Mat-
thew, Mark and Luke, where the word only
comes twenty-@ighit times in the three Gospels.
In this first short letter of John's, a letter of
five chapters and one hundred and five verses,
the word occurs no less than thirtv-seven times ;
that is, once in everj three verses on the average.

The Root Czuse of Declension

John wrote after declension had set in zmongst
the saints of Godi, and all his writiings—Gospel,
Letters and the Book of the Revelation—are
written with one great object in view, namely,
to bring the people of God back from their de-
parture, to cure the declension, and to declare
God’s original purpese. 1f that be se, then it is
very impertant that we sheuld reeegnize the
value of the great werds that he ses, and ef
this woerd in partieular, this great empbasis en
what God is 1n His nature, this great werd “love’;
because there ean be n6 reeevering of the original
thought of Ged fer His peeple save as these
thia?S whieh Jehn stresses, and this feature
partieularly apd essentially, are feund iR us.
Our measure of recevery of God'soriginal theuwght
and purpese will be diseerned By the measure of
the Divine leve whieh is manifested ip us.
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Now is it not significant that when John
first begins to speak of * departure * in those
Jetters to the churches, it is in the first letter,
the letter to Ephesus, that departure is thus
characterized : *“ Thou hast left thy first love *'.
I am quite sure j'ou have read that and wondered
that the Lord should speak so strongly and so
straitly about a departure from love. It does
net strike us, when we are thinking our natural
theughts, as belng a very great sin, a very greait
departure frem God's thoughts, to have left
first leve, but when you notice that all the apos-
tasy and failure that ensued, and which s s6
graphieally pertreyed in the other letters, has
its beginnings, its seuree in that essential de-

arture, the serieusness ef it becernes very mani-
est. THhis is further marked By the faet that
the Lerd, speaking te the angel ef that ehureh,
says: Remember therefre frem whenee theu
art fallen, and repent, and de the first werks;
or else I eome o thee, and will meve thy eandifs:
stiek out of its place..." (Rev. 1i.5). A chureh
whieh has departed from its first IovR is & fallen
ehurel, 2pd the Believer Whe has departed oM
first lgve s 2 fallen bBeliever. ReBentance is
Recessary, and FECOVERY IS RECEssary: OF else fhe
E_%‘E’B%S(v will Be destroved, tHe capdiestic
Will be rémoved. Bepartyke EBHi HrstIgye ! 4
lack of fhe manifest i‘lj& ; fi EEI ¢ 18¥s of god &

mea% s2lRts IS A8 sma t ligs 2% the
F9ot Bf everytRing Whieh gestroys sﬁegéama
8F Jeshs; Whether'in the 1RgRigy SF IR ¢
%%%ﬁm OVE IS THE Ratyre of &5 1R Wank:

Three Vital Facts

We come, then, to this particular verse in the
fourth chapter of the first letter of John, and we
shall discover as we read it carefully that there
are three things here. First of all, and centrally,
God is love. * We know and have believed the
love which God hath in us. Ged is leve ; and he
that abideth in leve abideth in Ged, and Ged
abideth in bim ~. The eentral thing, then, is the
great dominating, glerieus fast, that in his
nature, in His essence, Ged is leve. The at-
tributes of Geod are very many. If yeu traee
them out in the Werd yeu will find that the
number is beyend eeunt. Many things are
pestulated eeneerning the eharaeter of Ged,
eeneerning the things that Ged dees and the
things that Ged say%, but enly twe things are
stated ip this way © * Ged s ke "="@ed 5
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light *. Gods nature and God's name is Jove.
It is not merely that God has a loving disposi-
tion, nor that God loves people, but that the
very nature and essence of God is love.

Now we need to understand and to have that
opened out to us, that God is essentially and
fundamentally love. That means that, because
Ged is love, everything that God does, or everj-
thing that God permits, is an expression of what
He is in His nature. At the heart of everything,
however painful, and however difficult to be
understood, there is necessarily a purpose of
love because: of what God is. God could never
permit anything to come to us which has not
at its heart a purpose of love. I wonder whether
we believe that. It Is quite easy to stand en a
platform and say it, but it 1s anether thing te
reslise it, and anether thing to believe it when
you are in the depths of seme perplexing, pain-
ful, bewildering experienee. It is A6t only true
of the things that Ged definitely and direstly
sends ypen s, but egually of these things that
He permits. There are many things whieh eome
{8 us in the permissive will of God whieh are net
Gedr's direetive will fBr us; and yet eveRridun
that eomes t0 us has at its heart a purpese 8
lgve. 1% must be §8 neegssarily, beeause God is
leve, essentially leve. Geéf to the heart of the
M??_@&Q 2hd yeu have leva in esntinuous mani:
festatiom and expressien. That is the frst thing
W& have iR this verse:

The second thing is this: a knowledge of
the love of Godl which is a true adjustment to
that love. The Apostle says, ** We have known
and believed the love of God ”*. That knowing
of the love of God, that coming into a true
adjustment to the love of Godl, leads to a faith
which becomes the basis of life.

The third thing here is, that love thus known
becomes our dwelling place, and leads to an
intimate fellowshilp with Godl. * He that dwell-
eth in love dwelleth in Godl, and God in him ".

The Battle Ground of the Ages

The thing that the Lord seems to be stressing
Jn' my heart is, that to believe God is Jove,
really to belleve it and accept it as the basis of
faith, is te ensure the defeat of the enemy in
vour life. We hear a great deal in these davs
about confliet, and I suppese &l of us to a
reater or-less extent are conseious of the
nereasing confliet in the spiritual realm. ¥Would
it be too much to say that the cenfliet is raging
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around this very question of the love of God.
that this is the heart of the battle ? The enemy
is seeking to destroy our faith in the love of
God, seeking by every means in his power to
bring us into situations and circumstances which
contradict that love and tend to shake our faith
in it, destroy our confidence, and therefore
destroy the character of our life and all possi-
bility of overcoming ? No, I do not think it is
too much to say that is the focal point of the
battle in the end time, the love of God, what God
essentially is in His nature and His name. If
the enemy can shake us there- he has shaken us
to our foundations. If he can bring us to a
lace where we doubt, the love of God ; not the
ove of Geodl in expression so much as what God
essentially is, he has destroyed us.

Now if vou come back to the initial success
that the enemy won in the garden of Eden, you
find it was just there that he won the battle.
* Yea, hath Gatl said... 1™ He insinuated a
question as to the love of Godl. * Godl doth
knew...”” That is a questioning of the word of
God first of all. He says, God is keeping from
freu the supreme good. * Ged doth know that
A the day ye eat thereof..y® shall be as God,
knowing %cod and evil . That is the supreme
good, to have your ejes opened and to be as
God ! You speak of Ged having given you all
the trees of the garden, but what are they in
6@_ﬁi%§fi§_@ﬁ with this supreme thing ? Geod is
withhelding frem yeu the supreme good. That
is an imputatien upen the leve of Ged. That
wen the battle. ThHus in his first contest with
fan Satan was vieterious in bringing an imputa-
tien upen the leve of Ged. M, placed in the
test faveurable eireumstances possible, failed
Fight there in respeet of a maintained faith in
the essential nature ef Ged. 1t is net surprising,
theretere, that in the end time the battle should
Fage reund the same feeal peint, and the enemy
seek 1o destroy the eonfidence of the peeple of
&ed in the nature ef Ged, in that essential love
which Godl is. Man was made fer dominien in
60d's ypiverse. That was the reasen of his
creation, that he sheuld be an instrument In
60d's hands of administering the universe, that
he sheuld eeme te supreme deminien in and
with &ed, in fellowship with Ged. Mean failed
ytterly, beeause essentially his confidence in the
leve 'ef G6d was destroyed. He admitted a
deubt, and te admit a doubt there is to break
the feundation of faith and destroy life.




Austin-Sparks.Net - AWAT Volume 18 - Searchable

Now that battle has to be won by man. The
new man -in Christ, however, has to win that
battle, not now in the garden of Eden, not now
in the most favourable circumstances possible
but in a disrupted and Devil-ridden world,
where the enemy has such power that he is
able in the realm of circumstances to destroy or
to hide every manifestation of the love of God.
In a wilderness, in a desert—ah, not only in a
wilderness and desert without apparent evidence
of the love of Gedl, but in a Devil-disrupted
universe, where everything of a positive nature
seems to be contradictory to the fact of the
Divine life—the new man in Christ, made for
dominien with Christ, has to win that battle,
has to succeed where man originallly failed. He
has to be like his Lord.

Our blessed Lord Jesus met the enemy single
handed. In the hour of His weakness, in the
hour of His alone-ness, He met the enemy in a
wilderness, not in a garden, and He was success-
ful. What was the point at issue ? Just this
very thing that we have stressed. * If thou be
the Son of God, command these stones that they
become bread . Youw are depending upon Your
Father, You arc seeking to abide in His will,
You are relying upon His love, and You have
been without food for forty days ! He has failed
You : satisfy Your hunger Yourself. Command
these stones that they be made bread: You
have the power. All the way through the
physieéagd?elnt of the battle is this guestion of
what essentlally 1s. Is Ged love ? Well, if
God is leve, then all is well, whether it be in a
wilderness of if @ Devil-disrupted universe, and
the seul that really semmits itself te that belief
in the essential leve of Ged is Unshakeable and
is vieterious. Ged is love. What evidenee have
we that Ged is leve ? What evidence have we
when every manifestation ef the leve ef Ged
seems to be sut off ? 1 say seems 18 be, because
it never is the ease ; it enly seems se. But that
seeming ean be ter#ibly real at times {8 all the
senses. We are semetimes Breught inte eireum:-
stanees where, if we judged things aeeerding ie
8ur physieal sense, we sheuld judge that Ged
has jersaken us, Geod's leve has breken dewn ;
somenow we have get te a &@gitm that, what-
ever Geod is, we are eut of the range of things :
and deeper dewn than that the tien
sometimiess 6omes even te deubt Gekl. Ged is
cruel, hard. unkind @ these things are manifesta-
tions not of Jove but ef vindietiveness ! Our
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sufferings could never come from a God who is
essentially love !

The Supreme Fact of the Cross

Now what proof have we in such an hour of
battle that this thing is true, that Godl is love ?
We always have to come back to the fact of our
redemption, and the one supreme and effisctual
weapon in such an hour is Calvary. Have you
never been in a situation where your one way
through was to declare the fact of Calvary, to
wield the Cress of Christ as the battle-axe

ainst the cirecumstances, the pain and per-
Fexity, and sll that seems to deny that Gedl is
eve, and take your stand upen the fact that
you are redeemed by the precious Blooed ef
Chritt; to affirm it te be indisputable evidenee,
apainst every eontradiiction, that Ged is essen-
tlally leve ; His nature _&Hd His name is leve ?
If yeu have never beed in sueh a pesitien 1 am
?sffesﬂy_ sure that, befere yeu are threugh in

Re end-time esnfliet, yeu will be breught there,
and yeur enly waj thf@ugﬂn will be a deelaratien
of faith ; a deelaFation, that is, that yeur life i8
based upen the faet that Ged is leve, and that
Calvary is its full apd final manifestatien, and
theugh there were never anether manifestatien
of that faet in yeuf life you go threugh beliewin

and declaring it: That is only anefher way 8

saving, “THey overeame him beeadse of the
bloed of the Lamb (that is Ealvar 2; and beease
of the werd of theif testimeny ¥ (that is faith in
the 1gve of God iR Manifestation ahd expressign).
G6d is 1gve. BHF Rearts rejsice iR the declaratio

of the faet that. §8§gﬁ"é 7V@F¥1EHIHQ the Bevl
?HH%% HESEi Hs; We af€ 2Ble 18 stand HPSA the
a¢ct Bf the 18ve of 68d:

Who has known the love of God in Christ in
its fulness ? We are going on day by day to
understand more, to spell out more perfectly the
meaning of the Divine love, but in these days of
increasing darkness we shall need the faith that
declares that Godl is love, and that God cannot
and will not allow anything in our lives which is
not at its heart an expression of His love, and
which has not a Divine purpose full of love to
be wrought out in these very circumstances.

I say again, a life based upon the fact that
God is love, and a faith that triumphs in the
love of God, is the only but sure way through to
the ultimate defeat of the enemy. But God's
heart is set upon bringing about His enemy's
defeat in man, not by an act of His sovereign
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power, but through redeemed man, and =0 it is
that the believer has to win his way, and fight
his battle, in the midst of cucumstances that
are u contradiction to every thought of love very
often.

True Adjustment to God’s Love Essential

There is just one word to add upon a point we
only briefly touched. God is love. True; but
the Lord is calling us in these days to a know-
ledge of that fact which is at the same time a
true adjustment to it. Another of the great
words of John'’s letter is * we know ”. If vou
have never done so, yvou would be amazed if
vou went through this first letter of John and
underlined the words * know * or *“ knowledge ™
As a matter of fact that word comes in no less
than thirty-five times in this very short letter,
and it is a wonderful spiritual inspiration to
look at those words and note the things which
John declares we know. There is a great assur-
ance. God wants His people to be a people of
knowledge, a people of assurance, a people of
confidence, a people of boldness in these days.
The note of triumph is a note of confidence and
bold assurance. But two words are used con-
cerning knowledge, and one of the words that
John emplovs signifies a true adjustment to
the fact known. That is the word lhe uses here :
“We know and have believed the love that God
hath to us”’. Here is the challenge to all our
hearts, Have we come into a true adjustment
to the love of God ? Is all our life lived in true
relationship to this great and gracious fact ?
Has the love of God been so shed abroad in our
hearts, that love is manifested in all our relation-
ships ? That is a very important question. The
love of God is to be the one great ruling fact in
our lives. To know and believe that love involves
necessarily the reprcduction of that love in us.

John says a tremendous thing in verse S. Do
vou claim to be in fellowship with God ! Do
you know God 7 Are you loving vour brother !¢
Is there any lack of love in vour relationship
with any believer 2 I am asking my own heart
- that question. Is there anyvthing in my relation-

A Fact

ship with any of my fellow believers which is
less than an expression of the love of God ? ‘If
$0, hear this word ;: ** He that loveth not know-
eth not...”” There is no possibility of fellowship
with God there is no possibility of a life of com-
munion with God, abiding in love, abiding in
the love of God, unless my relationships with
my fellow believers are an expression of the
love of God. ** He that loveth not knoweth not
God...”"; but, ‘“he that dwelleth in love,
dwelleth in God, and God in him . That is
fellowship, a dwelling in the love of God. Is
not that the desire of your heart ? I find a great
desire welling up in my heart to dwell in the
love of (God, so that spontaneously, without any
effort at all, the love of God is expressed in word
and in deed. ‘‘ He that dwelleth in love, dwell-
eth in God, and God in him . How can there be
fellowship with God unless love is in manifesta-
tion ; for God is love, and fellowship with God
is fellow ship in love ? It must necessarily be so.
Thus for our own comfort and assurance, and .
for our own victory, we need to know, know in
new measure, the love of God.

No one is more conseious than I am how poor-
ly all that has been expressed, but let the word
of the Lord come through the poor human words
that are but the channel of the Divine emphasis
and message, and let us bare our hearts to the
challenge, if challenge it be, concerning this
glorious declaration that God is love. As we
get that firm foundation under our feet, and
are able to take our stand upon that fact, we
shall know more of victory, and as we come to
abide in love, dwell in love, and God dwells
in us, we shall know the overcoming life in much
greater fulness than anvthing we have known
hitherto. But do let us bear in mind that of
necessity the end time battle is fought round
that very thing, and we must not be surprised if,
in these days of darkness and i increasing conflict,
we are put to the test, and the word of our testi-
mony will even have to be borne in circum-
stances which often seem to contradict the love
of God at every turn.

S.A.

To-day

“Yet God is my King of old, working salvation in the midst of the earth ™

(Psalm lxxiv. 12—Note context.)
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" The Law off the Spirit off Life im Clurist Jesus ™

No. 2.
Abel and the Law of Life

ReapyG : Gemn. iv. 3-6, 8-10 ; I Johniii. 12;
John viii. 44; Acts vii. 52; Johniv. 23;
Romans viii. 2.

In our previous meditation we were drawm to
take account of the sevenfold working of the law
of life. We spoke of the Lord Jesus as the prism
of life, in and through whom life is broken up
into its components, in whom we are able to see
the working of life. Yet, as we contemplate, the
figuiee changes, and that of a seven-branched
candllestick or lampstand leefas iate view, and
we see that it has ene eentral reet and stem, and
eut frem it, as a part of it, oA either side go the
six branehes. 1n our &fewayg_ fheditation, whieh
was upen the law of the Spirit ef life as brought
eut first of all in Adam. we have the eentral reet
and ster whieh ineludes all the ethers, out frem
whieh all grew er radiaie, to whieh all eeme
Baek ; fBF the Bigéﬂamg of things is very eomr
gf@ﬂ@ﬁ@ws; 2nd what We shall see as we ge 6R is

Rat each of these remaining aspeets of the law
of life is But 2R eutgrewtR of sutwerking ef
what we have comprenensively and inelusively
in Adam. 1 say that beeause of the unity ef the
whele, the enehess of all the parts. This eneness
is & very remarkable and & very wenderful thing.

Hew L &F & plees THMs Maer of life is!! Yeou
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never really get into anything that is frag-
mentary, detached or unrelated. Yow can never
deal with any one aspect as though it were some-
thing in itself. Ome thing leads to another and
that other leads you back again, so that all the
time you are dealing with the same thing and yet
growing. That may not be quite clear to your
comprehension now, but you will see what we
mean as we go on.

What Cain and Abel Represent

We come to the second of these outworkings
of the law of life in Christ, brought to us in the
second of the seven personal representations of
the Oldl Testament, or of the book of Genesis,
and we have now before us Cain and Abel. Here
we see the law er principle of life mweifesting
itself in a eentrast and a eenfliet. Where there
is lifke—al yeu uhderstand that I am not
§?8§1§1ﬁg of erdinary human life, 1 am speaking
of Divine life, spiritual life, that unique and
peeuliar life whieh Christ is and which is Christ—
where that life is, this antagenism will inevitably
eofne te light. 1t always is the ease, and Vou can
nejther aveid the elash ner suppress it without
deing despite to the life. Tmmediately the life of
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We know that realm of the outward, where the
antagonism becomes manifestly between what
is of Satan and what is of God. I need not follow
that, it is known so well.

(b) Man Himself the Real Battle Ground

But there is this other realm, where in an in-.
ward way conflict arises between that which is
of God and that which is of self. The point is
this, that the realm, the real realm, of this battle
is man himself. That is where the battle really
rages most flercely. Most of us come very
quickly to recognize the difference in the out-
ward realm, where the conflict is hetween us
and those who are not for God, and we accept it.
But when this thing gets inside, it is far more
difficult to decal with. When it arises within us,
it is very difficult to accept it, because we do not:
understand it. We find the conflict within our-
selves and that contlict has been precipitated
by the very presence of life in us. It is the out-
working of the law of life in Christ Jesus. It may
be comforting in one respect to know it is that.
So often, when the thing becomes acute, the
tempter gives his own interpretation to it and
would have us believe that everything is wrong
and that there is nothing of God there at all;
whereas the fact is, it is because there is that
which is of God that the conflict hasarisen within,
and we ourselves have become the battlefield.
“The flesh lusteth against the Spirit, and the
Spirit against the flesh : for these are contrary
the one to the other ” (Gal. v. 17). But what is
it, what are the two things that are in conflict ?
Now a very elementary and superficial answer
would be, of course, that it is the flesh and the
Spirit, the old man and the new man. That is
quite true, but it is not an adequate answer. It
really does not get right to the heart of this
thing, and I do want that you should see the
core of this matter. It is most important. For
want of discernment in this matter, manv of the
Lord’s people are rendered helpless, impotent,
bewildered. You see, beloved, the real battle is
between soul and spirit.

Now, you cannot simply say soul is flesh, soul
is old Adam. That is not true in the full sense.
You have to be careful. If you say that, then
you are going to embark upon a line of killing
the soul and you must not do that. The soul
itself is not a wrong thing. It is not wrong to
have a soul. The Lord tells us that the soul has
to be won. ‘* In your patience ve shall win vour
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souls 7 (Luke xxi. 19). “* We are not of them
that shrink back unto perdition ; but of them
that have faith unto the saving of the soul"”
(Heb. x. 39). And yet the conflict is here be-
tween soul and spirit. From this you may recog-
nize the nature of the Fall, as being a violation
of spirit by soul. In our previous meditation we
noted the attack upon man’s soul, that is, upon
his reason, desire and will, and we saw how
man’s reason, desire and will were taken out of
their place and made to exercise and funetion
independently of God. Man has a spirit, and by
his spirit he was put into communication with
God, who is Spirit. He knew God, not through
his soul : in that unfallen state, he had not to
come to reasoned conclusions about the will of
God ; he had not to sit down and reason out
what God wanted. In his unfallen state, he per-
ceived, he sensed, he intuitively knew, and that
is why conscience arose and smote him, because
conscience is not a faculty of the soul, but a
faculty of the spirit. Well, man disregarded the
organ of communion with God when he dis-
regarded God as the final court of appeal on all
matters and, acting on the ground of his own
soul, violated his spirit. Then that conflict arose
in man which has gone on ever since. He is a
house divided against itself, which cannot stand,
and yvou have these two sides as in the one, soul
and spirit. By nature he is essentially now a soul
man. In the New Testament, unfortunately, he
is called * the natural man ”, but everybody
knows the word there is “ soulical ”’ man ; man
who is governed and actuated by soul, that is,
by his own self-reasoning, his own self-discern-
ing, his own self-willing. That is the type of
man he is, and over against him in the New
Testament you have placed the spiritual man,
‘“ he that is spiritual ". Thus there arises the
conflict between these two “men” as in the
one, the conflict between soul and spirit, spirit
and soul; what is of God, God’s thought, as
against our thought; God’s reasoning, if we
may use that word, or God's reason as gver
against our reasoning ; God’s will as over against
our will ; God's {eelings, affections, desires, as
over against our feelings, affections and desires
These two things now come in, not into the un-
regenerate man, but into the regenerate man.
We are not talking now of the man out of Christ,
wearc talking of the carnal man. The carnal man
is the Christian in whom there is flesh.

Now, you sec, the soul is the place where the
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fllegin resides, for flesh in its spiritual sense (not
the physical sense) is an evil thing. It is self-
willed, self-guided, actuated by Satan. That is
flesh. It is that which lusteth against the Spirit,
and you know how much the New Testament
says about flesh as an evil thing. It is resident
in the natural soul. The spirit reborn in new
birth becomes the vessel for the indwelling of
that which is of God.

Now, this conflict is set up. You say, I know
it all too well, although perhaps I should never
have analysed and explained it like that; but I
know it! We do know it 1 But the trouble is
that so many have not got past that. They are
still in it. We have not yet come to the point,
but I might as well say right away that it is not
God’s will that this conflict should go on in per-
petuity throughout our spiritusl life, that we
should always be in this conflict. We shall speak
of that another time.

Divine Life Demands a Walk after the Spirit

Here we have to sum up what we have been
saving in a phrase or two. The aspect of the
basic matter with which we are dealing here is
that the law of life demands a course in the
spirit, and not in the flesh or in our own soul. It
demands a heavenly union with God in our
spirit, and not the soulical religious life accordiing
to our ideas. That is the difference between Cain
and Abel. Oh yes, Cain was a religious man,
Cain was 8 wershipping man, Cain brought what,
in its realm, was good, greeious, costly. Cain, in
his way, was devout in his acknowledgment that
Ged is to be wershipped, but his understanding
was darkened, and so is the understanding of our
souls. We, bv nature, de not know God's
theughts. * The natural (er seulical) man re-

eeiveth net the things of the Spirit of Ged :

..neitRer ean he knew them, because they are
spiritually diseerned ' (1 Ceof. ii. 14). Thus Cuin,
with all his deveutness and all his wership and his
f@_li?_i@ﬁ and his asknewledgment of Gedl, was
stillin the darkness 6fa darkened understanding:
his judgment was all eut, his ideas were all
wreng, he was missing the mark and nething
get threugh abeve the altar. Ged had et
respest unte Cain's effering. The Jews stoed In
that pesitien, and, te preve it, the Jews mur-
dered, even as Cain murdered. Te prove it,
challenge the wership of the seul-worshippers, of
the religieus peeple whe are net §giﬁ¢ul@1|,, and
you will find semething flare up. They cannot
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bear to have it interfered with, challenged or
touched. To a true worshipper, to one who
worships in spirit and in truth, you can &sy or
do what you will, and you will find no spiritt of
murder rising up, or anything akin to it. Like
Abel, such a one will lay down his life, even at
the hands of the worshippers, the religious.
That is the difference here between the soul and
the spirit.

Now, I said before that we are in a very much
narrower circle than that which embraces be-
lievers and the ungodiy. Beloved, life, that
which gets through and goes on, that which is
the seal and mark of God, of what is of God and
what is acceptable to Godl ; life is along the line
of the spirit. Death, though it may have all the
outward semblance, forms, worship, acknow-
ledgment of God, religion, is none the less death.
It does not get through : it does not go through.
Oh, you say, surely you are speaking out in a
very wide realm of things ? We know what you
are thinking about, of the merely religious people
who go to chureh and say formal prayers. 1 am
not ! There is an application no doubt that ean
be made to them from such words, but that Is
not what I am thinking abeut. 1 am fet dividing
these things up so utterly and finally as te put
them into pigeon-heles. I am saying that there
are @vefladppmgs of these things in mest be-
lievers, and therefore there is a limitatien of life.
Why is it that missienaries ean eome baek from
nissien fields after twenty-five or thirty j-ears’
serviee, and say, The whele thing has breken
dewn, the premises of God have become dust
and ashes to me ! Lef us be guite frank. They
are deing it. Sefe are knewn te Us. Why is it ?
There eofnes a peint where, because of the uf-
reality and beeause things 86 net werk, de net
ge threlgh; de net reaeh Divine ends, se Many
{ust eome e an impasse ahd have guestions, and

ystiiable qiestiens, abeut the reality of things.

Ry 2 New, 1 am leaving eut eertain ether
things. 1 knew all abeut physieal and Rerveus
breakdewns, depressiens, melanehelia;, and all
these things which eeme in sermetimes to be-
¢éleud. 1 2 net talking abeut that. I am speak-
ing abeut that realm where what is spiritual i§
net werking eut, where there is ne seal of Ged
that is adequate. For the mueh peuring eut, the
mueh giving, the mueh deing, ne spirituall life is
really to be seen as the fruit of it. The absence of
life I O, it is pessible, beloved, for us to be
under the hand of Ged in ehastening and disci-
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plining, where we see no fruit of our labours,
no results of our work, and where everything, so
far as our. senses are concerned, our souls, is
hidden, darkened, obscured, and yet all the time
for life to be working in the power of resurrection
both in us and through us, and for others to be
getting the benefit of it, though we neither see
nor sense it. That is one thing, but that is not
what J am talking about. I am talking about
absence of life, where things are dead spirituzlly.
What is the trouble ? Well, the answer is in Cain
and Abel. The explanation is here in the differ-
ence between soul and spirit. The soul is not a
wrong thing, but for it govern is another matter.
If that which is of soul gets the upper hand, then
it is self getting the upper hand, and the works
are out from ourselves, the energies and activi-
tles of our own souls, and not the energies of God
through eur spirits.

In saying such things, do not let anyone think
for a moment that, when you live onthe level of the
spirit, where all things are to be out from God and
nothing out from yourself, there is never going to
be anything doing. A lot of people think there are
going to be no works, no activities at all. The
only difference is in the kind of activities. You
do not do less, you do other. It is different, but
the end sees much ?reater gain than all the self-
propagated actlvities for Godl. In the hidden
depths everything must be toward Godl, not to-
ward self. We do not know how deeply rooted in
our own souls is that self. We discover some-
thing of it when we ¢an no longer do, when Gedl
puts His hand upen us and says, Stop doing for
a month or two, and puts us out of action. Then
we diseever hew great a measure of self-grati-
fication was in eur deing, and. with its cessation.
we are ne lenger gratiied. We have lost our
gratificatien, ahd we have nething in its place,
and what the Lerd is seeking te do is to take
away eur gratifieatien with t li.fit?% and deings,
and fer Himself to be eur gratifieation ; that,
whether we do ef de net de. even if there is
nething that we ean de, we have the Lerd and
are satistied. 1 am perfestly eertain that is the
erux of the whele matter. 1t is what the Lord Is
to us, net what eur werk is t8 us ; net what any-
thing is te Ws whieh has its seat or spring in our
own seuls. We have the Lord and we are satis-
fied. I wonder if there is one of us who has
abselutely got there 1 No, we have stlll to have
patience unte the winning of our souls. These
seuls have still te be breught ever in ever fuller
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degrees to where Gadi is their only gratification.
Through many, many bitter tears we may come
there, but when we do come there, the tears will
be wiped away. You see, the tiesrs aneamsuted]
with getting somewhere. They are never there
when you arrive. The little girl who said, If God
is going to wipe away all tears, He will have to
have a very big handkerchief, had a wrong idea
85 to how tears are wiped away. Tears have to
do with processes and the wiping away is simply
the result of arriving. Thej* pass away. *In
your patience ye shall win your souls.”

The Necessity for Enlightenment

But the understanding must be emlightened—
* having the eyes of ¥our heart enlightened "'—
the understanding must be enlightened, so that
instead of Cain’s way, which is a way in the soul,
where even in its devotion to Godl, even in its
acknowledgment of Geodl, the soul yet draws
everything to itself, there may be a life which is
in the spirit. Cain weuld not have adinitted
it was se. Neo soulicel life weuld admit that it
was drawing everything te itself. It is the mest
diffieult thing for anybedy to aceept that, yet
that is the nature of the seul. The spirif is just
the eppesite. The spirit is always teward Ged ;
the renewed spirif, that is. The Lerd Jesus

eured eut His seul unte death ; He committed
is spirit te Ged.

That touches a new field of comtemplation.
The soul-life as such must come under, the
spirit-life must come up. In so far as the soul-
life governs, there is death. There may be a lot
of emotion, a lot of sensation, a lot of pleasing, a
lot of activity, but the end is death. Imasmuch
as the spiritual liifie growenns, the lifie of tthe spii,
there is life, and ** the law of the Spirit of life
in Christ Jesus ' is the law of lifie.

Now, do not bother about the technique, about
the way in which this word has been expressed
in its details, but ask the Lord to enable you to
grasp the conclusion. As one in whom the life
is, 1 am made aware of two things. It is an in-
evitable result of the life that the conflict within
arises. I have, further, to know the nature of
that conflict, and, when my understanding is
enlightened, 1 see that it is the conflict between
myself on the soul side and myself on the spirit
side. It is a conflict between my own soul and
what is of Godl in me. That is a house divided
against itself: it cannot stand. It must sooner
or later crash, and wt are seeing the crash of
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6uch divided houses all around. That is not God's
thought. There is a way out. We shall see later,
if the Lord wills, what that is, but here we recog-
nize the fact. Lettus seek the Lord that we may
walk in the Spirit, walk by the Spirit, have our
life in Godl and not in things, and not out from
ourselves ; for this natural life is a false life and

it deceives because it is deceived. But His life is
true, and He is true who is the life. Because He
is life, He is also the light. Because He is the
light, He is the life.
Let us ask the Lord to make the meaning of
this clear.
T.A-S.

The Eternal Pumuose of God in Christ Jesus

No. 4.

The Cross and the Soul-life

Reapmve : Mattt. x. 34-39 ; Mark viii. 32-35;

Luke xvii. 32-34; John xii. 24-26 ; I1 Car.

iv. 10-11 ; Phil. iii. 10.

Churist is All

The Lord has taken pains to teach us one
lesson, and that is, that we cannot live by any-
thing else or by anyone else than Himself. All
that has come to us by way of discipline, by
way of experience, by way of circumstances, by
way of everyday happenings, has only one thing
in view, namely, to teach us, if we are going to
be true believers and to be those who will really
mean something for the Lord, that we can enly
live by Christ. We ean only live on aeeount of
Him ; we ean only live beeause of Him, by Him.
It is a painful lessen we have te learn. I think,
were we guiek eneugh, we weuld see elearly
what the Loerd is after. All the gaiﬁful failures,
all the painful experienees whieh we have gene
threugh, have but ene end in view. The Lerd is
always saying, in effest, There, you are net up
te it yeu éannet ge en. If yeu eentinue like this,
you Have tg fail; yeu are net made fer that,
Yo are et equal to that. 1f yeu try 0 go en,
You are golng te be in faet eut ef yeur depth.
Yau eanfiet de anyihing abeut it ! The Lerd is
trying te shew Ws we are net equal te this er
tHat. There must be semetRing else t8 earry us
threugh, apd that is He Himself as eur life.
There 1§ Ao vietery in the werld, as sueh, ne
heliness in the werld, as sueh ; ne patience. 16
meekness, ne life, ne gentleness, as sueh ; all is
of Christ. When Christ is living in me, there will
be meekness. God dees net give us graces in
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parcels, in small doses, God gives us Christ to
answer all the needs. Whatever may be your
need, Christ is the answer. We may have a
hundred and one different needs. I may have
more need of patience, you may have more need
of meekness, of love, but the supply is just the
same, namely, Christ. Christ has to be made
love to us, made meekness to us, made patience
to us. Then you are:Jiving the Clwiist-life.

We must know the real meaning of the
Christian life. The Christian life is nothing less
than the life which is Christ. I suppose we all
know the meaning of the word “ grace . amd
of the word *law ™. I think we almost get to
hate that word * law ~. But, to come down to
the real issues, what does it mean to live under
the law, or on the other hand, under grace ?
Law simply means I do something for God. That
is law. God demands something from me and 1
try to do something for Him. That is law. What
is grace ? Grace simply means God is demanding
from me just the same as under law, but He is
dolng something for me. That is grace. So
living under grace—"' My grace is sufficlent for
thee "—iheans that He is going to do seimething
for me. The battle is not ours. Ouwr eyes have
to be opened to see clearly that everything, the
breath we are drawing, the life we are living, is
the Lord Jesus Himself. It is what He is to me,
Aot what I am to Him. The whole point is what
He is to me.

Then the Lord would bring us to see that it is
something to be entered into, after that it has
been revealed. Please do not just let go that
word " revealed . Qumr eyes have to be opened
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to see that He is the life. I simply cannot live
the Christian life - I have no power to live it,
therefore I will not try. Lord, Thou must live
Thy life. I have seen it, now I take it. I take
the position.that from to-day forth I am to be
ruled out: the Lord Himself must be the One
living in me. I cannot live and I will not live,
I will let Thee do it. That is what the Lord is
after. God is seeking to raise up a people here
who know what it is to have Christ living in
them : not as an end to be attained, but as a
means of attaining the glery of God.

We must not look at this as something we have
to strive after. No, it is an act of faith which
puts us there. The Lord has given Himself and
we take that stand : Lord, I refuse to act from
myself, I refuse to do anj-thing that is out of
myself: Thou must do it I I hope at the end to
come back to this. For the time being we will
pass on to our more immediate concern.

The Root Evil of the Fall

Before we actually enter upon our present
consideration, let us see clearly the need that is
before us. We have observed that, from the
very outset in the creation itself, God has
already both decreed and revealed His purpose.
He has shown it to be His will to have a people
sharing His own life. God is not satisfied with
creatures, as such. God is not satisfied even
with a creature to whom He has given a spirit
capable of communing with Himself. Bless God
that man has a spirit, but remember even that
does not satisfy Him. Ged wanted man to know
oneness of life. You kknow the difference between
the word ‘‘same™ and the werd ‘* one . I may
have two sixpences ; they are the same, but
they are not one. One is equal to the other,
they are the same in value, but they are net one.
The point is, Adam has a spirif, and this puts
him in the pesition of being able te sommmunicate
with Ged. That is, se te speals, the sameness of
the spirit. But, while this enables him to com:
mune with Gedl, there is still the lack ef eneness.
That oneness has te eome abeut by Adam's
acceptance of the * tree of life, and this Adam
did net de.

We have seen then that, from the very outset,
God is after a oneness of life with someone He
has created, after a people in whom He purposed
to bring that about. Later on, sin came in, and
with that the question of guilt before God.
Semething subjective happened to the man;

man was enslaved to sin. There is something
wrong going on in the creature himself. So you
have the old man, guilty before Godi. We our-
selves become the producers of sin ; subjectively
we become something else. Thus here is guilt
and the old man. Then again there is the ques-
tion of life which God wanted to give us, but
whieh was net received. Now all three questions
were seen by us to have thelr answer in the
Cress of eur Lord Jesus. His blood dealing with
guilt, His erueifixion dealing with our old mag—
we have been ineluded in that and put eut for-
ever—and His death further being the means of
the release of Hislife, the giving ef Hirmself, His
flesh, te ifnpart te us life.

Then what is the further need in the Fall ?
The ** old man ™ may be dealt with in connection
with sin, but there is still that man with a soul
living there. Now, before we can go on, that
must be clearly understood. We cannot separate
the two things, but still there is a distinction.
You remember in Romans vi. 6, you have the
old man brought in, and the whole secope of the
inquiry is in relation to sin : ' We sheuld net
serve sin . The old man cannet but sin, and
many of us have found that eut. When we first
started to trust Christ, our one eeneern was the
question of sin. Everythifg was seen by us to
have its roeets in the fact that we had sinned and
were sinning every day. But, as we ge 6n further
with the Lerd, we malke a deeper diseovery.
We eomme to the peint of finding eut that what 18
treubling us is net enly the guestien of sif;
there is something mere.  have the power of
nature to aet frem mmyself. We find fhere are
many things whieh aré net sinful at all, apd yet
they are guite different frem the will ef Gbd.
That is what is meant By the life of the seul,
By the Seriptural meaning ef self. We try {8

yt dewn self to be semething very sinful, But

here are times when self is” quife rightesus,
almest hely. But {h@_zhm% i, it is distivct from
Ged, it is et Ged HimselT, it 1s Het somethin
of God. New, this is the mest Vifal paiAt 8
Christian experienes, and this is the thidg Which
Ged is trying e deal with. The old map may Bg
dealt with, and yet there s 8 sense iR Which this
may be said net te emBbrace all that is Mmeant By
the seul-life. 1 am net trying te tell yeu that
the eld man has te be dedlt With as 3 separate
gxperience frem the life of nature, bitt still there
is a difference. We have to see that the eld man
in relatien te sin may be dealt with, but that, ip
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effect, this may mezn no more than our being
brought back, as it were, to the point where
Adam was as a natural man, and that position
means that Adam was able to act from himself.
Not that God literally deals with the matter in
this way and restores a position of innocence
(He gives a new life), but we are stating a case
in order to get something clear. We must see
clearly that the basic questiop is not tbat of sin,
or sinfulness, but of baving a g&Esnalii§, having
a self, being able to act from myself. That is the
soul. Now, God’s will for His own is that they
should live wholly by that new life that He has
given to them in His Son and not out from them-
selves at all. .

Some of our dear friends have been asking,
What is my soul, after all 2 Of course, I fully
believe that it is not for man to answer that.
When the light of God comes in, just one flash,
vou will eee what is soul. There is, however, in
the Word of God & clear and simple answer, and
you need not try to analyse yourself, as to
whether this is soul and that is spirit. Look at
the life of our Lord, then you will understand.
Our Lord was a sinless Man. There is only One
who has trodden this earth: who has known no
sin, and that is our Lord. He, our Lord, has a
separate personality from God. Now we must
tread very carefully when we touch our ILord.
Remember what He said: “I seek not mine
own will, but the will of the Father which hath
sent me ”’. What does this mean ! It does not
mean that the Lord has not got a will. He hasa
will, as His own words have shown. He bad a
will, but He did not do it ; He came to do the
will of the Father. This is the point. That
something which is in distinction from the
Father, that something is the soul of man.
Being a perfect Man, our Lord had a soul just as
vou and I have, and it is possible for a man to
act from the soul, that is, from himself. Satan
tempted the Lord to jump down, Satan tempted
the Lord to worship him, Satan tempted the
Lord to turn stones into bread. Why did he
tempt Him to do such silly things ? He might
just as well have tempted Him to sin in a
positive way ! But he did not ; he knew better.
He only said to the Lord, If You are the Son of
God, Yon can turn these stones into bread'!
What did it mean ? The insinuation was, If
You are the Son of Ged, You must come out
and prove it : You must do something about it.
lere is a <haVlenge: someone has a doubt
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whether You are the Son of God or not. Why do
You not come out and prove it ? The whole
point is that Satan wanted the Lord to act from
Himself. That is the soul. You see it is not a
question of trying to analyse the soul—this is
soulish, this is emotional ; this is my volitional
power, and this is reasoning power. No, that is
no uge. The whole point is, the soul is the very
self of man. Man acting out from himself instead
of out from God ; there vou have the soul. I
like the word in the Greek: ‘ The Son can do
nothing from himself . It ision that account
that He is our Saviour, because He did not act
from Himself. He Himself is not the seat of
origination. Nothing originates from Him, all
comes from the Father, Adam in the garden
tried to get the fruit of knowledge so that he
could act from himself. There is the whole
tragedy of the garden. As we have seen before,
he wanted to know what was good and what was
evil, but he had not this power in himself, What
must he do ? He must refer that'to God, because
God was the only One who knew good and evil.
But by eating of the ** tree of the knowledge of
good and evil ’, Adam was fully equipped to
do it without referring to God. In effect he said,
I can do it just as well as You can now. So I
can live a week without seeing God, without
having fellowship with God ; yet still I can go
on. That is the soul. : '

So we must come to see clearly that the
question of soul is not just the same as that of
sin. The question is not one of sins, as such, but
of independence, something I can do by myself
without the help of God. That is the soul.
Praise the Lord, sins are dealt with, and our old
man has been crucified, and life has been given
to us . now, what is the danger ? The danger is
of a Christian going on by his own power. I can
think, I can make plans, I can scheme, I can do
this and I can do that ; Iam able to do it. Then
you are using your own power., So here the
Cross comes in again. God would bring us to a
point where we see that there is another aspect
of the Cross which deals with the soul.

The Fourth Aspect of the Cross .

We bave read four passages from the Gospels,
and each of these passages shows us a particular
aspect of the soul-life. There you have the Lord
Himself speaking to us four times during His
earthly life concerning the soul-activity of man.
He taught very clearly that the soul of man can
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only be dealt with by the daily cross, bearing
Hiss Cross and following Him. Follow Him d#ily;,
bear His Cross daily.

Then we-have two passages in the epistles,
the one in 11 Car. iv. referring to our bearing
about the dying of Jesus in our mortal bodies,
andl the other in Philippiams iii. to our con-
formity to His death. To what end is this?
That we m&y know the power of the resurrection.
The knowledge of Him, the knowledge of the
power of His resurrection, and the knowledge of
the fellowship of His sufferings, is by one thing,
through our being conformed to His death.

All these passages refer to the dealing with the
natural life. We shall show that presently. This
is quite different from what we bhave in those
passages dealing with our old man, with our
flesh, as such. With reference to the death of
Christ, please remember again that in the
Scriptures you have on the one hand the Blood,
ana on the other hand the flesh (of the Son of
Man). Again, on the one hand $ou have the
Cross, in all that it means as His crucifixion, axndl
on the other hand you have the Cross in its
bearing aspect. As far as crucifidion goes, it is
always seen as perfected. We have never been
told to crueify ourselves, it is something done.
Three times in Galladians you fimndl the aruifyiing
side of thfe Cress referred to as of a thing finiidhel],
and in Rom. vi. 6 we have the clear statement
that ** eur eld man has been crucified ” ; and
if the tense is geolng to mean anything we might
just as well translate it, ** eur eld man has been
onee for all and fer ever erueified . 1t is somme-
thing fiihed. Se.as te My old man, I myself
being erueified, it is a faet to be revealed and
believed. 1t is apprehended by revelatien fivstt—
that is vital—and then faith apprepriates the
faet. Of esurse, faith will always fellew Fevela-
g@ﬁ-. Yeou sithply eannet help But believe. 1t is

ehe.

But there is another aspect of the Cruss,
namely, the bearing side of it, and this is the
aspect that is before us now. That bearing of
the Cross is a daily process ; it is a following.
It is a case of step by step, a following, a daily
cross. That is the side which deals with the soul.
You see the connection of the Cross with the
soul. It is not the crucifixion of the soul iitself.
We do not lose it in that sense. To lose the soul
itself would be to lose our existemce alitogether.
The point is, the soul is there, but the Cross is
brought to bear upon it. The soul is going to be
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put under the form of death, to be conformed
to His death. The mark of death is on it all the
time to bring it to a place where it is always
under, and never tries to assert itself. We will
come later on to the fuller explanation of this,
but we want now just to be clear on the guestion
of how the soul is being dealt with by the Cross.

The soul is the seat of our affections, and what
a great part of our actions and decisions is in-
fluenced by our affections. There is nothing
deliberately sinful about it, mind you, but it is
simply that there is something in us which goes
out to someone, and that influences the whole
course. So the Lord puts it thus: °* He that
leveth father or mother more than me is not
woerthy of me; and he that loveth sen or

daughter more than me 1s net werthy ef me.
And he that taleeth not his eress, and felloweth
after me, is net werthy ef me ” (Mm x. 87-8).

Here Y6l have the Cress, the fellewing, the
denial of self. What did the Lerd saly* immedi-
ately after ? “ He that leseth his seul fer my
sake shall find it.” * He that findeth his seul
shall lese it ””. The seerst is there i§ an iAReF
werlking of the seul te turn me away frem ihe
real issue of things, te daviate me 1o somethin
glse. The Cress has to deal with it: 1 have
lose it. Seme of us knew what it means {8 Jase
euE seuls. Yeu eannet fulfil its desire, ygH
eARAE giy@ SOmetRing 10 it, you €3nn6t gFat,
it:; thaf is the less of yeur s64l. Yo aF %ﬂ%
threugh 2 painful proesss o disesurags Wh
the seul is asking foF. ‘We have t8 eonfess M
a time it is net any definite sif {hat is ng
us frem fellewing the terd &8 the end ; if
because of some secret 1gve somewngre deviatin
gur eotiFse: Affection plays 8 great Rart in 8
lives. and the ©ross has fo coMe 1R THEFE:
Then you have the reference in Mark wviii. 1
think that is one of the most important passages.
Our Lord has just prophesied to His disciples at
Carsarea Philippi tthat- Hie iis gioing tio swifer diesth
at the hands of the Jews and the elders, and
then Peter, with all his love for his Mwster, came
up and rebuked Him, and said to the Lerd,
Have mercy upon Thyself ; do not do it ; pity
Thyself: this shall never come to Thee! Out
of his love for the Lord, he asked the Lord to
spare Himself, and the Lord rebuked Peter as
He would rebuke Satan, very stiamglly, for the
simple reason that he was carine for the things
of man and not the things of God ; and then to
all the word was spoken once more, ** [f any man
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would come after me, let him deny himself, and
take up his cross, and follow me’ For whoso-
ever will save his soul shall lose it ; and whese-
ever shall lose his soul for my sake and the
gospel’s shall save it.” The whole question
again is the soul, the soul-life, the soul-desire
for self-preservatlon There is that subtle werl:-
ing of the soul. If I could be allowed to live 1
would do anything, be willing for anything ;
but T must be kept alive ! There you have & e
66ul almost cniing out for help. Geing to the
Cross, b@iﬁ% erucified, oh that is reslly fee
mueh ! Se have merey upen thyself, pity thy-
self. Do you mean to Say you are geing aGainst
yoeurself, and‘geing with Ged ? Seme 6f s kAew
that, in erder te go en with Ged. we have many
a time had to g@ against eur seuls, and the life of
the seul weuld prevent us frem deing the will f
Ged. There you have the seul aeting. The Cress
has te eemne In.

Am I afraid of the will of God ? Ome of the
rarest saints I have ever met many times asked
me the question, Do you like the will of God 7
It is a tremendous question. She did not ask,
Do you do the will of Godl ; she always asked,
Do you like the will of God ? That question cuts
deeper than anything else. I remember once
coming into a certain situation that was very
difficult for her : 1 mean it was costing her life.
Both of us knelt down and prayed with wet
ej-es. She leoked up and said, Lord, I am willing
to bresk my heart in erder that T may setisfy
Thy heartt! Te say that might be just a mere
sentlment, but in that situatien it meant that.
Meny a time we have to come to the place where
we are willing te let go what we think te be @d
and preeieus, se that His will may be
These are the things of Ged. What Peter 1§
after is enly dietated by his natural leve fer the
Lerd. We weuld think Peter has a marvelleus
leve for the Lerd, even leving Him ensugh te
rebuke Him. If yeu de net leve eneugh. yeu
would never atterpt that. He was really leving
the Lerd, s8 he tried to rebuke Him. Yes, but
when there is the purify ef spirif witheut that
mixture of seul;, veu will Hnd that Ged’s will is
all. No tears will even be shed if sympathy with
the flesh. Anvthing and everything that is ef
God, that is what the heart will delight te de.
The Crssseuts. We see here enee fere how
utterly it has te deal with the seul.

Then we again have the question of the soul
in Luke xvii. There the Lord put the guestion

about His coming. In dealing with this, He made
reference to Lot's day and His own day, and
then spoke of the rapture, of one being taken and
one being left. Between the question pturd
and the reference to the call of Lot out o om,
the Lord said this. ** Remember Lot's wife ™ !!
Also, anyone on the housetop must not comme
down to take the stuff in the house, and anyene
in the fleld must net retunn back. * Refheraber
Let's wife.” Why ? Because * wheseever shall
seek to save his life shall lese it . If I mistake
net and understand this passage aﬂgm, 1 beligve
this is the ene passage in the New Testament
that tells of the reastion te the rapture éall,
when that eall eomes. We may have theught
that when raptiFe comes we shall be taken

autematieally, beeavse of what we read i

Eorinihians Xv : ¥ We shall all Be changed, 1A &
fement, i,H E% g fwip li of an eve. &t the last
i That 15 { H@f&‘ F 8 But 85

8§HB 9

Eg@g%? LR
g Q%%k-l{ f@&lsg ﬁﬂ 13 éees;r{gg 13 ¥8UF i%
e e
%%ﬁuﬁg : jw ﬁ 8£ gs% 8t

5%‘@ BE% Wﬁs 5?%“
t at ou oear

So the whole guestion here is that of a soul-
life in relation to the things on the earth, the
occupation with the things of the earth. These
things are net sinful in themselves. The Lord
enly mentioned marrying, planting, eating and
selling. These are perfecily legitimate things,
and there is nething wreng with them in them-
selves, but the eeeupation with them, the heart

Bing 6wt in them, is eneugh te pin you down.

Re ©ross has t8 eut inte the natural life there.
But. even 58, we are as yet enly dealing with the
mere gutward aspeet of the seul's astivity. The
soul iR its affections, the seul asserting itself,
EM%@ {8 gras %Hmﬁ§ being eeeupied with the
gafFth, these are sl the eomparatively small
things, Ret teuehing the real i§§ue of the astien
of the sgul. There {3 sometining whish is deeper,
whieh T will tFy t8 Bring o4t Rew.

Let us read John xii. 24-25, again. Here we
have something as regards fruitfulness. A grain
of wheat with Fife in it : but it abideth alone. Tt
lias ne power to impart its life to others. It has
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to go down to death. What is the part that is
lost in order to the springing up of life 1 The
part that is lost, that is gone, that has been re-
moved out of the way of life, is the part of the
soul. Loseit; that is the part which has to go.

Acting from Self the Whole Evil

So now we are coming to our point. There is
life in us (if we have received Christ). We all
have that precious possession ; the treasure is in
the vessel. Praise the Lord for the reality of
that life being in us ! But why is there very little
expression of that life ? Why is there an ** albidi-
ing alone ”? Why iis it mott imparting life to
others ? Why is it not making itself known even
in our own lives 2 The reason why there is no
sign of life, where life is present, is because the
soul part is wrapping and enveloping the life so
that it 1s not made known. Wk are living by
ourselves, we are doing and acting by ourselves.
I do not kinew how to emphasize this, but if we
could just understand what it means to act from
ourselves, we have the gist of everything. If1
act from myself, that is soul.

The heart of the matter is this : we have
something in us which we trust, which we try to
employ, which we try to put into the work of
God, and into our own lives. That something we
rely upon, and that something is enveloping the
life of God and we cannot show it forth. Thus
the Cross must be applied in such a way that
the soul-life is thrust out; it must be resisted,
it must be lost, it must be kept in its place. Qur
Lord said if anyone wanted to follow Him, be
must follow Him in this. It is a guestion of
losing your soul. We are eoming dewn te
practical issues.

Take the question of temptation. Temptation
has come ; what are you going io do about it?
The common thought, immedjately a temptation
has been suggested to us, is to become more
watchfull: we get up; some of us pray, Lord,
save me ! Some of us try to resist, No, I will not
have it! I do not mean to say that is wrong, but
personally I have never found that could bring
me through and I have never been brought
through that way. IfI try to pray harder when
temptation comes, many a time before I have

my prayer I have alreadly lost the day.
The thing is this, not the power to resist, the
poewer te try to grasp what you think you can
de and what you cannot do ; the heart of the
matter is this, Lord, 1 cannot deal with this
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temptation ; Lord, I confess that, if I am left
to myself, I am going to fail; that is certain. I
have no confidence in myself I know I cannot
de anything about it, and I am not going to try
to do anything about it: You take care of the
temptation ! You see the difference. It is nmot
that I set out to pray, set out to resist. You
fRay- empley all your energy in that, but Satan
is fet geing to be resisted in that way. I do not
mean to say yeu must net resist Satan, but re-
member yeu ‘resist him in faith. Whet do we
mean by *in faith ” ? In faith means by be-
lieving in semeene else, by believing in Ged.
Lord, I eannet resist, 1 eannet even try te
resied; if 1 try te resist, T am geing te fail. But
t Believe, 1 trust that Theu wilt de if: Yeu
cease from yourself, yeu trust; yeu put the ease
inte His hand. Yo will HRd that, witheut
meving on yeur part; the Lord has 8'9&@ seme-
thing. ~ it is gene; the thing siM {y 2SSES:
?Fﬁi ¢ the Lerd, He has dong If 1 THat | just 8

simple way of HH&H it: 1t is net frem &Hfs‘%ﬁl'f
Tﬁ% mement self egmes oHt 18 98 {Bigg
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Some of us have a stronger soulish life than
others. We have a bigger capital to go upon.
The Lord must come in to deal with and break
that. Please remember this is not mere talk. 1
must be brought to a place of no swiff-confidence.
Although my illustration is very inadequate,
that is the point. The whole question is, there
is something for me to confide in, therefore 1
have self-conffidenne. We have the power for
something and that is why we are living by it.
The Lord bas to break us from ever\-thing of
that, so that we will have no confidence in our-
selves. That is where brokenness comes in.
Brokenness only comes in when we lose all self-
confidence. Lord, I am not up to it!

We read in Acts vii. 22 that Maoses was
“ mighty im words @nd in deeds ™. Thus we
know that Moses must have been a ver3d' good
speaker. But he was brought to the place where
he said, Lord, T am a man of slow speech, I
cannot say* anything ! Then the Lord had to
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take Aaron and say, All right, I will make Aaron
your mouth ! Did Aaron ever speak for Moses ?
No, he did not. Throughout the Pentateuch you
find it was alwa3’s Mooses who spoke, not Aaron.
But Moses was first brought to a place whers he
said, Lord, I simpljy cannot speak ! Semething
has been done. That natural energy has been
taken out of his life, he has lost confidener iR
himself. How good it would be if some 6f us
were to lose confldence In ourselves, coming £6
the place where we say, Lord, I eannet de if;
having that spirit of fear and tf@fﬁbhﬂ fet self-
confident abeut anj'thing, treading se l‘t befere
God. That is the place we have fe get te, and
that is the bearing ef the @f@§§ the dying ef
Jesus. The putting te death, the lﬁlliﬁge ihe
slaying ef Jesus has te be manifest in My Bedi-
so that the life alse of Jesus 6an be manifestéd
te ethers. Life will always eome eut when death
is really w - Yo will remember that Paul
said ‘"That 1 fﬁay knew...the pewer of his
resurrestien . That pewer ean enly be made
knewn by Being eenfermed te His death. That
§iﬁi§1¥ feans that my life has to be stamped
with the death ef the terd. When 1 g8 ot
W@Hﬁﬂ Briskly and think mueh of myselk, and
hew well able t8 meet 2R} need that £F9sses Hy

Eam is there the stamp of the death of the Lerd
Here ? When I try t8 deal with 2 seul 2nd thinlk
1 3 well ug {g it 1 am guite éBi@ 1 have 2 Jot
Bféggﬁﬂﬁﬂ 9&8&8 EHS s this £ase is pot 2
it 89@ ms&;s {gi% stam BN eﬂ ;
% 8rg 1R E %E
%{: HiSQHé { at é\‘@ 8 8851
{H¥§S 8H§H§¥ g sgmet 5%%
Hg‘c‘@ }1‘%8 13 18 8§8{HS¥ iAg W iE é‘ &8 Wf{ IHE
Mok Ly
%% i 1R Y3Hf %%ﬁ' El i§¥¢}E&‘H§8888?\95
© SE1FENRTEY HAS F8
The supreme questlon to-day among the
children of God is this acting from self, having
confidence in the fliesih. I have said it before, but
let me repeat here what T believe with all my
heart, that no teaching on holiness can really
touch the issue unless it touches the question of
the soul. To have dealt with sin, is not to have
compassed, the whole question of holiness. Thus
so-called * victory teaching ** having sin as its
objective, is not adequate. The Lord save us
from criticisimg others, for that is not at all our
object, Praise the Lord for everything that is
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for Him, for every movement that is toward
Himself. But none the less it is incumbent upon
us to point out the truth. What the Lord is
after is that no one should act independently of
Him. To act independently is to go back to the
very sin-principle of the Fall. That was the
whole occasion of the Fall. So every i t
action has to be dealt with, not sins as such, It
may be a case of very good things, so to speak:
When I was in Norway I talked to a number
of saints concerning the; question of consecra-
tion. Im the Scamdimeawiam countries many were
thinking that to be consecrated means, I go out
to work for the Lord, or to be a missiomary. Sol
said, I believe in consecration, and I hope that
all of us are consecrated, but I do not mean to
say we should be consecrated to be missionaries.
I firmly believe that many missionaries, if they
were fully consecrated, would never be mission-
aries. The reason they are missionaries is
because they have never been consecrated. The
Lord Is not asking us to do something for Him,
but He wants to put us out of action from our-
selves. Anything 1 eam dio for the Lord, anything
I can be for the Lord, that must ge. I not enly
my sins, have te go. Ged is the only lbgnttinate
inater. What we can do is enly to coneur,
ﬁat ing more than that. We have no right 0
start anything ; we eannot be that, we cannot
do that. Seo let us recognize what Gedl Is sfter.

All Four Aspects of Christ’s Death must be
Experimentally Known

Nowv, all these four aspects of the death of the
Lord Jesus may be accepted altogetiher or may
be broken up into various experiences. But we
must know His death in its fulness : otherwise
somehony, sofnewhere, we shall come up against
semething. The whele greund abeut the Blood
must be eternalh* settled. My niisthteousness
befere Ged is net that 1 have been §6 or §6
Bad ; my ﬂgbfeeusﬂ@g% befere Ged is fhe Bloed.
Wii@ 8@6 te God is based on the Bl@@d alene.

gthier my subseguent knewledge of His death
be adequate 6F net, it dioes Rst iA any way alter
my standing befsre Him. 1t is the Biped that
Brings me befere God. Trless we stand on that,
we shall Be browght ipte awful bendage and
darkness #Rd UNESFLRIALY.

Then with regard to the question of the dieath
of my old man, it is not that I am seeking to
attain to that, it is something which the Lord
Jesus has done for mec. Wihem He was on the
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Cross, He shed His Blood for my sins, but He
also died as me, and thus included me in His
death. So my death is just as certain as His. He
cannot be more dead than I am. His death is
certain : so then is my death, because I died in
Him; I have been crucified with the Lord.
That is a definite experience, just like our appre-
hending the value of the Blood. When you
receive that, you are full of joy. This is the same.
The Lord opens my eyes to see that I have been
included in His death, that it is done, and I
accept it. On the strength of that some of us
have been baptized. We went down into the
water to answer to God in respect of what He
has done on the Cross. So it is an experience, I
will say, a crisis, to be passed through. The
Lord shows the meaning of “in Christ "’ and I
believe it.

Then, further, what of the question of Christ
as my life ? How is it being carried out ! It is
-simply that I have received Him as my life. He
is my life in every sense. Because of my having
seen that my old man has been crucified, I can
give my assent : Lord, I am only good for that !
The Cross is not only the Divine means of bring-
ing me to an end, but also the Divine estimate
of me. God estimated that it is only good for me
to die, s6 1 will not live out from myself. Thus
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from henceforth, Lord, I believe I cannot of
myself get victory. From to-day I will cease to
struggle, I will cease to do anything; I will
cease to act, I will cease to try. Lord, from to-
day forward I take Thee as my life ; I let Thee
live this out in me. From to-day forward I
refuse to live from myself ; I take Thee to live
in and through me. As for the temptations I
may encounter, again I say, Lord, I refuse to do
anything, I trust Thee to do it ! I do not mean
to infer a condition of passivity. The whole
point is that it is active faith in Him: Lord, I
cannot, therefore I will not try. But I believe
Thou art able to do it, and that Thou art doing
that for me. Not, I struggle in order to get
victory, but, the victory is going to be given me.

Then every day we shall find there will be
enough strength to bear the Cross. It may con-
front me on the question of affection, will,
earthly things, or in that deepest matter of my
ovn natural strength. But, Lord, I will not be
stumbled by this, I refuse to live from myself.
Let the Cross work out the whole thing day by
day, then we shall see there is something vital
being done by the Lord.

May the Lord bring us more and more to see
the perfection of the work of His Son on the-
Cross. W.N.

‘“ Behold My _Servant ??

“ Behold, myv servant shall deal wisely, he
shall be exalted and lifted up, and shall be
verv high 7 (Isaiah lii. 13).

God is never tired of drawing attention to His
dear Son. That Oue is so marvellously perfect
that there is no fear of the closest serutiny.
Moreover, it is God’s good pleasure and His
desire and His constant invitation to men that
they should gaze upon Him.

You may be aware of the fact that the four-
fold aspect of our Lord Jesus covered in the four
Gospels is also brought within the scope of this
call from the Lord to behold. In various parts
of the prophets, the kingship is mentioned : the
Lord says, *“ Behold your King . Here, in
effect, in the passage before us, and directly in
chapter xI. 1, and in other scriptures, the call is,
“ Behold My Servant ' ; and we further have,

““ Behold the Man ”, and, *“ Behold your God .
Thus, in those various ways, the one concern of
God is to draw attention to His Son. Now that
is partly because He Himself has such pleasure
in that One. If we may speak after the manner
of men, God is proud of His Son ; He loves to
have attention drawn to such a perfect One.
But, further, it is because in that beholding is

. to be found the solution to every human need.

To Behold God’s Son is to know God’s Power
You will have noticed, from the opening of

the fifty-third chapter, that this matter of be-

holding is raised in connection with the pro-
phet’s question concerning Divine power—** the
arm of the Lord ”. Now surely this latter in-
clusively covers the whole range of every possi-
ble need. Oh the need of power, the need for the

it
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arm of the Lord to be revealed on behalf of the
one who is floundering in the hopeless morass of
sin! You cannot get out of that by yeurself,
you need the power of God : and so for every
phase and aspect of the life of God's <hilldren.
In that which is truly the Christian life, there is
nothing easy to us, nothing that we ean do. lIn-
deed, I think that so often the failures of the
children of God are due, not to carelessness
about certsin matters, but to their strugales te
try to do them. And the extraerdinary thing
abeut us is, that the mere we set 6ur MINds, OuF
hearts, en deing a thing, the less we deo il.
Salvatien By werks is et enly unseriptural, it is
unpractieal. The mere you werlk, the less the
thing is dene. » There i§ enly ene selution, and
that is, “ the arm ef the ILord . Neow it is i
this way that the Lord's seFvant, the prephet, is
eaused to link the matier of knewing the arm
of the Lord to that of sesing the Servant of the
Lord. 1 ds fesl that is the eFix of what the Lord
desires 18 sav 10 Ws. OWF Aeed, whatever that
Reed may Be, § need foF kHowidg the Bower of
Ged, eomhes £ be HAlS, Aamely, g heed for & pew

Hhemgqg of the §6R 6f £og. “Gould We, 6aA We

ehold ©od’s Sen, §€@’§ §SF¥§HE:§lBHv thg ﬁ%
mg gew; We %Béﬂ new the revelation of the
3FH OF tHE EBFE:

The opening words of the fifty-thitd chapter
are guoted in the Gospel by John, and there the
extraordinary thing is that they are a?plied to
those who were beholding the miraculous acts
of Jesus Christ, who saw His wonde¢s and were
doubtless interested, astonished, attracted, by
the remarkeble things that the Lord Jesus did.
Joehn's verdiet en the matter is to guete this
werd of Isaiah with semething of regret at the
tragedy ef it all. They have net seen the arm
of the Lord. And in that eenneetion it is inter-
esting te nets that the prephet's presentation ef
the Lerd Jesus i§ altegether an atiemipt By the
Spirit te put inte human language that which
will express the essential, inward iR and ehar-
acter of the Sen 6f Ged. Surely it is Aot witheut
signifieanes that when Ged says, " Behsld Vs
Servant *, draws the attention of the ages 18
this One whe has come 18 do His will, and then
iR beautiful 1anguage sefs foFth a deseriptien of
this Servant ; SUFElY it 1S Ret without signik:
eapee that nethiAg s Mmentioned of His mighty
a6ls here on saF{R: From Hiis Springing Up asa
teneer Heléﬂa the Begmamg of that earthly life
Fight tHreugh o the end, e the peuring out ef

His soul unto death, all the ground is coverred,
but never a mention of those mighty miiracies.
Notthing is said of tihe wonderful teacthing, the
words of grace that proceeded from His mouth.
Oh, the multitudes that heard those words ; but
thely never knew the arm of the Lord ! Howv
many were in the closest touch with works of
power that Jesus did in healing the sick, cleans-
ing the leper, raising the dead, but they never
saw the arm of the Lord. It shows wus, them,
that there is somethiing; more than a mere gazing
upon the Loed Jesus, a mere matter of infuima-
tion, or even rejoicing in His acts, in the @xdhibi-
tion of what men call power. You can touch the
Lord Jesus, as thousands in this land do, day by
day, weelk by week, from an external anglk: ; see
Himm in an outward way, know somelihiig about
Himn, and never know the poxwer of God in your
own life. That is the tragedy, is it not, of what
we know as "' Christianity . that yieKe are so
many who know about the Lord Jesus, the story
of His ministry, the narratives eoneerning MHis
powverful and miraeuleus werks; take
pleagure in afd Iy- approve of Hhe tRadh-
ing whieh Ee gave, but in then hearts and in
their daily lives they do Rt know the of
Ged. If they are Uhe Lord’s at all; it is & pewer-
less Ohristianity ; and so ofiem, alas, we must
feall that it is enly Christianity iR name, that
tRAER is 1O knew at all of the saving arm of
Jeovalh. 8o, when e &E@?h@t BEIRGS 1 us
Ged's message, God's eall, ¥hat we should beheld
s Sen, We notice that the werds are designed
Wwith ene intention, 1o draw aside Uhe coverng,
a3 It Wwere, of tie rHere events and eireumsianees
of & lite and 1o s us the inward reality and
eRaracter of that life, that, knewing e heart of
the RaviguF; we shedld know: Hne povwar of Ged.

Alll Revelation of Christ by the Spirit is Whrough
~ the Word of God

The guestion that framed itself on the lips of
Isakah, " Whe hath believed our report 2, is
ueted again in the letier to e Rormans, where
the whele of this pasyage seemas Father to be in
the ARestiR's mind; for e toueiRs on a verse ina
%FS\‘& us ehapter : Hnw- heaniftd] uReh e
HRtaRS aFe the feet of Rim that bFingeth good
tidings oF peace ' ; and the argurment is pursued,
Facig Baek 19 the tnitiative of Ged the sending
FiR OF tRe messehgan Whese feet are so beauti-

h 1o these whe need the message, bringing it
Fight down o the matier of the werd of Geod
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coming home to the individual heart and then
of faith laying hold of it. The Apostle has to use
this phrase, with that same note of sadness
found in the Gaspel of John, * For Isaiah saith,
Lord, who hath believed our report " But it
is not that to which I wish to draw your atten-
tion so much as to the fact that great insistence
is laid in that passage upon the fact that faith,
or, if you like, the vision of the Lord, is alto-
gether dependent upon the word of the Lord. 1
do feel there is a need to say that.

Many people have an imaginary Christ. 1
think the Caeniittiitarss had one. Somehow or
other they seem to have got away from the Craoss,
and a crucified messenger like Paul was at a dis-
count with them. Christ was so glorious, so
powerful, so full of everything that proved that
God was with Him and the power of God upon
Him, how could this poor, trembling, sick, heedy,
discredited man be a representative of Christ ?
Do ye seek a proof of Christ in me ? the Apostle
asks ; then remember this, ** He was erucified
through weakness . I think the occasien of that
writing was the faet that it is so easy for the
human heart to eenjure up its ewn visiens ef
Divine truth,

Now, when we talk of the need of revelation
and of the Spirit unveiling things to our hearts,
remember that He will do it through the Word,
always through the Word. Whatever be the
aspect of Divine truth or the way in which we
may be considering the Lord Jesus, it will never
be by prafiig. even by much prayipg; it will
never be by waiting upon the Lord, even much
waiting upon the Lord, apart from the Word of
God. But the strange thing about this Book is
that, if you are of a mind to take up a line of
things, you can always find confirmatien for it
in the Book. The enly safe way, the enly true
way, is not to take ua’yauf own line, but to have
a heart open te the Werd. Semetimes the Lerd
will almost seem te eontradiet Himself, but the
balance will be maintained by the Spirit as eur
hearts are open te the Word and the Word {8
our hearts.

So, when God saj's, ** Behold Mly Servaunt ",
‘“ Behold My Son ™, He would have the Word
of Godl be a light to shine into our hearts, that
we, through the Word. might pereeive semethin
more of the Person and the essential pature 6
His dear Son, and seeing it, and by faith layin
hold of it, know that this is net semety that
We see as a picture, but semetiing that Beremes
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a living realiity in our hearts. Behold My Son 1
Behold My Servant! Know the arm of the
Lord S Those two things go together.

Now in a few words, as the Lord shall enable
me, I want to draw your attention to one or two
things that are expressed in this chapter, that
our hearts might be exercised in a contempla-
tien of His wenderful Servant-Son, our Saviour..

Christ’s Devotion to the Father

We cannot but notice how that this emphasis
comes out of the fact that this Ome is God's
Servant—"' My Servamt ** ; and surely the note
that runs through the whole chapter is of the
magnitude of the devotedness of Christ to the
Father. That is the clue to everything in His
life. Here is Owe who is altogether given up, in
desire and purpose, to the will of the Father.
That again is emphasized by the fact that He
has no blessings in which to find His satis-
faction or to be the cause and occasion of His
devotedness to Godl. It is not because as a man
He is favoured, nor because here on the earth alll
around Him are tokens of the Divine favour,
that He is devoted to God. He grows up as a
root out of a dry ground ; and in that single,
graphic phrase, the whole of the natural, circum-
stantial life of our Lord Jesus is set forth. He is
humble in every waj.. Now, if we just turn our
minds and thoughts to the Gospels, we know
how glimpses of the life of the Lord given us
there bear this out. His home, the circumstances
of His birth and of His upbringing, were devoid
of any signal sign of Godi's favour. Miamy a man
has had a lasting grudge against his Creator
because of the poor and unfortunate circum-
stances into which he, apart altogetther from his
own volition, has come in this world. Now, our
Lord is like a root out of a dry ground ; no form
nor comeliness to make men to desire Him,
nothing in the outward realm of circumstances
in His life to suggest that He is favoured by
God in any way. When the teachers met Him
and marvelled how He had the kmowledge
that He had, they were careful to note that He
had not acquired it at a university—Hie had not
got the aceent | He has never learned, He does
not speak the accredited language, He has not
the manners of the educated in that sense of the
werd—not that our Lord was lacking, ] am sure,
in anything that would express the true dighity
of man. Bur just get the sense that here wes @
life which Godl was careful to place In elreum.
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stances that can only be described in this war,
namely, as a root coming up out of a dry
ground. So that the Lord Jesus, in a sense,
could not say, T am devoted to the Father be-
cause He has done so much for Me, because of
all the blessings that T have! No, apart from
any special sign of Divine favour of an outward
kind, He loved the Father for what the Father
was. He was devoted to God for God’s sake and
not forthesakeofanything that wasgivento Him.

But, more than that, He was devoted to the
Father in spite of the fact that the Father did
not vindicate Him before men. Surely as you
read this story, you are struck by the emphasis
laid upon the- fact that He was altogether mis-
understood by those around Him. They saw
Him suffer and they put the wrong explanation
upon His suffering. He was treated unjustly,
He was even numbered among the transgressors,
and in intention they made His grave with the
wicked. He was like a sheep before her shearers.
In all this there is the sense of man’s lack of
appreciation ; nav, more than that, their de.
finite hostility, their wicked oppression, yet
never an indication anywhere that God from
heaven moved a finger to vindicate His Son.
He left Him as before men, discredited, despised,
And yet the remarkable
thing is that our blessed Lord is all the time,
despite all that, devoted to the Father, and
actually (for all that may be true of us as we
follow the Lord), actually with Him, as can
never be true of any of us, though the hand
of the Iather was turned against Him. ‘It
pleased the Lord to bruise him ; he hath put
him to grief . The only part of Seripture that
seems in any faintest way to bear a resemblance
to this is the action of Abraham toward Issac in
taking him to the mount; and Isaac, a true
type of Christ, went submissively, unquestion-
ingly, together with the father, even to the place
of sacrifice. There by the hands that he loved
so well he was bound, and there he saw his own
dear father raise a hand that held the knife,
‘that was to be plunged into his breast. Well, it
was never so plunged. But what a beautiful

" picture of the spirit found in Christ; for He,

with the Father, went really and actually to the
place of sacrifice. For Him there was no release

" and the stroke did fall ; and essentially, chiefiv,

finally, that stroke came not from wicked men,
but from the hand of God. ** It pleased the Lord
to bruise him.™

-

But the remarkable thing is this, that the
spirit found in Jesus Christ was such that God
could still say, *“ Behold My Servant ! He is
My Servant ; even when I smite Him, He is My
Servant ; not just called My Servant, not some-
body that holds a position, but in His heart, in
His spirit, in His love, He wills to serve Me even
when I smite Himi ! What a spirit thatis! The
blessed Lord Jesus devoted to the Father.

Christ’s Devotion to Righteousness

Then in this same chapter, He is described as
“ my righteous servant *’; and herein too we
have some understanding of the inner being and
heart of our blessed Lord. He is devoted to the
Father personally, and He is just as devoted to
righteousness. My righteous Servant—devoted
to righteousness; this too altogether after an
inward order. Let us remember that. In His
heart He loves righteousness, He loves that
which is pure and true and good and right. He
loves it. Well, that is all right in heaven, but
here on earth that is a dangerous and a painful
thing, to love righteousness, and the story un-
folded to us through this chapter is the story of
what happens in & world like this when in his
heart a man loves righteousness. It means
suffering, it means bitter opposition. It takes
vou right back to the very first righteous man,
righteous by imputation, by faith and the grace
of God, namely, Abel. Why did Cain slay Abel ?
What had Abel done by word or look to merit
such bitter, cruel treatment ? Well, the Apostle
John tells us why it was; and it is very simple
and very true to life. Itisnot the condemnation
in word that the righteous administers to the
unrighteous that makes him hate him, it is the
inward recoil and antagonism to righteousness
which is found where there is unrighteousness.
The very fact that Cain was unrighteous made
bim siav his brother, and when one moves, as
did our Lord, in a world of unrighteousness, with
the love of righteousness in His heart, then,
quite apart from the words of condemnation
that He found it necessary to speak, in His very
being He provoked the hostility, the wickedness,
the combination of wicked men, who would ﬁght
one another but join hand in hand against Him,
because they were unrighteous. Yet, in spite of
it all, He loved righteousness. In spite of the
cost, He never departed from that inward de-
light in righteousness. Had it been mercly an
outward thing, had He been one who delighted

15
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to be known as righteous instead of dielighting
to be righteous, He could have got on quite well
with the Pharisees, for they were after that order,
they liked to be thought righteous. They went
about to establish their own righteousness, but
our Lord Jesus could never be content with any-
thing which was merely external, formal. For
Hiimm the matter was a heart matter, and He
must have righteousness in His heart.

You remember when an attempt was made to
catch Joseph, to seduce him, to draw him and
drag him into sin, how to him the essential thing
was not the fear that he might be discovered by
his master or by men to have sinned, nor that he
was afraid of forfeiting a reputation for up-
rightness, but he was afraid and concerned lest
he should sin before God ; and therein was he a
true picture of our blessed Lord. It was in His
heart that our Lord loved righteousness, even
though it cost, and even though the strange,
paradoxical thing happened that so often does
happen, that to love righteousness in the heart
means to get a reputation for wimrighteousness
before men. So it was with Joseph. For him
there was a cholee between a reputation for
being righteous and an actual state before God
of righteoushess, and he weuld rather be con-
sidered unrighteous before men and maintaln
his pesition with Ged. Thus tee was it with eur
Lord Jesus. All the implieation of the words
coneerning His suffering in this ehapter is that
men thought that He was wreng with Gedl, not
just that they did net like Him. ‘'We did
esteer him strieken "—plagued, it Means ; and
to the Jew it means Ged is against Him. He is
strieken, smitten of Ged ; ahd ef esurse Yur
Jew ean ge thraugh the Old Testament and tell
you abelit varieds men whe were smitten ef
Ged beeause of their presumptien; beeause ef
their Unfighteausness. Te them, the Lerd Jesus
suffered Beeause He was uhrighteeus. yet eur
Lord weuld never epen His meuth e speak ene
single werd in self-defare. ' He gpened net his
mebth.” Why # OR, beeause the thing that
fhatiered t8 Him was net a feputatien fer
righteeusness, But righteeusmrss ih the Reart.
Let us rejeiee in the perfections of our dear
Savieur, 's Servant. WHhen we remember
our 6WR eeneern and eare lest peeple sheuld
think this or say that—=mne\v metieuleusly eareful
manm {s of the epifien of others and te be theught
righteous, and eften hew eareless a§ te his true
position before Ged—lat us see how all is reversed

46

in the case of our Lord Jesus, who cares not what
men say so long as before God righteousness is
held inviolate, and that, not merely for His own
safety, but for Ged’s glory. My mighteous
Servamt. ! He loves righteousness in His heart.

But,, even more than that, He is not satisfied
that just in Himself should be found that which
is pleasing to Gedl. When He sees of the travail
of Hiis soul andl is setisfied, whv will He be satis-
fied ? Because nurmbers of ?eolple who otherwise
would have gene to hell will net be there, will be
saved ? Yes, I am sure eur blessed Lord would
find pleasure in that: se de we all. But His
satisfaction—you see it is a strong phrase, * He
shall are of the travail of his seul and shall be
satisfied "—His satisfaetion §%ﬁﬁg§ from @
deeper cause. Why satished ¥ Surélly the next
clause explains it ? * By his knewl shall
my righteeus servant g}ugxtiw many."! He leves
righteousness §8 mueR that He Will never be
satisfied until it is abeunding, net enly in Him-
self, but in Mapy others. Herein is revealed the
heart ef the Savigur. Not enly is He jealeus fer
His own place and position BEfere God and fer
the rights of Ged iR His swA 1ife, that e shewld
be righteaus, But the Burden aRd coneerh and

passien 2nd 9831 gF His e i that Mapy Mmere
sheuld Bg m%xfg Eﬁ? Us. THat is WHEre we
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Person, Christ is the righteousness of God. But
you never know Him like that until you are coir
vinced of unrighteousness. While you are excus-
ing yourself and expecting God to accept you for
anything that is in $tu, so long are $ou missing
His provision in Jesus Christ, who bore our sins
that He might make us righteous through a
knowledge of Himself.

Christ’s Devotion to Undeserving
Sinners

Just in closing, may I further draw S$our atten-
tion to the expression in this chapter of the
wonderful devotedness of the Lord Jesus to un-
deserving sinners. Surely, surely, that is the
clearest and simplest refrain that runs through
the whole chapter. Isaiah would, if he could,
put these words into the mouth of Israel that
they might cry out to God : Oh the wonder of
it, that while He suffered and we thought He
suffered for His sins, He reallv suffered for
us! So the chapter unfolds the amazing devo-
tion of Jesus Christ to the salvatien o
souls. It is not that they want Him : they de
net. I expeet you have been present at meetings
abeut missienary work when you have theug
of the heathen standing en their shores streteh-
ing eut their hands and wishing for missienaries
to eome and tell them abeut the Leord Jesus.
Well, I ean assure gou that my little experience
has been all the reverse. Théy want rather te
knew why yeu have eeme ; they de net want
yeH.

Now, the Lord Jesus came to a world that did
not want Him. He is not devoted to sinners
because their arms are outstretched to Him,
sa3ting, O Lord, come and save us! No, He is
devoted to them in spite of the fact that thay
virtually say, We do not want Vou ! ** He came
unto his own and his own received him not.”
' Wihen we shalll see hinm there is no beawty that
we sheuld desire him. He is despised and re-
jected of men.” What do you and I and other
fen do when men reject us 2 We recall that even
the diseiples would have called down fire from
heaven en ene such occasion. What does the
Lord do fer men who reject Him ? He dies to
save them. ** As one from whom men hide their
face he was despised, and we esteemed him not."”
Luther's . version siays, “"We valhed lnun at
nothing . Now everything that could pessibty
have come from man's side to deter the Lord
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Jesus from His mission, came. They cannot
understand Him, they do not want Him : nay
more than that, the3' pressed for His death, and
0% wicked men He is slain. Yet we are reminded
(we know so well the words in the Gaospel) that,
even while He died at the hands of transgressors,
He makes intercession for the transgressors—
* Father, forgive them, for they know not winet
they do.” I believe our lives would be far fuller
of joy and praise had we more constant recol-
lection of the unspeakable grace of Jesus Christ
in saving our souls. It depends which way $ou
face life. Oh, the Lord has not answered this
pra3-er ; when He answers it, I will praise Him !!
If only we would say, The Lord has saved my
soul, He has done the biggest thing, and 1n spite
of my unworthiness and the fact that I did not
want Him and rejected Him—indeed, it may be
said I crucified Him by my sin—yet in spite of
it all He poured out His soul unto death for me !
He was numbered among the transgressors for
me ! He made intercession for me ! Oh well,
that is something to praise the Lord for ! The
Apostle Paul writling at the end is still marvelling
at the grace of : " Unto me was this grace

iven,” He *'loved me ”, he said earlier on In

is life, ** and gave himself up for me . Oh, let
the wonder of that fill our hearts, for it 1s true !

And the Spirit of the Saviour, if found in us,
will be the same spirit of grace and concern in
spite of rejection, in spite of all manner of mis-
understanding. The Spirit of the Master is the
Spirit of the crucified One who suffered for un-
deserving, wicked men.

Now that is just the whole point in seeing the
Lord ; that, seeing Him and wondering at Him,
faith should lay hold of the blessed fact that this
One is in us. That is how the arm of the Lord
is revealed. We see in Jesus Christ the full
expression of the power of God fulfilling the will
of God to the glorv of God, and then as we recol=
lect, we exclaim, That same Christ is in me!
Then there ma3* be found in me a delight in the
Father, a devetion to the Father's will! Yes,
that is the very point of the Christian life. Itisa
continuation of Christ's life, the same Spirit
found in us, a devotion, an inward devotion, to
righteousness and a love, even for the undeserv-
ing, as was so beautifully seen in our Saviour, to
be rejoiced in—and oh " so blessedly possible—
to be found in us. May the Lord open our hearts
and our e}‘es thus to see Him and to knovgI i%lm
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The Faith of the Overcomer

No. 2.
Further Features of the Sevenfold Fruit of Faith

We have the Letter to the Galatians especially
present in our minds, and the verse in that letter
which summarizes the whole, namely, verse 20 of
chapter ii., together with the last clause of verse
19. We have seen what a large place Abraham
has in this letter, and therefore what a large
place faith has. I think it would be right to say
that, in writing this letter, the Apostle set out
to deal with the matter of faith, and brought in
Abrabam as the great example. As we have
already said, Paul joined hands across the ages
with Abraham and stood with him on the same
ground.

We proceeded to note seven things into which
faith brought Abraham, and likewise Paul, and
the same applies to us. We briefly referred to
three of these. The first thing to which faith
brought Abraham was oneness with Divine
purpose, that purpose being a heavenly seed in
union with God’s Son. The second thing was
oneness with Divine method, namely, separation
from the earth and nature and union with
heaven. The third thing was oneness with Divine
means, which is the Spirit of Sonship through
the Cross. Now we go on with the fourth.

1iv) Oneness with the Divine Time

Galatians iv. 4, touches upon this: * When
the fulness of the time came, God sent forth
his Son... ” When tbe fulness of the time came !
It is not difficult for us to see in the case of Abra-
ham how his faith was brought into relation to
God's time. The time factor with Abrabam was
a veryreal one, and was perhaps one of the keen-
est and most acute factors for his faith.

Now, that time factor in the case of Abraham
affected many points in the significance of his
life. Abraham received a very comprehensive
representation of Divine truth and a very full
revelation, and therefore by its significance his
life affected many things, and again and again
we come upon a test of Abraham’s faith along
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the line of the timing of God. Indeed, from one
standpoint, we may summarize the whole of his
life and say that it headed up at last to the
triumph of faith upon that particular factor. In
the full Divine sense he never received the pro-
mises in his lifetime. At the end of his life he was
still looking for the fulfilment of the promise, and
if his faith had given way he would naturally
have taken the attitude that, since the thing had
not been fulfilled in so long a time and in his
lifetime, it all represented perhaps a big mistake
on his part, a false expectation, some mis-guid-
ance, and so on. Butright at the end, if the letter
to the Hebrews is to be taken as revealing the
actual position, he still believed. He believed,
therefore, that God had His time for fulfilling
His purpose, and that, although it might not
come in his own lifetime, it nevertheless would
come. But during his lifetime, within the com-
pass of the whole range of Divine purpose, there
were instances of testing on the time factor, and
having been tested on that factor the promise
was fulfilled.

It is the principle that we want to get hold of.
We have it illustrated perhaps supremely in
connection with the promise of Isaac. You re-
member how, in the fifteenth chapter of Genesis,
the Lord came to Abram and gave the promise
that in his seed there should be universal bless-
ing, and how that the battle then commenced,
and how Abram prepared a sacrifice, and himself,
from his own side, entered into a covenant with
God by faith. YWhen he had made his side good,
that is, the side of his faith, that he believed God,
and ratified it with a covenant from his side by
the sacrifice, then we are told, when all that was
done, God made a covenant with Abram.

The incident seems to indicate a very
thorough belief in the promise of God concerning
the seed ; that Abram took a position over it,
and a position which was utter and which in-
volved him in going all lengths by faith. It
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involved everything, and that is only under-
stood and recognized when you see what God
committed Himself to on that day ; for Ged
never made a covenant, only in relation to His
own Son. It -is important to remember that
God’s covenants bear upon His Son. They are
bound up with the Lord Jesus. When God that
day made a covenant with Abram in blood by
the altar, God on that day committed Himself
to all that He had, all that He ceuld give, all
that He could do. He committed Himself to
the extent of His only and well beleved Sen, and
that unteo death ; for that altar and that saerifice
foreshadewed Ged’s fullest and utterpest gift
in eevenant. From his side Abram entered into
that. Whether he knew what was eeming or noet
we may net knew, but he must have known that,
frem his side, the eovenant invelved him in being
8§ utter as Ged was eemmitting Himself to be
that day. That whieh fellewed seme years after-
ward was the demand being made by Ged Upen
Abram te fulfil his part of the eovenant. * Talke
new thy sen, tRine enly sen whem theu levesd..."”
ABraf was really tested en that subseguent day
esnesrning what had taken plaee en that parti-
eular day, and if is the ene faith whieh reesives
the sen ahd gives the sen:

The Purpose of Delay

Now in chapter xv. you have the promise, and
although it does not look like it, since the story
is so quickly got over, it seems that it was at
least fifteen $@ars before the promise was ful-
filled. It was fourteen or fifteen years at least,
but how much more we cannot say as the
Hebrew is very uncertain in this matter. You
remember when the men came to Abrami's tent
and ratified the promise, their words in our
translation are something like this: "at the
tidlp e ogr ' about the time™, or “im the
season " (Gen. xviii. 14). The words are very
indefinite. Some have translated it, * This time
next year it shall be ™, but we cannot render it
se with eertainty. Allwe ean say s that it was a
definite ratifieation of the premise, that in God's
appeinted time it sheuld be fulfilled. That rati-
hieation in the tent was some fourteen or fifteen
years after the events of ehapter xv. when the
promise was given. Nowv, taking every other
circumstance into considerstion ; promise, age,
and so on,Vveu cain see that this was a real matter
of faith, this time factor. The time is getting on.
We are getting farther and farther away from
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any possibility of fulfilment. Abram was ninety
and nine years old when this ratification of the
promise was made. You see the time factor was
a real test. Maormover it was a deliberate and
definite movement of God. Why did not the
Lord, knowing what He would do, wait until He
was about to do it and just come and say,
Abram, this shall be ! and bring it about ? But
no! He came, announced it, and went awaj,
and year after year passed by. Then He came
again, ratified His promise, and upon that there
was still more waiting. The Lord has strange
ways. He deals with us like that. He must bring
His instruments into oneness with Himself.
There is a little phrase in the New Testament
which runs like this: ‘ When once the long
suffering of God waited in the days of Noah ™.
If that word means anything it means that
delay, in a case like that of Abram’s, i{s not a
pleasant thing for Abram, not a thing that he
would choose for himself. It would at least im-
ply that if the Lord ceuld have His way He
would perfest His purpose at enee. Leng:
suffering, forebearance, patience, endurance;
these things en God’s part are not the things
that He weuld choese ih earrying eut His puf:
peses, seeing all the suffering, and the distress
and the pain that there is. But He sutfered, and
suffered leng, and His instruments mMust eome
inte eneness with Him, eneness with His Reart.

The point is that it lifts this thing on to a
certain level. It is not that the Lord is just
dealing with you and with me like a school-
master, trying to get something in us. It may
be the Lord wants moral qualities developed in
us ; patience, longsuffering, and so on ; there is
no doubt that is true, but it is not just that. The
Lord is saying, I am not going to do this until
you show signs of certain qualities. The Lord is
lifting us right up on to the same level as Himself,
bringing us into actual oneness with Himself, so
that we have the same feeling towards others
and toward the situation, toward the need, that
He has. I believe that when the Lord can get a
corperate 6ry in His Church which Is His own
erv, then His time has come. The Lord is not
just waiting for a time. There Is something
beund up with that time, and He is seeking to
produce in the heart of His instrument that
whieh is in His own heart, so that it cries one
ery with Him. The Church has to cry, and it has
to ery God's cry, and that one cry is not yet in
the Church. There are many voices, conflicting
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voices ; and by the agony of delay, and the
agony of the growing impossibility of the situa-
tion, and by the agony of the need for that
which is of God as over against all this other, the
Church will be brought to cry that cry. At mid-
night there shall be a cry ! Now that is oneness
with God in His time.

Yet it is true that God has His time. There is
a fulness of the time in respect of every Divine
movement, and we cannot take things out of
God's time. Perhaps we have learned that. We
cannot precipitate things, we cannot hurry God,
we cannot bring things about for which the time
is not ripe. This knowledge is with the Lord,
and He would bring us in spirit into oneness
with Him on that point, to be one with Him
in His time, that when His time does come He
has us ready to His band as those through whom
He can move. Whatever be the purpose that is
bound up with His time, the Lord must have an
instrument through which He may move to its
accomplishment. And when the Lord’'s time
comes how we know it in our hearts ! I think we
all know something about this. Oln, how we
have cried, and groaned, and agonized, and
striven, and dene all that we could do to get
God to do certain things ; but His time had not
come. We have been tested in faith, and we have
come at length to the place where we diefimitiely
and strongly stand with Ged for that thing and
hold on, and then Ged's time comes, and we
knoew in eur hearts that the time has come, and
in a wonderful way it just happens. All that it
has cost of prayer and anguish weuld perhaps
lead us to expeet that, when it happens, the
werld will knew all abeut it ; but it just happens,
and you hardlly reeegnise frem the eutward
indieatiens that the thing has eome about. Ged's
time eame, and it was se easy'; it just tran-
spired. But we 6ah never say—xwe are ferbidden
to say—that eur helding en te the Lerd eur
Erayef eur standing with Him, eur gettin
thedugh on that MAtier WAS UAReCesSAFY ; tha
it weuld have happened if the appeintment ef
Ged at His time, whether we agenized ef not.
You dare net fake that pesition ever anything
in the way of Gedl. lsade may have been pre-
deteimined before ever there was a werld, and

et Abram’s faith was the essential faster to the

ringing in ef Isaae. The whele Werd ef Ged
bears down upen that, that Ged Himself demands
the co-operating faith ef His ewn peopl’, even to
bring threugh the werks which were floreordeined.

50

Now, we might spend a good deal of our time
on that, in tracing it through the Word, but we
shall not do so now. But I would suggest to
you that the time factor in the Word of God is a
very helpful thing to know.

(v) Omeness with the Divine Basis

We pass, then, for a minute to number five ;
faith bringing into oneness with the Divine basis
of purpose, namely, resurrectiom. We are
noticing how all this is implicit in the letter to
the Galletiizns, and especially emphatic in the
verse before us: ‘1 have been crucified with
Christt; yet I live, and yet no longer I, but
Christ liveth in me : and that (life) which I now
live in the flesh I live in faith, the faith which is
in the Sen of Geod... ” You see, resurrection is
implieit there, and so it is throughout this letter
to the Galatians, and it is Ged's basis for realising
His purpose ; and if there must be the patienee
of faith ; indeed, if there must be all these ether
things whieh we have mentioned a5 expressions
of faith, it is just as essential and indispensable
that there shall be resu¥restion as 's Basis.
New breaden that eut and yeu will see that Ged
demands that basis, ahd all Ged's purpese ahd
E_ufpegeg are fulfilled 4pen the Basis of resurree:
ief. New, there i§ a wide field, But it is summed
4p in the ease of the Lerd Jesus, besause all the
Seriptures are gathered inte Him: He is the
tetal of everything in the Werd of God; it all
mhests in Him, and all the ether f¥pBes and syM:-
Bels and foreshadewings are just gﬁﬁhﬁfﬁﬁ )
Him. Al the purpese of 604 for all the ages
eentres in Him, and et ene wit of it ean 8[?8 I

filled. only on the ground that He js Faise é‘FB
the dead. Leave Him thers crucified, apg he
?Hi}%%@ of God is entirely lest. 1t is %E g
esurresction from the dedd that everyih %%ﬁ
Fealised, and that is 2 13w which ge%mé-. F
the kefd's segis this means that He must 8
work with thety &s %3 ave F@éHH&%‘FE & g
efintte 2Rd pesitive Basls iR them: .S{QHF g
tHere is NG FESUEAERHION WHEFE TREFE 1S 1B ’

2nd therefere unte the restFrection the geaf
must take glﬁ@@; But 1 prefer 18 regard the
death as the negative side and the res\rrecton
as the pesitive, apd would prefer Aot 8 @H}gh :
ise the €ross on the death side, oRlY iR Mew of
that t8 whieh it lesds apd Which it makes
gssiBle, the resuFrFection. &od is always on the

$8§1'Ei‘_é% side. Se the Lerd weuld seek e find
Aith iR ¥s HALE FesuFFection.
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Now Abram, again, was tested with reference possible » You notice that The word ** imposs-
to faith on that matter. It was resurrection ible * is peculiarly linked with the question of
power, both in his case and in that of his wife, that resurrection. Faith finds its deepest testiing over
in the very first place brought Isaac. Yow re- the question of resurrection, wherever death is.
member Sarah laughed. The Lord said to Abram, That means that where there is faith over the
" Whibeettare did Sarah laugh ?...1s anything 4660 point of resurrestion, there is the greatest
hard for the Lord ?”’ Resurrectiom falth was victory, a greater victory in that realm than in
required, because, as Paul tells us in his letter any other realm. It is the final triumph—faith
to the Romans, “ he (Abram) considered his in the God of resurrection.
body now as good as dead... ” In his faith he
believed Geod for resurrection 1n the first instanee. (vi) Oneness with the Divine Passion
Again, when it came to the offering of Isaae, he Faith brought Abraham into oneness with the
believed Ged. We are told that he ebeyed Divine passion. We have said that already, but
beeause he believed Godl eould raise him frem it may: bear a word or two more. It is strange,
the dead. 1t was resurrestion faith, ?f@ﬂdlﬁ and yet it is true, that the Lord calls for His
Ged with what was neeessary for the fulfilmeént people to be one with Him in the passion of His
ef His purpese. own heart. I think there is no instance in all the

How we are tested on this very thing! The Word of God where language is more identical
Lord allows things to go to very great lengths than in the case of Abram being called to offer
sometimes, both in our individual lives and cor- Isaac and God giving His Son. ** Take now thy
porately. He allows those phases when it all son, thine only son, whom thou lovest... ** (Gan.
seems as though death has the victory. Andwe xxii. 2)—" God so loved the world, that he gave
never seem really to get to the place where faith his only begotten Son... ” (John iii. 16). The,
is never tried on that matter. However many son of his love ! That bringﬁ%n&&@wﬁe&rﬁ_ﬂ.
may be our experiences, however often we may God, and God verv near to am] It is at that
have come through and come up again in resur- point that we have the greatest oneness between
rection and in triumph, it does seem that we Abraham and the Lord. We said that Paul joins
never get to the place where we cannot be tried. hands with Abraham on the same ground, and
Every new assault of death, every new experi- that great servant of God had many things to
enee in which things seem to go right out, finds say which Indicated that he was efitering in a
us very tried. That is all there is to it: we are measure lato the Divine passion. “IL..ffll up
very tried, and that means that we are in a that which is lacking of the afflictions of Christ
F6§itl@ﬁ_ where it is guite possible, to say the in mv flesh for his bedy's sake, whieh is the
east of it, for us te have guestions abeut every- chureh * (Ceol. 1. 24). * That I may knew him,
thing ; guestions abeut the Lerd, questions and the pewer of his resurrection, and the fellew-
abeut these things eeneerning whieh we have shlp of his sufferings... ” (Phil. iii. 10). That is
fhade the mest trermendeus deelarations of assur-  oneness with the Lerd in His passien. ‘* Are ye
anee. Ne ene whe really knews will ever say, I able to drink of the eup that I drink ?... And
will pever deubt again ! But I think there is they said unte him, We are able. And Jesus said
sone pregress made. The Lerd is seeuring @ unte them, The eup that I drink ve shall drink...”
%i;@WiH oURQI iR us. Hlis werk with us (Mark. x. _é§=39).- he Lord ealls to that iR rela-

reugh the trial of faith is te Bring us (theygh tien te His purpese The great eternal purpese
BUF Fespense is all tee slow) te the place where we of Ged regquires that these whe are beund up
trust Him as the God of resurrection, and where with that ?Uf ese, as instrumental for its realisa-
we shall be able te let go to what seewms like tien, shal _bf it toueh—but very lightly—His
death, with assuranee and eenfidence that the eup, shall sip the eup of His passion, eome to

- éRd is Het death but resurreetion. eneness With Him in that passien, of suffering,

Again, this is the ground the Lord must have, 6f sarrew, ef heartbreak. The enemy &e eften
faith in Him as the Godl of resurrection. When touches the mest hel)’, the mest sasred things
in any given matter it is a question of life and With his defiling hand, that when seme child of
death, then you get to that uttermost word, Ged is just tasting a little of the fellowship of
Impossible ! "It is on that point that testing His sufferings, the enemy glves a twist to those
arises—Is nothing too hard ? Is anything im- Sufferings and puts upen them the complexion

P i el
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of the Lord's anger, the Lord's displeasure,
when reallly it is a touch of the most sacred one-
ness with the Lord, the deepest honour.

I am always very hesitant to say the slightest
thing in the manner in which Paul could speak ;
as, for example, this word: “ Moast gladly,
therefore, will I glory in my infimiigy... ™ I
glory in infirmitty ¥ Perhaps this craven, comeand|
heart will not let go enough on that, but T b fiesll
that there is a place to which we can get where
we do regard suffering as a great privilege, a
great honour ; that is, that suffering which is
going to mean something for the Lord, and for
the Lord’s purpose. Evidently Paul saw that
with clear eyes. It is true that the Lord has
gained very much, and the Lord's Body has
gained very much through the fellowship of His
sufferings on the part of many of His own
children. I think we have often said that those
who have net suffered have very little to give.
Well, we will net make mueh of eur sufferings,
but we note the law ;| Ged must have these whe
are in oneness with His passien.

(vii) Omemess with Divine Fulness

If you like to use the word enlargement in-
stead of fulness you can. Faith tested, tried
along many lines. " Look now toward heaven,
and tell the stars, if thou be able to tell them :
and he said unto him, So shall thy seed be "
(Gen. xv. 5). " In thy seed shall all the nations
of the earth be blessed ™ (Gen. xxii. 18). That is
enlargement, that is fulness, and faith breught
Abram there.

The faith of the overcomer breaks down the
limiting things of time, of this world, and leads
right out into the full expanse of the range of
Divine purpose from all eternity. The Church is
called into that purpose, which, as we have said,
is wniversal.

What is true of the Church as a whole is true
in our individual lives. The way of enlargement
is through the test of faith as to Godi's time, the
test of faith as to Godl’s passion, the test of faith

as to Godi's basis, Godl's means. When the Lord
gets His people proved in faith on these matters,
then comes enlargement. We only get to fulness
that way. It is in pressure we are enlarged,
through suffering we come to fulness, through
faith being tried on every point, in every diree-
tion, that the increase comes ; and there is no
inerease in any other way,

So the promise has been fulfilled unto Abram.
You notice what Paul says in this letter to the
Collossiamss:  ** That the promise made to
Abraham might be fulfilled in us...” What
was this promise ? It was the gift of the Spirit.

Now we can gather that all up in one familiar
statement of the Lord in Luke xii. 49 : “ 1 came
to cast fire upon the earth ; and what will I, if
it is alreadly kindled ? But I have a baptism to
be baptized with ; and how am I straitened till
it be accomplished ! He was straitened, and
was groaning in that straitness for the enlarge-
ment, for the release. How shall it come ? 1
have a baptism to be baptized with.” What is
the baptism ? The Passion, the Cross. What
will be the result ? The scattering of fire in the,
earth ; that is, the Spirit. Pentecost was the
result of the Passion. That was the enlargement
from straitening, and it was threugh the Cress.
We have to eome that way te eneness with Ged in
His fulness. But let us remember that fulness is
His end for us. It is as mueh a part of Ged's
?ufpag_e te enlarge as it is @ part of Gow's way te

gst faith. Ol yes, we semetimes feel that it is
all testing, it is all trial, Ged has nething else for
us. Ne ! He s as definitely set upen enlargement
a§ He is upen any phase of gur experienes, and
enlargement is threigh the Gress. He is seekin
te bring us threugh the frial of faith inte tha
whieh fully apswers {8 His yltimate end, and
that will be when His Sen Blls &l things. We
are ealled unte that fllness:

May the Lord use these words to encourage us
in the way, strengthen us, and keep before us
alwavs the fact that faith is the victory.

T.A-S.

hy2



Austin-Sparks.Net - AWAT Volume 18 - Searchable

>

Heavenly Citizenship—Its Cost and Power

“ And his mother said unto him, Son, why
hast thou thus dealt with us ? behold, thy
father and I sought thee sorrowing. And he
said unto them, How is it that ye sought me ?
wist ye not that I must be in my Father’s
house ? And they understood not the saving
which he spake unto them " (Luke ii. 48-50).

(You notice the subtle change in the word

“ Father . * Son,...thy father and I... ”

The Lord’s response,‘...my Father’s house

...”" is a subtle (to use that word in its best

sense) turning from ‘ father ’ in one realm

to ‘ Father’ in another realm altogether.)

““ Now it came to pass, when all the people
were baptized, that, Jesus also having been
baptized, and praying, the heaven was
opened, and the Holy Ghost descended in a
bodily form, as a dove, upon him, and a voice
came out of heaven, Thou art my beloved
Son; in thee I am well pleased. And Jesus
himself, when he began to teach, was about
thirty years of age, being the son (as was sup-
posed) of Joseph... ' (Luke iii. 21-23).

(‘“ Thou art my beloved Son "—* Jesus...

being the son...of Joseph . You see again

the change of realm in the use of that word

‘son ’).

“ And all bare him witness, and wondered
at the words of grace which proceeded out of
his mouth : and they said, Is not this Joseph's
son 2’ (Luke iv. 22).

““And in the synagogue there was a man,
which had a spirit of an unclean devil; and
he cried out with a loud voice, Ah! what
have we to do with thee, thou Jesus of Nazar-
eth ? art thou come to destroy us? I know
thee who thou art, the Holy One of God ™
{(Luke iv. 33-34).

(*“ Jesus of Nazareth ™, ** Joseph's son "—

“1 know thee...the Holy One of God.”

You see again the change of realm associated

with the title Jesus of Nazareth.)

T am struck by the two realms that are here.
One realm is that of earthly relationships, the
other the realm of spiritual, heavenly relation-
ship ; and here is the Overcomer, the first and
the all-embracing Overcomer.

What might we say are the three pre-eminent
marks of an overcomer ! Surely one mark is
that which is found in this word, “ Thou art
my beloved Son ; in thee I am well pleased * :
the mark of the Divine favour and approbation
and anointing, the first mark of an overcomer.
God is with him.

And the second mark is the world's disfavour.
They who called Him *‘ Jesus of Nazareth ”,
* Joseph's son ", sought to cast Him from the
brow of the hill and to destroy Him. The second
mark that goes with overcoming is the enmity of
the world.

The third mark that goes with overcoming—I
am going to change what has been the more
customary form of it—is the Devil’s fear. More
commonly we speak of the position of the over-
comer in victory over the Devil, but, while re-
cognizing that, I would speak of this third feature
as the Devil’s fear, the real fear in the heart of
the powers of evil that this One is going to be to
their undoing: and so they cry, ‘...Jesus of
Nazareth, art thou come to destroy us ¥ ” So,
wrapped up with the enemy’s antagonism to the
overcomer, at the heart of his antagonism, is a
great and terrible fear that this overcoming One
is the One by whom they are going to be de-
stroyed.

Here, then, are three features of an over-
comer—Divine approbation, the world’s anta-
gonism, and the fear in the heart of the Evil
One, and therefore the expression of his great
wrath.

But what is the strength of it all ¢ Where does
it begin ? What was it that gave to this One the
ascendency that was His, spiritually and moral-
ly 2 “Thy father and 1 sought thee sorrowing”—
“ Wist ve not that I must be in my Father’s
house ? 7’ I think if we get the import of that
subtle change, we get something which is of
positive value. Ie was appealed to on the
ground of natural things. He brushed that
aside ; graciously, tenderly, not rudely, but
how completely, by ignoring the appeal of an
earthly relatedness and confessing that His
realm was that of His spiritual relatedness. One
of the things so marked about the Lord Jesus
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was that He never once admitted earthly rela-
tionship as a goverminmg thing. When they said,
" Thy metherland thy brettimean..™, He set thatt
aslde and said, ** Whosoever shall do the will of
Ged, the same Is my brother, and sister, and
mether ”*, all the time setting aside the appeal
of nature. That made Him the overcomer that
He was.

Now if we link that with the final clause of
Rev. xii. 11, *“ They loved not their life even
unto death ”, we see all soul activity dealt with
by the Cross. Is it not true that that which is

olng to produce the overcomer is the know-
edge 1n experience of the work of the Cross that
sets aside even nature's dearest appeal and
brings as the only governing thing that moves a
life, the will of the Father which is in heaven 2
So if we would be overcomers, every kind of
aneal that comes alon% the line of the soul with
all its buman sympathies, all 1ts natural desire,

all that which is of this earth, earthy, must know
the meaning of the death of Christ, the setting
aside of all that makes its appeal in the realm of
the human soul, as such.

Let no one however suppose that, in what has
been said, such words can be taken to justify the
neglect or overriding of natural obligations and
relationships in their appointed place, under the
guise of doing service to the Lord. This is far
from being the case. The Lord Jesus had sternly
to chide with the Pharisees for this very thing,
and for thus making the Word of God of none
effect by their tradition. No, the purpose of this
brief word is to direct our attentiom once again
to the true source and nature of our life as the
Lord's children and to emphasize the necessity
for that utter denial of self as the one pathway of
true obedience and the first essential for all who
would overcome. And the perils of * selff’’ are
all related to the soul. G.P.

Entering Into God’s Rest

Adam'’s first day on this earth was a Sabbath
day. God created man on the sixth day, and the
first complete day that man had was the Sab-
bath, and that Sabbath day becomes the first
day for man. Carried over to the New Testa-
ment, where God finishes and perfects His new
creation work in the Lord Jesus, and enters into
His rest, it is God’s Sabbath, and there we begin.
That is our first day—God’s rest. We begin in
something that is alreadly perfect. This is the
ground of ‘‘the everlasting covenami™. To
grasp the significance of that is to see what the
" eternal covenant ™ is, to come righd in on &
perfect ground and start there. It is net how we
regard eurselves or how we feel abeut it, but it
is God's plaee for us. The faet is, beleved, that
in Jesis Christ you and I will never be mere
geffe@t than we are new. These perfections may

e wreught inte us pregressively, but, se far as
the greund ef eur aceeptance is eeneerned, we are
" accepted in the Beloved O ™, ahd He whellly
satisfies the Father ; the Father has eeme 6
rest in Him. The werlk is perfest. Ouw aceept-
ance s alway-s en the greund ef Ged's enhd
reached. Till that is settled, we have fe steady-
ing thing when Ged begins te werlk in us. De
not forget that. If, when Ged begins to deal
with us in discipline and ehastening, in training
and moulding and formation, we begin at any
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moment to say, This is all because I am so bad,
so wicked, and the Lord has got to do something
with me in order that I may be acceptahble, we
have given our ground away. We shall never be
more acceptable, however much the Lord does
in us. We have been accepted, not on the
ground of what we are, however bad or

that may be, but on the ground ef The Beloved.
" in the Beloved Ome . We sing—
and I wish we weuld lay it to heart mere and
more—that His perfections are the measure ef
our own aceeptance. That is where we start.
Blessed be Ged, that is the greund ef confidense
and when the Lord begins te take us in hand
and we begin to feel wWhat wretehed ereatures
we are; that never implies for a single Mement
that we are net aeeepted. The sternal covenant
tmeans here, in the first plaes, that we are
aceepted en the greund of Ged's satisfastien
with His Sen. 1f we were seeepted 6R BUF BWH
greund, where we stand iR BuFselves, there
weuld be ne eternal egvenant, ne graund ef
seeufity at all: 1t weuld Be 2 matier 8f hew we
fhight be te-merrew. Buf Re, it is NEt 2 matier
ef Hew we are or shall be. The %FBHHH is settled
in Christ. New, Ged is enly getting {8 werk {8
fake goed iR Ws what is trie 1R Eis Sen, but it
dees net ehange the greund. Be Aot et us gwe
euF greund away. T.A-S.
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EASTER CONFERENCE
GATHERINGS

(if the Lord will)

FRIDAY, March 22, at 11 a.m., 3and 6 p.m. *
SATURDAY, March 23, at 3 and 6 p.m.
LORD’S DAY, March 24, at 10.3Q a.m., 3 and 6 p.m.
MONDAY, March 25, at 11 a.m., 3 and 6 p.m.

For accommodation applicatiom should be made early.
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THE “WIMTNESS AND TESTIMQINY™

is issued bi-monthly. There is no subscriptiom, but the cost is met by the gifts of readers.
The paper is sent only to such as persomallly desire it,and we count on friends to advise us
immediately’ they no longer wish to have it.

ALL: CHEQUES
for the magazine, literature, and other purposes, except to persons as private gifts, should

be made to
- WIFRESS AR TESTRISNY - &fe:
Al enapiries should e addrecsed 9 The Editsr &t
13 HoxsR QA %8&%}0NDON, o

. ., LONDON/ SE.2
%gggshggv%“a Bﬁi%%ﬂf%‘ ﬁﬁ%@ggﬁ% ﬁgﬁ%&?@&%@k&g& Below re &t Houee-

Enquiries concerning accommodation in the Guesit House during Conference times to
Mr. A. G. TavLor

*WITNESS AND TESTIMONY” LITERATURE

By T.MSS.

* THE STEWARDSHIP OF THEMYSTERY ™
In two volumes
Val. I.—*" All Things in Chnistt*’
Voll. il.—** The Mystery ™
“ WHAT IS MAN?™
* WE BEHELD HIS GLORY ™
Meditations in John's GoBpel
“ THE POWER OF HIS RESURRECTION *
‘“ IN TOUCH WITH THE THRONE *
8ome considerations on the prayer life
*“ THE CITY WHICH HATH FOUNDATIONS"
“ THEEBATTLE FOR LIFE ™
THE LORD'S TESMIMONY AND THE
WORLD NEED “
*“ THE CHURCH WHICH IS HI$SBODY ™
1. The Body of Christ: its Heavenly Aspect

* THE CENTRALITY AND SUPRENACY OF
THE LORD JESUS CHRIST "

*“ IN CHRIST ™

* FELLOWSHIP

*“ CHRIST—ALL, AND INALL ™

" ﬁﬂE WATCHWORD OF THHE SON OF

*“ THENEW BIRTH ™
[Being chapters I1I and IV of * We Beheld his
Glory ™]

* THIEESEAMLESS ROBE *

* THE MARKS OF JESUS

*“ VISION AND VOCATION ™
* BETHIANY™

* THE PRISONER OF THE LORD ~

“ BECAUSE OF THE BLOOD ™

* THE BLOOD, THE CROSS AND THE
NAME OF THE LORD JESUS CHRIST ™

* THE SHINING FACE ™

* THHE:CANDLESTICK ALL OF GOLD ™

* CAPTIVITY IN THE LORD ™

* THE VALUE OF WEAKNESS "

* CHRIST IN HEAVEN AND CHRIST
WITHIN ™

“ THE INCENSE BEARER ™

“THE ABIDIW&G MEANIWNG OF
PENTECOST ™

‘* A COMPPANION TO THE-GOSPEL BY

“" JOHN "

** CHRIST OURLIFE ™

*“ THE TIME IN WHICH WE LIVE

* ON KNOWING THE LORD ™

* THE NEASURE GF-CHERIST '™

“ SPIRITUAL MATURITY, 0TS
IMPORTANCE™

** THE SPOIL OF BATTLE ™

* THE MEANIWG OF DIVINE LIFE *

“THE LIVING GoDb*™

“ NEHEMIAH ™

* HE IS LORD OF ALL "

By G. P.—* ELIJAH., THE TESTIMNQNY, AND THEELATTER TIMES '
" THE CROSS INRELATION TO SERVICE AND FELLOWSHIP
Fur the Childsen—** THE GOSPEL IN THE FARMYARD *
By S. A.—*" MEN'S HEARTS FAINTING FORFEAR *
“ A SAVIOUR TO THE UTTERMOST *

Enquiries for literature should be addressed to :
The Editer,
* Witness and Testimony,' 13, Honor Osk Road, Londom. S.E.23,
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Easter Conference im London

A Summmary

* 1f, when you were alone with the Lord, He
came to you and said, ‘ My child, I have an im-
mense piece of work for Jou, no less a piece of
work than to be My agent to administer all My
authority and moral glory in heaven and en
earth throughout all the ages of the ages '. hew
would you feel ? Om the autheridy of the Werd
of Ged, 1 ean say to veu that He has said that te
you.”

This arrestimg statement, made in the course
of the closing gathering of our Easter Confer-
ence, may fittingly be placed at the beginning of
this report as indicative of the direction of the
Lerd's word to us during four blessed days, To
attempt te compass all that was sald or te re-
preduee the consclousness of the streng hand ef
6ur Ged upen us threugheut the whele time is
diseouraged at the outset by the sense ef im-
pessibility ; but we may at least hepe te pass en
to those whe were net privileged to be astually
in eur midst seme fragments of the gracieus and
heartening—and ehallenging—messages whieh
He sent us.

We had approached the Conference with a
deep sense of need, related both to ourselves
locally and also to the Lord's people as a whole.
The consciousness of being hemmed in by op-
pressive, spiritual forces, of the stultifying of all
endeavours (even along spiritual lines) i toredk
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out into fuller liberty in the work of the Lord,
had constrained us more and more to feel the
need of a new spiritual position and an accom-
panying new power. Under this burden the week
before Easter had been set aside for waiting on
the Lord, and day by day hearts were deeply
exercised in His presence, and our cry came up
inte Hisears. The issue of that week was clearlly
registered, fer we neted hew prayer was turned
by the Splrit continually in the direction of
heart-searehing, for the putting right of all that
grieved Him in eenduct and attitude, and of a
6ry to Him for a deeper fellowship with Hinn in
relatien te His purpeses rather than eur ewn
goed. Thus fer a week the Spirit searched and
exereised heasts: and in the geed of that
thereugh serwdiny we met together at Easter,
assured that a way had been prépared for Him to
manifest Himself afresh te Us. Te say that ex-
pectation was net disappeinted. and that He
answered prayer in aeeerdanee with His ewn
werd in EpR-iiil-990 iis dudt 1o vagar fieash teesti-
meny e the never-ehanging faet of His unutter-
able faithiulness:

Our guest accommodation was filled beyond
nermal capacity, and goedly numbers of other
friends also joined us for the gatherings. In great
merey the Lerd allewed us to gather in unin-
terrupted guietness all the time, despite the ever-
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present menace of the war conditions prevailing.
The character of the days in which we are living
gave a background for all else—the rising tide of
iniquity and the fearful prospect ahead for the
nations when ‘ the restraining hand ’ is removed,
inevitably forces thoughtful people back to the
inquiry as to God’sreaction to it all. Whatisit ?
Through whom must it be expressed ? It was no
new doctrine to say that the Church is God’s
answer to all this; but though much familiar
truth was commonly known among us on this as
a subject, the Lord was pleased to speak again to
us in terms which made old truths new, and
brought back with great power to a fresh facing
of the challenge and possibility of what He pro-
vided long since in His Son for these very days.
And the Epistle to the Epbesians, that well-
known and yet unknown and inexhaustible mine
of spiritual treasure, again served as the portion
of the Word around which our thoughts were
gathered in every meeting, and truly it became
alive for us once more.

Though a number of the Lord’s servants were
continually under exercise regarding the word to
be given, it was His pleasure to speak through
the same one on every occasion, and we were
able to witness, as so often before, the quicken-
ing and sustaining power of Divine life to the
overcoming of physical limitations and to the
continual replenishing of spiritual supply, so
that not only was there nolack, but the flow was
as full and strong at the end as at the beginning
—a testimony to the fulness and the ‘super-
lative ’ character of things as in ‘ Ephesians .
This sustaining and empowering of the vessel of
the ministry was not the least of the mercies of
the week-end for whbich thanksgiving abounded
unto God.

The theme of the Conference—not selected as
the result of mere studious exercise over the
Bible, but as borne upon the spirit of the mes-
senger by deep heart exercise—was announced
in the opening gathering as:

The Heavenly Calling, Condunet &
Contlict of the Church :
the three divisions of the theme relating respec-
tively to Ephesians i-iii: iv.vi. 9; vi. 10-20.
Wliile these three parts of the whole theme were
in some measure separately treated, it ‘was
shown how entirelv interdependent they were,
and again and again through the Conference the
urgency of the Spirit was discernible in pressing
for a conduct, even in the least things of life,
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consistent with the exalted character of the
calling and of such a nature as not to give any
ground in the conflict witl the evil powers whose
Bbj ective was ever and always to frustrate the
fulfilment of the purpose in view.

‘ Ephesians ’ is a unique setting forth of the
Divine thoughts from eternity to eternity—he
infentions of the Divine Will. The things set forth
are going to be! The Eternal Purpose is here.
And here is found the place of the Divine Son—
the centre and sum of all things ; the meaning of
His Cross in relation to those intentions: and
the destiny of the Church as the Body of Christ.
To any devout heart no dignity could be deemed
too great for the Son of God, who was also Son
of Man ; but wonder grows almost toincredulity
wbhen it is seen that He will not bear His glory
nor exercise His exalted office alone. As the
Head of a body of many members, He will invest
those members with the same glory, and exercise
through them His royal functions as God’s regent
in heaven and earth through all the ages of the
ages. But incredulity can have no place here, for
the very Word of God attests the fact, and faith
may—and must—lay hold upon it. In varous
forms of words this high and holy calling was
presented to us again and again, but never more
arrestingly than in the words with which this
report opens. The hush and the sense of personal
challenge in that moment were evidence of the
Spirit’s working. All too glibly have the Lord’s
people spoken of ‘reigning with Christ "—but
what does the phrase mean to us ? Have we seen
its significance and recognized its necessary ac-
companiments in conduct and conflict for those
who reign?

An illuminating passage in the opening mes-
sage dealt with the significance of the word * dis-
pensation’ (Eph. i. 10). The thought in the
word was shown to be that of the administration
of a bousebold—the scheme of things that
governed for the time being. A change of ad-
ministrative control inevitably issues in a change
of conditions corresponding to the character and
mind of the governing authority. What need be
said of the scheme of things that at present
operatesin this world ? Do not the prevailing con-
ditions confirm the word, “The whole world lieth
in the evil one'’, whose seat is in the lower
heavens ? But the administrative control of this
world—and of ‘all things '—is to pass into the
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bands of * the Christ "—Jesus Christ and His
members, and the prevailing conditions then will
bear the marks of the character and mind of the
governing authority ! No wonder that “ the
earnest expectation of the creation waiteth for
the revealing of the sons of God "’ | And it is to
that position of administrative authority the
saints are called in fellowship with their Lord—
occupants of the realm “in the heavenlies, far
above all rule and authority and power ' ; and
not only as an ultimate experience, but as one to
be entered upon now in the power of the Holy
Spirit, who is the ““ earnest of our inheritance’.

It will simplify this summary of the Confer-
ence if at this point reference is made to a mes-
sage given on the closing day, and dealing more
specifically with the Heavenly Conflict of the
Church, but which in spiritual effect ran through
the messages from beginning to end. It was
introduced by a further summarizing of the
Heavenly Calling of the Church in the following
terms :

‘ The calling is our ultimate conformity to the
image of God’s Son and the manifestation of that
conformity, issuing in our identification with
Him in the administration of all things in heaven
and on earth.’

It was pointed out that God's interests have
ever been as much bound up with that calling as
have ours—He needs His inheritance in the
saints for the fulfilling of His purposes of admin-
istration. Attention was then drawn to the
following portions of Scripture : John viil. 44 :
Luke x. 18: Isaiah =xiv. 12-15: I Tim. iii. 6:
IT Pet. ii. 4: Jude 6.

Although neither these passages nor any
others expressly so state, the question may well
be asked whether the position to which Satan
and his followers aspired was not that for which
the Church, in fellowship with the Son, was des-
tined ? It is clear that the casting down was the
consequence of an unlawful aspiration to a
position which was reserved for someone else—
was it that of administrative authority as second
in the universe to God ! Did the * eternal coun-
sels’ of Eph.1i. relating to the Son and the Church
as the elect vessel for administration become
known to Satan? Were they perhaps made
known by God to the angels, of whom Lucifer
was a very exalted one?  Unrighteousness
(which ever signifies the usurping of God s rights)
was found in him, issuing in a conspiracy in
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heaven against God's Christ_and His members.
There is much reason for believing that this was
the course of things; and if it be so, it is mani-
fest that the principalities and powers and the
spiritual hosts of wickedness in the heavenlies
have coveted for themselves our destined place
—and hence the bitterness of spiritual conflict
whenever the Church, or any part of it, seeks to
move towards that position. (The casting down
from heaven had its sequel in the temptation and
fall of man in Eden ; and though that grievous
fall was later countered by the work of the Cross,
man has ever since remained as in himself subject
to the authority of Satan and only as in Christ
can he know ascendency over him.) Conflict
therefore must be recognized as an inevitable
accompaniment of progress, and any apparent
progress which does not draw forth the resistance
of the enemy may well be questioned whether it
be really in the direction of the Eternal Purpose.

““In the heavenlies ' is a notable * Ephesian’
phrase, not always clearly apprehended. What
does it mean ? The following explanation, given
in the course of one of the messages, may help
many : It means that what is now true of Christ
Himself as Head of the Body and Representative
Man—exalted, triumphant, possessed of every
resource for His administrative office—is to be
of full avail and account to His members. To
live in the heavenlies is to live by faith in the
good of all that !

All that! What words when applied to
Christ ! In the second message of the Conference
something of their content was set forth and it
was seen how perfectly He answered at every
point te man’s fallen condition and position,
culminating in His place in the Throne, not only
as in His own Name but also AS US! For is it
not written in Eph. ii. 6, “ made us to sit with
him in the heavenlies ” ? Here was matter for
worship, and for faith to lay hold upon ! Oh the
need for apprelending Christ ! The way to the
Eternal Purpose is by faith’s apprehension of
Him in whom all the elements and features of
that Purpose are already present—for us; and
the Lord’s great need is of a people who see that
they are now in the Throne with Him_and _who
will abide by faith in that heavenly and trium-
phant position, despite every effort of the enemy
to entice them to take lower ground.

One note of emphasis which coneluded the
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opening message should be noted. It was that
nothing of all that is in the thought of God can
be had as a merely personal thing, or as related
merely to time. All must be apprehended in the
light of God’s Eternal Purpose—the expression
of Christ’s supreme headship over all things, the
glory of God in the Church by Christ Jesus. We
shall never know our riches in Christ until we come
into line with the Eternal Purpose.

The importance of this note was evidenced by
the fact that the Lord returned to it on the
closing day of the Conference with this diserim-
inating question : From what standpoint do we
view salvation—that of our own interests or
God’s ! So long as we view forgiveness, sancti-
fication, and the other blessings of salvation only
a8 benefits into which we may enter—as Israel
viewed everything in the wilderness—and fail to
see why God has made these mercies available to
us, we shall never * possess the land °. Fulness of
possession is bound up with seeing, and being
governed by, God’s view of everything—His
interests, not ours. And self-emptying, after the
pattern of Him who emptied Himself and be.
came obedient unto death in seeking the inter-
ests of His Father, is the way of the Eternal
Purpose. For the consummation of that purpose
means that God's need is fully met—and in that
alone can the creation truly know the satisfac-
tion of its own need.

Thus far we have dealt only with the objective -

presentation of the Calling, and it would be very
easy to accept it all as blessed truth, and vet to
know nothing of the working value of it. It was
evident that the peril of thus missing the mark
was present to the mind of the Spirit, for the
principal burden of two of the messages was in
relation to this. The need of revelation to see the
Eternal Purpose ! The familiar words of Eph. i.
15-23 with the earnest praver for the enlighten-
ment of the eyes of the heart through the oper-
ation of “a spirit of wisdom and revelation”
still need to be deeply pondered, and their im-
plication understood. Believers, marked by faith
and love in a conspicuous degree, vet needing to
have their eyes opened that they may know !
This is not knowledge of the way of salvation but
of the reason for, and the issue of, salvation.
But for such knowledge a special activity of the
Holy Spirit is required and must be sought. How
great is the need for recognition of this fact, and
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how much need there is for humbling of heart
and mind in the presence of it ! To know the
plain meaning of Scripture as the mind of man
interprets it will not get us very far. What we
need so desperately is to know what God means by
what is writlen, and this can be known only by
revelation of the Holy Spirit in the heart. Until
then Bible truth is dead matter, but then it
becomes a living thing. This is the nature of
spiritual knowledge, and an honest heart will
write off as of no practical spiritual value all
other. A challenging question faced us all—
‘*“ How did you obtain what you have ? Was it
by revelation of the Holy Ghost in your heart
Such a question demands heart searching and a
frank answer, as also a humbling before the Lord
in respect of all that is seen to be other than alive,
even though it be true: for there is abundance
of dead truth found in the Church.

Another feature of real spiritual knowledge to
which the Lord drew special attention was that
which is suggested by the words ‘‘ the eyes of
vour heart being enlightened . This kind of
knowledge is of the heart—not only living but
also loving. From the familiar illustration of
‘ mother love ’ the point was pressed that there
is a knowledge which belongs only to one who
loves; it is woven into the very fibre of the
being. Such is Holy Ghost imparted knowledge:
it is a treasure bound up in the very life and
cannot be separated from it—so different from
something objective in the mental realm.
‘ Ephesians ’ is full of these two thoughts—
knowledge and love. The Word was pressed
home with its challenge—" Christ™ loved the
Church and gave Himself up for it ”’; and the
knowledge concerning the Church that the
Spirit imparts to the heart is essentially the
knowledge of the extreme preciousness of the
Church to Christ. Is such knowledge found in all
the saints ? Does it not need a special work of
revelation by the Holy Ghost to impart it?
Where such is found there will be little necd for
urging to prayer for all saints—the heart itself
will constrain, and the life will follow the heart
in giving itself up for the Church, following in its
measure in the pathway of Him who loved to the
uttermost.

With the above emphasis in mind we may
fittingly make more particular refercnce at this
point to the second part of the gencral theme—
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the Heavenly Comdiuct of the Church. Again aundl
again through the gatherings the Lord called
back to this as the practical outcome and aec-
companiment of all true spirituzll kinowledge.
No knowledge can be truly such which does not
issue in the kind of conduct mentioned in Ephe-
sians iv-vi. 9 ; and no other kind is fitting for the
heavenly ea]liﬂg as entered upen here ahd new.
How carefully the Lord has shewn thf@ughaut
* Ephesians” [His imtemnition that @
our life en earth and everv felaﬂeﬂgimp here
sheuld be in the light ef the Eternal Purpese.
The heme, the busifess, the seeial life, the ianer
seeret life, in every ene ef these the geverning
prineiples ‘of heavenliness must eperate. These
are fiene ether than the prineigles 6f Chyist's owA
life, and the earthly relatienships are But pat-
terns of things in the Reavens. Se must husbands
lgve their wives as Christ algse 1oved the Chureh :
86 mhuist Wives be IR subjectien o thelr hisbands
as head, even as the Chureh is subject 18 Christ
as its head. A very direet challenge that clesed
eng of the days of the Conference came aleng
this line: THe many exhertatiens in the matiet
6f esnduet that éf@ contained in ERR. {y-vi. §; if
H§E§Q FS§EH£ é HEHQQ & affey of Pivine
&an W@ face these {fems oA By

ea &‘H %s 8H§§8 Ysg in ihe light ef them 7
g Jess a std | satts ms f@g& ERLS
fgﬁg sa\;s &2 1§g QH

E £8HH§8 §¥H§§E 8f{ @ i sﬂtaﬂe
ss w H Eg %SHSE% FE{ 1724197 8

% satie WorK 9
{fé a8 és ssg

v “Ef i

As so often on these occasions, the Lord caused
an outward testimony to be set in our midst in
the baptism of a brother in Christ." The message
that accompanied this occasion was based upon
Eph. iji. 10—""Now, unte principalities and
powers.."” It was polnted eut that nething in
the life of a child of God ean be regarded as
something in itself, but everything in the history
of the Church and ef each individugl in it is
taken up inte the unseen realm and has a value
there. How vital therefore is every phase, public
or private, of our life—and hew necessary it is
that the Lord should arrest progress if He sees
something in the course which has constituted a
ground on which the adversary can fasten for

I¥ine i” e'ﬁ 1o SQH
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advantage. All Israel must Be held up for an
Achan, when they as the Lord’s people are in the
land, seekmg to dispossess the enemy of the
nght to reign. So also in spiriitul effect is it in
the Church where conduct not in accord with the
Heavenly Calling is permitted and not breught
to account by a faith transaction with the Lerd
in the values of His Cross. The explanatien ef
many a spirituel hold-up may be found thus
somewhere 1n the baekgreund.

Calling, Comdivet and Confilict could not be
separated in the message given on Lord’s Day
morning based upon Eph. iii. 14-21, and dealing
with the strategical value and power of love. On
the one hand is the Divine Purpose and on the
other the antagonists of it: and the Church is
required for its accomplishment. In the face of
the antagonism how shall the Church go to war ?
As in warfare among nations upon earth the
attempt is being made to break up the enemy by
disunity within rather than by the more costly
way of assault from without, so is it in the
beavenly reahm. Disunity through suspicion,
prejudice, offendedness, ete,, is the enemy’s way
to weakness in the Church. The Lord's safeguard
against that subtle attack s eur being “rooted
and gfauﬁded inleve ”,and in Eph. iii. " strength ’
and ‘leve ’ are markedily linked. Dees net the
fnere mentien of this matter drive us to loek once
g%aifi to eur relatienships with eur brethren in

Fist, and to be ever watehful a aiﬁst the wiles
of the devil aleng this line # The ‘ Ephesiam
exhortatien as {8 heavenly eenduet is therefere
walk iR love, even as Ciikit..” ; and every
relatienship of life must again come iAte Yiew.
Again and again did the L%E& eak during the
Eonferenee regaraing the vital plaee of the Reme
m@ Se efted the eentre of antagenism and the
%%@ of strength or weakness are feund there.

Rus the heavenly eharacter of things is brew
gut of some remigte, mystical realm inte the

Factical realities of commen life and these

ecome the sphere of the training of these whe
Rave Reard the Reavenly eall. Selemn challenge
2hd encauragement are mingled in this fast.

And this brings te an emphasis which the
Spirit brought clearly to us. We, as the Lord's
people, are In the seminary of the Holy Ghost for

reparatien for responsibilities which no mortal
as ever been able to contemplate, and with this
in view He is putting forth " the excesling great-
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ness of His power to usward who believe ”. He is
educating us now to take ascendancy in spirnt
and come to the Throne, and in His intention the
issue of all pressure—of whatever kind—that
comes upon us is to press us ‘ higher up . Inthe
light of all this, for how much are we counting in
the realm of His great purpose ? The question is
urgent and the call of the Spirit insistent. We
are called to a spiritual, heavenly warfare which
involves not less than the whole of our life and
affairs—and we may either come strongly into
the battle or take the easier path and neglect the
heavenly calling, But who that hasseen by reve-
lation the issues involved can contemplate this
latter course ?

We come to what was undoubted]y the Lord’s
objective in the Conference—the emphasis of the
closing day’s messages. We began the Confer-
ence with a conscious need of a new position and
a new power. The Lord has renewed the vision
of the way to this end—a new seeing of His
Eternal Purpose and full abandonment thereto,
at the cost of putting everything into the con-
flict, with its accompanying demand for watch-
fulness in every detail of life. Let it be very
clearly understood that the conflict is not for our
salvation, as it was over Israel in Egvpt; nor
for our sanctification (as an end in itself) as with
Israel in the wilderness: but as Israel in the
land, typically a people fully established under
the sovereign headship of the Lord Himself and
with all their merely personal problems settled,
warring to dispossess the forces already in pos-
session and to take their place—fighting not
their own battles so much as the battles of the
Lord. Are we “intheland ’? Are our personal
problems settled by our apprehension of Christ !
Then to see and fight for the Eternal Purpose is
our need and our calling. ‘ Ephesians ' reminds
us that our position is ' in Christ *. By faith let
us take it, stand in it, refuse to be moved from it
by either the wiles or the open assaults of the
enemy—affirm and bring to bear the mighty
_ Victory of the Name of Jesus over all the working
of evil, Stand. withstand: having done all, be
found still standing as victors on the field. And
let us remember the weapon by which pre-
eminently this overcoming is accomplished—the
weapon of *all prayer’. Here is focussed the
Lord’s need—a people who can pray in this realm
of things : whe. having seen for themselves His
Eternal Purpose, will labour in praver that
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others too may see and take their stand, remem-
bering that it is written that ' the god of this age
hath blinded the minds...that the light...should
pot dawn vpon them ” (II Cor. iv. 4). The call of
God in our Conference, and His call to all His
people, is clearly for this—a new prayer ministry
that brings to bear upon the enemy the mighty
victory of the Name, Are we functioning thus ?
Even if all do not—or will not—answer to His
fullest desire, He has need of, at any rate, some
who, on behalf of the rest, will take up the re-
sponsibility and bring the power of the Throne to
bear upon the enemy for his casting down.
Against such the wrath of the dragon will cer-
tainly be directed ; but in their Lord’s strength
they shall prevail.

The Conference closed with the picture in
Exodus xvii. vividly brought before us. We pass
over here much that was said and do but leave
the scene to be contemplated by those who read.
There on the earth the Lord's people are meeting
the antagonism of the foe. Upon the mount
sits one with the rod of Divine authority out-
stretched ; but not alone, for He has need of
those who will share with him the burden that
He sustains. By that partnership in the mount
the people below are caused to trinmph. And
the Lord upon the Throne still has need of those
who will co-operate with Him by faith, that His
ends may be secured and His adversaries de-
stroved.

Who will come to-day to the help of the Lord
against the mighty ?
* * * * *

We concluded our davs together in blessed
fellowship around the Lord’s Table and with the
singing of that triumphant chorus:

T am he that liveth, that liveth and was
dead, and behold I am alive for evermore .
And then into the unknown days before us we
dispersed, strengthened greatly of the Lord to
meet—who can say what ?—of conflict and
darkness, but resolved by His grace not to lay

down the sword till the Throne be attained.
“Unto him be the glory in the church and
in Christ Jesus unto all generations for ever
and ever.”

Much more than we have written could be
added, but we content ourselves with giving in
brief form a few of the fragments that fell from
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the table, around which meditation may profit-
ably gather —

A new accession of life is the only means to a
new spiritnal position.

There is a belief which is much more than the
belief for salvation. This relates to the power
of His resurrection.

We can only know the ‘ all spiritual blessings in
the heavenlies ' by getting into the heavenlies.

Take the position for which the power of resur-
rection is intended and we shall know its
operation.

Take a position by faith—then God comes in to
substantiate if.

When you get a heavenly life by the Holy Spirit,
then heavenly things happen.

The ultimate value of the Lord’s people to Him
is how much they count in the spiritual realm.

There is great need for believers to get settled on

‘““settied ’’ matters. TUnsettlement robs of

fighting power.

* Ephesians ’shows primarily not what God wants
in believers but why He wants it.

The motive power for meeting the enemy is the
motive power of “the glory of God ”

The life of nature is the playground for the
enemy ¢f we accept 1.

For ‘‘life on the superiative ” a full Christ is
needed, to be apprehended by faith,

We must come to a knowledge of the Scriptures
by our knowledge of God Himself.

In the Church the Spirit of power is expressed in
terms of love.

All the Eternal Purpose is bound up with the
revelation of the Purpose, and all the warfare
is concentrated upon that revelation coming
through.

G.P.

“The Law of the Spirit of Life in Christ Jesus ”

No.

3.

Noah and the Law of Life

As we move on in thesz meditations, there are
two other passages of the Word of a basic
character which I want to bring to you. One is
in 1 Pet. iii. 20-21.

“ ...once the longsuffering of God waited in
the days of Noah, while the ark was a preparing,
wherein few, that is, eight souls were saved by
water. The like figurc whereunto even baptism
doth also now save us (not the putting away of
the filth of the flesh, but the answer of a good
conseience toward God,) by the resurrection of
Jesus Christ.”

Without taking it away from its context,
which is _vital to our present consideration, I
want just to underline the last part of that
passage © " the answer of a good conscience

toward God, by the resurrection of Jesus
Christ ”

Then we will turn back to most familiar words
in Romans vi. 3-8.

“ Know ve not, that so manyv of us as were
baptized into Jesus Christ werc baptized into
his death ? Therefore we are buried with him by
baptism into death: that like as Christ was
raised up from the dead by the glory of the
Father, even so we also should walk in newness
of life. For if we have been planted together in
the likeness of his death, we shall be also in the
likencss of his resurrcetion : Knowing this, that
our old man is crucified with him, that the body
of sin might be destroyed, that henceforth we
should uot serve sin. For he that is dead is freed
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from sin. Now if we be dead with Christ, we
believe that we shall also live with him."

The Basis of a Good Conscience

We now pass to the third of the characters
used by God to explain the working of the law
of life, namely, Noakh. We have seen that not
one of these can be taken as detached or un-
related or separate from any other or from the
rest. They all overlap, grow into one another
and grow out of one another. We find ourselves
really in a chain, a chain of seven links; and the
links in the chain of the course of death are
clearly seen as you take up this book. * The
eves of them both were opéned ™ (Gen. iii. 7) ;
that is the first link in the chain. The second
link is this: ‘“And Cain went out from the
presence of the Lord ”’ {Gen. iv. 16), The third
link quickly follows: *““ And God saw that the
wickedness of man was great in the earth, and
that every imagination of the thoughts of his
heart was only evil continually...And God said
unto Noah, The end of all flesh is come before
me ; for the earth is filled with violence through
them ; and, behold, I will destroy them with the
earth ”’ (Gen. vi. 5, 13). Now you see in that
seventh verse of chapter iii. exactly what has
bhappened. It is said that the eyes of them both
were opened. It means that conscience camec
into being, and an evil conscience at that. Up
to that time, conscience had not been the ruling
faculty. Perhaps they had been altogether un-
conscious of having a conscience, but now con-
science has come to life, and because if is an evil
conscience they acted as they did and hid them-
selves. That has come in with Adam, and what
we have to see is that the mischief that came in
with Adam has to be remedied ; there has to be
deliverance from an evil conscience and the
answer of a good conscience toward God.

The Adam race in itself is entirely unable to
give that answer of a good conscience. No
matter how conscience works in the natural
man, it always betrays condemnation; for in the
natural man conscience usually works either to
accuse or excuse, and both alike represent con-
demnation. Conscience being evil, and man
being unable to give the answer of a good con-
science toward God, means that, so far as God is
concerned, man is dead, dead to God. The an-
swer of a good conscience toward God demands
that we should be on living ground, a ground of
lite, saltogether other ground than that of

nature : so in I Pet. iii. 21, it is the answer of a
good conseience toward God, by the resurrection
of Jesus Christ. Now, it is to this that Noah
brings us. Here we have the question of life
bound up with the answer of a good conscience
toward GGod by resurrection ; for life and a good
conscience go together, or a good conscience
toward God and life go together. Inlike manner,
an evil conscience and death go together.

Just look back one step in our meditation to
Abel. There in Abel the matter is related to the
death side of the Cross. As we contemplated
Abel and his sacrifice, we saw that Abel's dis-
cernment and conclusion was that, rather than
being able to bring anything as the fruit of
nature for God's satisfaction subsequent to
Adam's disobedience, the only way of life is
through death : the creature must die, the soul
must be poured out unto death, not bring its
works, its fruits, its good, as did Cain. So Abel
represents the death side of the Cross, where the
soul is poured out unto death.

Now, while we look out upon a state of univer-
sal death as we come to Noah and death is very
much in view, nevertheless it is the positive side
that governs in Noah’s case. Itis veryimportant
that we should recognize that. It is not the
death side which is supreme in the case of Noah,
despite a universal overwhelming. It is the life
side that governs in Noah’s case, the positive
side.

Let us mark again what Peter says.

“The longsuffering of God waited in the
days of Noah, while the ark was a preparing,
wherein few, that is, eight souls were saved
by water. The like figure whereunto even
baptism doth also now save us (not the putting
away of the filth of the flesh, but the answer
of a good conscience toward God,) by the
resurrection of Jesus Christ .

That is the positive side, you see; the life
side. All this brings something into view,
namely, resurrection, life; and resurrection,
life, is only possible when there has been a
repudiation of the natural or soul-life of the old
Adam. That is one side of Noah's testimony.
God always finallv acts on the positive line.
While He says terrible things—" The end of all
flesh is come before me...I will destroyv them
with the earth "—God never intended that
should be the end. God is acting on the positive
line. He willre-act to secure something that does
answer to His original thought. He is not
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abandoning His thought and saying, I can never
do as I intended ; man has rendered it imposs-
ible for me to accomplish what I had set my
heart upon : I am defeated, I am in a hopeless
state, I will wipe it all out and try again, It is
never thus with God. And to whatever He has
to resort to clear the groumd, He is but €learin

ground for semething else; He is aeting an

re-acting with the pesitive always in view.
Otherwise Gedl 1s defeated again and again and
again. He is as a hepeless, helpless God making
futile attempts threugh histery, and the greatest
failure that this universe has ever seen was the
death ef Jesus Christ! But we knew that the
death ef the Lord Jesus was the greatest triumph
ef Ged that this universe has ever seen. 1t has
cleared the greund fer a new ereatien. Ged is
always aeting en the pesitive line. But yau ean
never egme 0 the pesitive, yeu 6an never eeme
te the life, until there has Been the repudiatien
of that whieh Ged has reprdiaied. and Ged has
repudizted the natural life, the seul-likk ef Mah
as the gevsfﬂiﬁ%gﬁhm% _Why is that ? Well, as
we Have seen Before, It {S BeEause, sinee Adam's
transeression and fall, the Ratural oF saul:like of
ggg {s a false life. This is made very manifest i

The Naturall Soul-life a False Life

We must re-emphasize here something that
was said in our previous meditation. Yow have
in Cain a very religious man ; a man who, along
his line, is a very deveut man, recognizing and
acknowledging God as the object of worship.
As he looked ever the result of his labours in
those fruits of the fleld and of the trees, he pro-
bably picked out the best, he selected the most
perfect, he made up a sacrifice that answered to
his highest judgment as te what was worthy of
Ged. We will de him eredit for that, and I think
it is mest likely that is exaetly what he did do.
He breught the best he eeuld laj hand upen, and
sought te wership Ged by that means, and
sowight life aleng that line. But, yeu see. his seul
was darkened, and that aetien of the soul. that
energy, that metien, that life ef the seul, that
natural life, was a false life. 1t misled him, it
deceived him, it eaused hifh te preeeed in a way
whieh bf@wgfit hih up against a blank wall
where Ged was eeneerned, with ne Qpéﬂiﬂ?, ne
way threugh. It was the leading ef a false,
decejved life, and that is s8 with this natural life
of ours. It is afalse life, it is a deceived life, and
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it deceives us even in worship. "W magy rernme
almost ecstatic in worship, we may become
tremendously emotional in worship ; there may
be something that looks like veritable agony in
worship, and I have seen it. I have entered
cathedrals and churches in Southern Eurepe
and the Mediiterranean at the feast of Cerpus
Christl and at ether times, and I have seen
people spread en the ground in what leoked like
an ageny, when the hest was elevated, areaning

and almest perspiring. Half an heur afterwards
out in the street, t!:ﬂe?- were using knives to ene

anether in a quarrel. You see, it is a false life, a
decelved life. That, of eeurse, is an extreme 6x-
pressien of it, but yeu ean see the same thing in
mere medified ferms. Sineerity is net neeessarily
reality : we have te diseriminade. We may mean
well: se did Cain ; but he murdersdl. This life
of eufs is a deeeived life and it will deesive us
even in wershipping, and get us newhere.
Even in what we call service to Godl, it may
be our own zest, our own zeal, our own enthus-
iasm, our own energy, putting ourselves into it,
and not that energy and vitality of the Spirit of
God by which alone God is served. Now, I am
not sajnmnig that, when the Holy Spirit gets hold
of us, we do not put ourselves inte things, but I
modity that word ** ourselves ’. It is true that,
if the Holy Ghest gets hold of us, He will use us
up. The Lord requires that, whatseever our
hands find te doe, we sheuld do it with eur might.
The Lerd demands that we shall serve Him with
all eur strength, all eur mind, all eur heart. Yes,
but the Hely Spirit must be in eharge to direct,
to instigate, te gevern, er all is in vain, and we
are deegived in trying to serve the Lerd and it
comes to nething. The guestion is, Where is the
spring ef this—in eurselves, or in Him ? Is it of
6d 6r simply eur ewn judgment as te what is
for Ged? New, this is where understanding
needs enlightenment and where things have t6
be put inte their ﬂ%ht plase. This natural life
dees net get threugh te Ged, and therefere ean
never lead to spirifuial Maturity. Strange,; 1§ it
fet, that seme of these whe are mest energeti-
eally engaged and thereughly using their efer-
gies in werk fer Ged still remain s6 spiritually
small in theif knewledge of Ged?? This soull of
8urs never will ?et us threugh te spiritual
maturity, te a real and true knevwledee of God':
and that is the test of everything—grewth in the
knewledge of the Lerd. Tt is net a question at
the last of hew mueh 1 have dene, how sincere
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or earnest I have been : the thing which matters
in the long run is, In what measure do I know
the Lord, how much have I grown in the know-
ledge of the Lord, how has my spiritual intelli-
gence increased ! That is the thing that matters ;
and that is 'a matter of life, Divine life.

The flood was the verdict upon the course of
Cain, which was not the course of the wicked,
godless man, but the course of the soul-life
actuated by nature even in relation to God, and
that, developed. The second link in the chain is,
as we have said, “ And Cain went out from
the presence of the Lord, and dwelt in the
land of Nod ”. Then what happened ! He
instituted a civilization. You mark what is
there recorded. You find cities, trades, arts,
industries, all coming out from Cain, all the
various aspects of human life. Cain built a
civilization, produced a world after his own
kind; a natural life, soul-life, soul-world ;
that which was not out from God but out from
himself, and the flood was God’s verdict upon
the course of Cain, that world of natural
glory, of man’s fruitfulness apart from God. So
tbe law of life is seen operating, not along that
line—that is the way of death—but along
another line, through the flood and out on the
other side upon resurrection ground.

The Importance of a True and Settled Position

Now, if we at any time leave the ground of
resurrection, which pre-supposes the repudia-
tion of our natural life, then life is at once
arrested and death takes advantage. We have
to settle it once for all that we have done with
nature and nature’'s ground as the ground of
our hope, our confidence, our reliance, our
expectation. Yet how long drawn out is that
awful conflict with our own natures to get that
issue | Have we any expectation whatsoever in
nature ? Of course, as one familiar with the
doctrine, vou will say, No, certainly not! we
see that it is unfruitful, unprofitable, and we can
have no expectation there. Then why be miser-
able because you cannot find any good in
yourself ? It means that you are expecting
something from vourself. Take that ground and
you take the ground of death. If you take the
ground of resurrection, it implics that you have
once for all given up all expeetation of any good
coming out of voursell. Oh, to get that settled,
and settled with reference to the Devil; be-
cause, you see, this not only constitutes for us

b6

an outstanding point of conflict, but it is also
Satan’s ground. Every link in this chain, every
aspect of the working of this law of life, is a
reversing of the work of Satan. If he brought
out the soul into a false place of domination,
then the soul has to be poured out that his
ground may be taken away.

You have heard of the farmer who was always
having trouble with his spiritual life because
Satan was always coming to him and telling
him that he was not forgiven and not a true
believer in Christ, that he was not truly saved.
Almost every day he went down under that
accusation until life became intolerable. One
day, unable to go on any longer because of this
accusation and the misery of getting down under
it, he sat down and faced the thing out. He put
some questions to himself with the Word of
God before him. He said, Have I accepted that ?
Do I believe that ? Of course I do with all my
heart. Then God says that I am forgiven. God
says ‘‘ there is therefore now no condemnation
to them which are in Christ Jesus ”’. So he went
out into the field where Satan had met him so
often and took a stake, and drove it deep into
the earth, and said, That settles it once for al] !
Then he went on with his ploughing. He got
to the other side and Satan came back and tried
to tempt him again. Look here, Mr. Satan, he
said, you come along with me. You see that
stake ? You know why I drove that stake in
there: I drove it in to settle this business once
for all. God has said it and I believe and accept
it. That is an end of it !

Do not parley with Satan. Point to an estab-
lished fact and stay there. Keep to vour fact.
If you move off resurrection ground and what
it implies, it is death. Stay there, with its im-
plication that you have repudiated the life of
nature as having any possible hope, and vou
have seen Christ as the hope. the sure hape, the
only hope. Maintain that position, and the law
of the Spirit of life in Christ Jesus makes free
from the law of sin and death. That is how the
law of life operates, on resurrection ground.
There is no good conscience on any other ground,
as that farmer well discovered when he moved
over on to Satan’s side and accepted what he
had to say.

Noah forever stands to testifv against the
vanity, the empliness, the unfruitfuluess of a
natural life, and his is a practical testimony.
He testificd to the wvanity of natural life by
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building an ark in order to get out of it. That,
for Noah, was the way of life—out of the life of
nature. The law of life in Christ Jesus supposes
that, in spiritt; we are out of nature : otherwise
that law is not a law for us ; it has no meaning
for us, it does not operate "where we are con-
cerned. It supposes that we are out of the life
of nature and in Christ Jesus,

Noah a Witness against a Lost Discrimination

Now, to examine Noah a little more closel}:.
One of the pronounced features in Noah's day
was the loss of distinctivemess between things
clean and things unclean. There is that nrysteri-
ous statement in Genesis vi. 2 - *“ The sons of
God saw the daughters of men...and took them
wives of all which they chose.” The last clause
is very suggestive—'* as thaydiusee’"!. Refraiig
deliberately from going into explanations of the
first part of the statement, let us take what lies
on the surface. Here are those who are on God’s
line. We will just leave it at that. There are
those who are on God’s line and those who are
net en Geod’s line, the sons of God and the
daughters of men, and there is an inter-mixture,
a less of distinetion, a loss of diserimination
between what is of Ged and what is not of Ged,
and a bringing of those two things together and
making them ene. That Is the meaning of mar-
riage. But what was it that led to that ? "' As
they ehese.” Yew see, here you have the seul
in aetien, desiring and cheesing, witheut a pet-
eeptien of what 1s of Ged an "what is Aet of
6od. Yeu ses the prineiple: Will 3o just
isolate that little bit; and held it and thifk abewt
it ¥ The seul iR aeﬂeﬁ desiring, that is the
soul oA {ts emetienal side ; eheesing, that is the
seHl en its velitional side ; desiring 3Ad &H88§iﬂ
witheut diserimiRnation as te what is of &ed
what is net of &ed. TB§£ is @%&Elil)é the B&&HH@F
of the HQE'&FQI life, exactly what is &xem
10 EaiR. The life 8F RALUFE MIXes EH!H\%E
has A8 BWEF I8 SFE@ ¥ Bf @i§8@¥ i§ 8f
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Now, that: was a pronounced feature of things

in Noah's day, and if there is one thing which is
abhorrent to Gadi, it is mixture. God has shown
Himself in His Word to be opposed to mixture.
With Gaodi, there is light and there is darkness,
there is death and there is life. When God
reaches His end, the river of the water of life is
cosdtal clear, and no murkiness is to be seen. The
new Jerusalexm, the Holy City-, is as clear as
jasper, transparent. All this is after Godl. ** Gl
is light and in Hin» there is no darkness at all .
God 1is utter and God hates confusion. He is
not the God of confusion, He cannot bear mix-
ture. God is always saying in effect, One thing
or the ether ! " Because thou art.,.neither eold
ner het, I will spue thee eut of my mouth ”
(Rev. 1ii. 16). Ged is nausested by ikt and
that is what ebtained there, natural life mixing
up with Divine things. That brings the Deluge,
judgment, that is the way of death. The law
of the Spirit of life demands utterness er it
eannet eperate. Life meves aleng the line of
what is abselutely distinet. unmistakable,; elear,
as of God. 1t eannet eountenance mMixture.

You see here, the deception of this life brought
about the judgment of God. What is deception ?
Well, it works in many ways ; but, so far as the
soul is concerned, it can work in this way, that
it is a determined adherence to one’s own
opinions on any subject, which means we are
unwilling to subject those opinions to any court
but the court of our own judgment. The thing
begins with us and it ends with us, It is tied
up with ourselves and we are net prepared to
have any ether judgment en the matter. You
may take it that, if anybody is like that, they
are mest deceived.

Noah's Testimony Essenfiizllly Implies
Resurrection

Nowv, we must close. There are two things to
be neted about Noah. It says that be was a
just man and that he walked with Ged. Waell,
a6 A just Mman. he teel up what was true of Abel.
Abel had witness berne eoneerning himsel that
he was righteous ; and, walling with Gedl, he
tepk up WAt was true 6f Enech : Eneeh walked
with @&I Beth of these things earry you at
6REe 6 to resuFredion greund and shew what
Neah stands fer. If; as is said, he is a just man,
whenes 18 his righteeusness # Why, enly én the
%{’euﬁe of the Festivaction of the Lord Jesus.
& Are justified by His life, that is, His resur-
reetion 1. The restrraation of Jesus Christ is
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God's own act of attestation that all sin and
guilt has been dealt with and put away, and
that is the ground on which we are justified. It
is through His righteousness, a i sness
given us of God. That is life, walking with Gadl.
Who can walk with Gedl ? No one can walk with
God who is not on resurrection ground, who is
not righteous before Ged in that sense.

So we might go on increasing this emphasis in
many ways, that what Noah stands for is the
positive side, resunracttiom, and that the law of
the Spirit of life operates on resximection ground.
That means that all other ground of natural life
has been left and in Christ we have come out.
You see, Noah was all those years occupied with
that which spoke of being outside of things here ;
for Noah was building that ark all through those
years. He was every day hammering home this
fact: I am not in this, I am geing out, I am re-
pudiating this! The hour is coming when what
is true of me spiritusllky will take place literally.
That is alse our pesition. We too are out spiritu-
ally, and we await the heur when what Is true
of us spirituellly will beeeme literally true ; we
shall ge eut. But Christ is eut, and Fesuasisn
life means that we are eut ef what is here;
eut ef nature, and eut ef this werld, and eut ef
eurselves. Neah with his ark ever bears that
testimony-—out, always out.

But, even so, it required a lot of patience to be
spiritually out and yet to be environed by all
that state of things, pestered by it, worried by
it, pressed by the life of nature. *In yeu
patience ye shall win yoeur seuls.”” That is the
way of life.

Let me emphasize again that this means to
be on resurmecttiiom ground. That is why we read
Romans vi. 3-8. It is * out ** through death.
Link Romans vi. with I Pet. iii. 21—Through
water saved on to resunmasttiom ground : planted
in the likeness of his death, we shall be also in
the likeness of his resurvaction. Eight souls
(eight, the resurreetion number) were saved
threugh water: “the like figure whereunte
even baptism doth alse new save us...the answer
of a good epnseience teward Ged, by the resur-
reetien of Jesus Christ . 1t is ?uite possitls for
gveryone of us te have a etly geed een-
seiedee. A happy state to e in! Have you a
goed conseince ? AFE you under acewsatien
HRder condemnation ? Are you fretting and
WeFFying aBeut the Badness of yeur ewn heart ¥
That means that yeu have net the answer of a

00d egnseience 8 God. Wha{ is the matter 1
ou &Fe still Jegking for semething frem ﬁﬁ&if@;
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that is the oply way ouf: fe dhiate it " ref
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The Overcomer

No. 1
The State of the Overcomer

“ Amdl she was delivered of @ son, 2 man
child, who is to rule all nations with a rod of
iron ** (Rev. xii. 5).

“ Andl he that overcometh, and he that
keepeth my words unto the end, te him will 1
give authority over the natleﬂs, and he shall
rule them with a rod of iron " (Rev. ii. 26-27).

“ Andl her dhilldl was caught up unto God,
and unto his throne  (Rev. xii. 5).
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** He that overcometth, 1 will give to lnimn tto
sit down with me in my throne, as I also over-
came, and sat down with mv Father in his
throne ” (Rev. iii. 21).

* Amdl they overcame him because of the
blood of the Lamb, and because of the word of
their testimony and they loved not their life
even unto death ™ (Rev. xii. 11).

I have no doubt whatever in my beart, be-
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loved, as to the message which the Lord desires
to be givem at this time. It is concerning the
*overcomer™. I am quite sure that there will be
very few who will not agree that this is the day
in which, of all matters, this is the matter to
consider : for, if there is one thing pressing upon
us more than another, it is the question of over-
coming, overcoming in a day like this.

Let us, at the outset, prepare the way for a
close application of things by a few concrete
statements concerning the nature of the over-
comer, what the overcomer is.

What the Overcomer is—His Position, Vocation
and Adversary
We are made'well aware in the Word that the
overcomer is of considerable significance to the
Lord. The seven-fold repetition of that word in
the opening chapters of the Revelation makes
that perfectly clear. The overeomer only comes
into view In a dav ef decadence and declension.
It 1s impertant fer us to recegnize that. It is
when things are net as the Lord desires them to
be, and has fully previded that they sheuld be,
are altegethesr otherwise in a general way, that
the evereemer Is breught te eur netice. That is
always se wherever yeu find that whieh answers
to the meaning ef the evereemer, theuah the
termn jtself be net mentiened. The name does net
matter se very mueh ; it is what is signified that
matters, and this yeu will find seattered right
threugh the Bible frem Genesis te Revelatien,
and it alwais appears at a ticae whef things have
fallen frem the Divine standard. Remember
thad! Therefere the eovereemer is set over
against, net general evil, net a general state of
sif, Aot 2 general bad eshditien, but the failure
of God's ?18 iR partiedlar. 1t is when the
things of God Rave fallen {8 2 19w ebb and the
egple of God have lgst their Divinely appointed
gsition, tnak the overeomer is Brought ihts view,
F spaken &f:
Then, further, the overcomer is the one, or the
company, that is standing for that fullest
thought of God when that thought has been let

go; .

1t is as well for us t8 know exaetly what the
overcomer is. There are some ideas about the
overcomer which can be immediately dismissed.
One of these ideas is that overcomers are a kind
of elect of-the elect, a spiritual elite chosen in the
foreknowledge and counsels of God to occupy a
special place. Let us dismiss that idea at once.

til)

for it is not true. That would be altogether con-
trary to God’s mind. God'’s mind is that all His
people should occupy the position which the
overcomers are represented as occupying, and
these only eccupy it because the others have
failed. Se that overcomers are not an elect com-
pany out of the elect.

Another thing which we can dismiss at once is
that overcomers occupy’ a different place from all
other believers in the matter of grace. Quite a
let of wrong ideas have been made to circle
reund the evercomers in that connection, and
these have diseredited the whole matter. One of
the ideas is that of reward. This has been given
an exaggerated place, and grace has been made
to be less in the case of the overcomers than it
really is. Now believe me. beloved, of all the
peeple in the histery of this werld right up to the
end, the evereemers will knew mere than any
ethers the neeessity for the abselute grace of
Ged, and will sing mest leudly the seng of grace
in the glery. Se eften the reactien te this matter
has just been this : OR, when yeu speals of ever-
66HEFS 6oMIng te a eertain pesitien, being re-
warded in a speeial way, Yeu are making a
gdifference betwsen them and all ethers in the
matter of graee. as though they were a faveured

esple in 4 sense that is net the faveur of graee.

ut that is net true. Let me repeat what I have
said. There is one thing whieh will lie very, very
fear t8 the hearts of all whe will becomne ever-
e8Ehers; and that is the deep, deep, uAwaverin
E8RY{etien that, bt for the grace and merey 6
Ged, they will never get threugh, and they will
Be more topseisus of it than apy ethers. Well,
1et Us dismyss these wreng ideas, and get the real
meaning of the overesmet.

Now all this means that overcomers are those
whe have vision regarding God's fullest purpose
and theught for His people. They have vision in
a dey when vision has been very largely lost.
They see when others are not seeing. The eyes of
their hearts are enlightened. That which Godiis
really after, is a very clear and present thing with
therm, and ene of the features of a time in which
the gverepmer is breught eut, whether it be in
the Olld Testament or lin the New Testament, is
that it is in a day when, to use the phrase con-
eerning the times of Samuel's boyhood, * there
is ne open vision™, That is why this further word
peeurs and recursin the Revelation alongside of
the term '* evercomer", namely, "' he that hath
an ear te hear, let him hear™. He that hath an
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ear ! That is but to change the faculty from that
of seeing to that of hearing. The same thing is
signified. It is perception, a faculty to perceive,
a capadity for apprehending. I am not sure that
there is not, in the repetition of that phrase, a
suggestion that fn the churches amongst the
Lord's people, there are many whose faculty for
hearing what the Spirit saith has become dulled
or dead, and the Lord is appealing into the midst
of His peeple to anyene whe is net in that state
to hear. Seo that the evercemer is one who has a
spiritual faeculty fer seelng, hearing, grasping,
perceiving what the Lerd really is after and what
His full theught is in a day when it is net se In
general amerngst the Lerd’s peeple.

Then in this introductory word, the fimal thing
is this, that all this that we have said means that
the overcomer stands to resist and nullify all the
work of the Evil One in relation to the Church.
So far as the overcomer is concerned, it means
that all the work of the enemy is brought to
nought, that the overcomer says, in a represen-
tative way, The Church is not overcome ! There
is that in the Church which denies to Satan a
universal triumph, and I think that is what is
conveyed or suggested here in the twelfth chap-
ter of the book of the Revelation by the sum-
marizing of Satan in this comprehensive way.
First of all, in an inclusive, way, he is presented
as the great red dragon. That designation is seen
to embrace these further terms: * the old ser-
pent ~, ** he that is called the Devil and Satan

*’ the deceiver of the whole inhabited esrth ™ ;;

and, later, * the aceuser of our brethren . Can
you find me any mere titles for him ? W, here
he is summed up. The dragen ineludes all that.
I know the differenee in the things represented
by these werds, but that is net the full meaning
of things here. Satan. in the eharaeler of the
serpent, the eld serpent, is the beguiler. We
recall the werds of the Apestle Paul: “exemay
Satan beguiled Eve ”. The beguiler, the de-
eeiver ; that is the serpent. 1f yv8u speak of the
serpent. you always mean that whieh werks in
an underband way te get an advantage by Mis-
represemiatien, by a lie, beguile by false presen-
tations. The Devil—the malighef, the aeeuser.
Satan—the adversary or hater. Yeul gather thal
all up in the great red dragen and yeu have the
ideas of ferocity, of eruelty, of strength, ef de-
struction. All that is breught eut in this twelfth
chapter and the evereemer is up against thed;
Satan in full force, all that he is in all the ferms
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of his historiczl activity and expression. The
overcomer stands before that, and the issue is
with the overcomer.

Now all that, mark you, is focussed primarily
and mainly against and upon the Church, and it
is as in the Church that the overcomer stands for
the Church, to save the Church, to preserve the
Church's testimony intact. It is a tremendous
spiritual thing that we are up against. This is
not a mere presentation of historic things. 1
know a great deal has been made about this great
red dragon with his seven heads and his ten
horns, and a geed deal of history has been read
inte that about kingdoms and so on. Well, if you
like to take it that way yeu can, but it is a tre-
mendeus spiritual thing that the Church is up
against, terrifie spiritual feree, and all that we
have in the first ehapters ef this beek of Reve-
latien, if really understeed, emphatieally bears
that eut and shews what Satan is realily after in
his assault ugeﬁ the Chureh. We may see just a
little of what his ebjeet is as we ge oh.

Well now, this is what the overcomer is, the
position of the overcomer, the vocation of the
overcomer, and what the overcomer has to face.
All that wants bresking up and briinging nearer
home.

Three Aspects of the Overcomer

We can reduce it to a threefold phase. There
are three aspects to be considered in comnection
with the overcomer. Those three aspects are a
state, a position and a testimony. The paosition
is the result or the issue of the state. The tes-
timony comes out of the state and the position
to which that state brings. Now, that sounds a
little technical, I knew. If only you could just
sit diown with that and think about it, you would
begin to see there is a tremendous amount
gathered up into that. It is against these three
things or this threefold thing that Satan is so
feroclously, eunningly, mightily set.

I. His State
(a) Righteousness which is of Faith

He is set in the first place against the state of
overcomers, that is, the state of the Church as
the Lord would have it. What is the state ? Itis
the righteousness which is of faith. Beloved,
find righteousness which is the very righteous-
ness of Godl, and you have completely and
utterly and at every point demolished Satan.
You have got rid of everything that represents
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Satan, all the ground of Satan’s activity, all the
ground of Satan’s hope. You have got rid of all
that side of God’s activity which relates to judg-
ment. Well; Satan is overthrown once you find a
condition which is God’s own condition of right-
eousness, His own righteousness. In order to
maintain his position and do his work, Satan
must find a ground of unrighteousness, produce a
condition of unrighteousness, get a people into &
position of unrighteousness. You can go right
through the Word of God and find how that one
thing opens it up. Satan’s strength is always in
the realm where there is unrighteousness.
Satan’s kingdom is not just an official thing, it is
a moral thing. Of course, rightly speaking, it
is an unmeoral or an immoral thing, but you
understand what I mean. It is a question of
moral state. We have to get new ideas about
that word “ kingdom . Do not let us hold on to
this idea about the kingdom of Satan or the
kingdom of God being something official, some-
thing set up with officers appointed to rule. This
ruling the nations with a rod of iron, this king-
dom, does not merely mean that God sets up a
state on the earth or in heaven and appoints
people to occupy positions of authority. That is
not the case. That is official. This whole thing is
a moral question. Satan’s kingdom falls imme-
diately you find a state which is the righteous-
ness of God. He has no more power when you
come to that position. :

I said that all that activity of God on the side
of judgment is finished when you find the state
of God’s righteousness. You have that classic
llustration in the case of Abraham and the cities
of the Plain. God announced through His mes-
senger that He was going to destroy the city, and
Abraham entered into a controversy with God.
What about the righteous ? Are You going to
destroy the righteous with the wicked 7 God
said, No, I can never do that. That would, in
effect, be to destroy Mysell. Then it behoves
vou, Abraham, to go and find the righteous and
if vou can find them, then I cannot destroy; I
should be turning My hand upon Myself. Then
off Abraham goes, so to speak, and searches high
and low for a number which he thought would
justify his appeal to God, would be an adequate
basis for answering God’s requirement, and he
had to reduce and reduce and reduce. Five
righteoug! No, he could not find five righteous.
Therefore God is justified in judgment. Could
Abraham have found among the Sodomites a

=3
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modicum of righteousness which is of God,
God's power to judge would have been stayed. A
tremendous thing is righteousness; the righte.
ousness of God, not our righteousness. ** All our
righteousnesses are as filthy rags . There is no
righteousness in us. No, God’s righteousness is
what is before us. Well, here all the way through
from—yes, before Abraham’s day—from Abel’s
day, right on through the whole of the Scriptures
the question is that of the righteousness which is
of faith. 'We recall Paul’s tremendously compre-
hensive, closely-argued letter on the righteous-
ness which is by faith in Jesus Christ. What a
power it is !

Now, God’s thought for His own people is that
they should stand there, that they should be
there as before Him, clothed in His own righte-
ousness. What a state to be in | The very righte-
ousness of God wrapping us round, so that, as
God looks at us, He sees nothing but His own
righteousness, and nothing of what we are by
nature. Oh, do not let us think this is too ele-
mentary, beloved. This is an ultimate thing,
this is one of the big issues for the overcomer at
the end, and it is on this that Satan is fighting to
the last. If he can get you or me or any child of
God into the place where they lose that ground
of faith, that ground of confidence, and accept
condemnation under his accusations, he has won.
If he can meet one child of God who, despite all
the accusings and all the stirring up of nature
and all that Satan, the great red dragon in fury
and' cruelty and hatred and accusation and
power can bring upon him, none the less stands
his ground in faith, and sayvs, Yes, all that, all
that may be true, yet in God’s eves, because of
faith in Christ Jesus, I am a partaker of His
very righteousness; Satan is defeated. That
is the overcomer. It is a matter of a state by
faith.

What is it that Satan is after with us? To
destroy us ? No, not in the way in which we
sometimes think. He has one bull’s-eye to his
target and that is the faith which relates to the
righteousness of God in Jesus Christ. That is his
objective and that is why righteousness is given
the simile of a breastplate. You will remember
the word that we have in Isaiah lix. 17, ** e put
on righteousness as a breastplate ”. Again, in
Eph. vi. 14, we have the expression * the breast-
plate of righteousness ”'. Here, you see, the very
vitals of our spiritual being are involved—** the
breastplate of righteousness . It is the covering
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for the heart. But what do we mean by the
covering of the heart ?

Well, let us look at one or two passages and
we shall soon see what is meant. 1n the letter to
the Hebrews, we have it very clearly explained
in other Janguage.

“ ...which is-a figure for the time t;
according to which are offered both gifts and
sacrifices that cannot, as touching the con-
science, make the worshipper perfect—How
much more shall the blood of Christ, who
through the eternal Spirit offered himself
without blemish unto God, cleanse your con-
science from dead works to serve the living
God ?2” (Heb. ix. 9, 14).

It is a question of conscience. It is right there
in the heart. You have a bad conscience, you
feel uncomfortable in your heart. How are you
going to deal with this evil conscience ? Oh,
what a word is this ! Let us look at it again.

' ...that cannot, as touching the eomscience,

make the worshipper perfeet.”

* As touching the eonseience ™! Do held on #6
that. As touching the censeience, made perfest.
That Is the question at issue, that is what Ged is
after. Now it says of these sacrifices and offer-
ings which were but symbols, that they never
could effect that, but ‘"'the bleed ef Christ, whe
through the eternal Spirit effered himself with:
out blemish unte Ged "', cleanses the conseienes.
This is the malking ef the eenseience perfest.
How dees the Bleed ef Christ effest this?
Righteousness is in th@t—ﬁ,’é_{@@_a; That Bleed is
the ineerruptible naturioliehie Lord Jesus. M-
eorruptible ! 1 always like te stay with that
word. 1t is Aet just HResFF Blt iprreup:
tible nature, Rature wineh cahnet be cerrupted,
whieR is beysnd the pewsr ef wrruptien.
“ Whieh of you acctiseth me of sip 7 WS &Ver
8 man able {e challenge the world on that wise 7
“ Thou wilt Ret 1eave My sou iR Rall; neiher
wilt they sytfer thy hely ong o see eeffb\:gmg."
(Psa. x¥i. 1) tmga&; e ! That foliews this

statement: ' Whem &od raised HP; Ravin

g@ﬁ ef ésa&hﬁs Becauss I was B
t g h8 of . "FBF
=

leesed the f
%egg_m!% that He sheuld Be hglde

avid saith ESHEEFHiH% Rim...They wilt
leave my sol iR Rell, Helther wilt fhoy sy
thine Hely ORe 1o see EBFFYPLOR * (ACLS i 34,
27). Death had n8 Power gver HIm berayss
there was 1@ coFFupisn. TREBFFUPLIBIIILY s the
destruetion ef death's PBWsF.

Now the Blood of Jesus Christ is the value ef
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God's own righteousness, and Satan is against
the Blood because it is the righteousness. The
appropriation of that precious Blood, the appro-
priatien of that Divine righteousmess by faith, is
the thing which Is going to destroy all the power
of Satan. * They overcame him because of the
Bleed.” 1f yeu like to change the word, you ean.
The ehange will enly be with regard to one
aspeet. The Bloed 1s all-inclusive, but you can
change the werd for present purposes and say,
They evereame beeause of the righteousness
which is ef faith. That is the werd of their tes-
tieny, a breastplate eevering the very eon-
seignee, defending the eenscience. Hew are we
eing te defend gUr eenseieneces against the Ae-
HseF, whese ene ebjest is in seme way te Bring
4§ again Under esndemnation i 6UF ewh eeh-
seleHes, to aeeept eondemnation iA euf ewd
hearts ¢ Elow are we t0 meet that ? Hew are we
t defend surselves against that ? By the breast:
1ate of Fighteausness, His righteousness, His in-
SrFUPHIBIE srafre which i foF us before Ged
thrayEn faith.

You will see that I am tremendously con-
vinced of the necessity of a word like this. You
may think it is the elementary Gospel. It is that,
but it is something more than that. We shall fiinl
as we go on that Satan will endeavour to wear us
out, and to wear us out on this wise, by pressing
upen us eur ewn unworthiness, our ewn wicked-
ness, 6uf ewn sinfulness, eur ewn awfulness, all
that we are that we weuld et and sheuld net be,
all that we are net that we weuld be and sheuld
Be. He will never give up playing en that
greund. 1If ever you entertain a thought, to say
nething ef empleying werds abeut Hghting
Satan, meeting the adversary. vietery ever Rim,
remember that it is en this wise. This is 16
gbjective kY. Yeu eannet ge eut against the
gnemy in an ebjestive way like that. The fght
8 felt in yeur ewn heart. These whe eaf use ver
beld language abeut Calvary's vietery, and all
that sert of thing, may all the time jiist be the
giayﬁmﬁg& the pawns of Satan in tNis Matter of

victory beeause of righteousmess \ 1A that
matter, they may bBe altogeter defeated. Well,
this is where the testimony of the Blosd eames
in. Yeu and 1 held preeieiis the Bload of Jesus.
Hereln 1§ the Pf&@i@ué‘rﬁé%; that it brings an end
t8 Satan’s sutherity and pewer. It is threugh
the Bleod that we éeme to the threne ; and de
net make that material and ebjeetive for the
mement. Recegnize that basieally that is
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spiritual, spiritual ascendency, spiritual and
moral reigning. But if we do not come experi-
mentally into that now, there is not much hope
for us at some terminal point in the ages. We
have to know something of this now. It is basic
to reigning with Him. ‘‘ They that receive the
abundance of grace and of the gift of righteous-
ness shall reign in life...”” That is bringing a
throne position, in a spiritual and moral sense,
to bear upon the enemy now. Oh, the Lord
cover this word in our hearts'!

Brethren, if our heart condemn us not, what a
strong place we are in and what a weak place the
enemy is in | How can that be ? ** The blood of
Christ, who through the eternal Spirit offered
himself without blemish unto God, purge vour
conscience,.,”’—“If our heart condemnusnot...”
So Romans viii follows on Romans vi. The Cross
in Romans vi sees all the ground of unrighteous-
ness purged, put away, and ‘‘ there is therefore
no condemnation *’.

(b) A Life Governed by the Principle of
Righteousness
In speaking of our hearts, the very vitals of

’

our spiritual man being covered by God’s righte--

ousness, in addition to a standing there has to be
a life which is governed by the principle of
righteousness. So we find that word taken from
the Psalm and applied to the Lord Jesus in the
first chapter of the letter to the Hebrews,
“Thou hast loved righteousness, and hated
iniquity ; Therefore God, thy God, hath
anointed thee with the oil of gladness above
thy fellows.”’
Do vou notice the immediately preceding words ?
“ Of the Son he saith,
Thy throne, O God, is forever and ever:
a sceptre of righteousness is the sceptre of
thy kingdom.”
“Thou hast loved rightecusness and hated ini-
quity.” That is a heart state. A breastplate of
righteousness ! This brass is to be a mighty
strength of hatred against unrighteousness and a
mighty strength of love for righteousness as
characterizing the life. We have to be concerned
and exercised on this matter of practical righte-
ousness. Our standing is glorious, the state
which is ours through faith is a glorious state,
but He who was the Righteous One was governed
by righteous interests throughout his life, and of

o

Him it was said, * Thou "hast loved righteous-
ness "',

I will not go further now, other than toremind
vou that this is what constitutes an overcomer.
The very first application of that word was to
Ephesus. What was the matter with Ephesus ?
“ Thou hast left thy first love. Remember from
whence thou art fallen.” ¥You see the principle.
Fallen! That love, that first love, which is the
love of righteousness and a hatred of iniquity,
that heart matter has somehow become affected,
injured, and it has brought them crashing down
from spiritual elevation, from the heavenliness
that is set forth in Ephesians. Satan is after this
state. If he can get at that, he has cheated us of
the throne, he has brought us out of the heavens,
and that is what he is after ; because the issue
of this state, this overcoming because of the
Blood is that *‘ there is no more place for him in
heaven ”’. The dragonand allthat are hishurled
down! How? Ah, not by an objective battle,
but because a people bave come to the utterness
of that position, righteousness which is of faith.
They have come there despite every kind of
antagonism and opposition, despite all the fury
of the red dragon. They have stood there, taken
that position, and they have come to the throne.
It is against that the enemy is set. How will he
achieve his end ¥ Well, he will set the value of
the Blood aside. He will do anything to take the
mighty testimony of the Blood from the Church.
He will somehow get the saints to occupy
another position than that of the utter righte-
ousness which is theirs by faith. The Lord save
us then in the day of the dragon’s fury, maintain
us in this position. Itisnot something romantie.
It is going to find us in our secret places. Itis
going to find us alone. It is going to seek us out
1n the hour when we are tired, when we are ex-
hausted, when we are not well, when things are
discouraging. The enemy will bring up all sorts
of pictures and present them and say, You see
this and that and that, and take the heart out of
us, and then say, Well, vou are wrong, you see !
Then we begin to say, Well, it must be: we
must be wrong or else this would not be! He
works so subtly, and with cruelty. The dragon
tramples upon the weak and has no mercy upon
the fecble. The cruelty of the dragon! Oh, to
get that vital faith, the faith of the Son of God !

The Lord keep us faithful!
T.A-S.
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Patient Endurance unto the End

Renomove : -Rev. x. 1-6 ; xi. 15-19 ; ii. 25-26.

I believe the Lord would have me speak just
a few words in relation to that which has been
before us concerning the testimonv of Jesus as
found victoriously in His saints, and particu-
larly with regard to the time element.

In the tenth chapter of Revelation e have
the declaration of that glorious angel, who
surely is the Lord Himself, swearing that in the
days of the voice of the seventh angel * there
shall be time no longer ™, or, as the margin has
it, there shall be delay no longer.

The Mazintenance of a Position

The Devil's work, with regard to the Lord’s
people, is not so much his being able to hinder
the Lord's people rising to their position, as that,
finding them there, his work is to drag them
down. This, I think, is seen to be the point with
which the Lord begins, not only in the letters
to the seven churches, but in so much that is
given us in the New Testament in respect of the
saints. He sets forth a position in Christ that
has been given by grace to His saints, and one
that is to be maintained, and the sad feature
of the Church at large that fails to overcome is
not, from one point of view-, that it never had a
vision, that it never attained, but that it lost
its vision and it lest that position and these
gifts given so freely in Christ. If we were asked
to say what it was, speaking as in human
matters, that breught abeut that less, for
Instance, in the ease of Ephesus. what it was that
caused the difference between their state at the
time when Paul wrete and their state as the
@gogtl@ Joehn feund it; why the deelensien,

y that less in first leve, surely we sheuld
have te say that the time faster itself plaved a
tmest impertant part: and se With all the
ehurehes. Years have passed. and the saints ef
Ged ever a perigd ef time have lest et

So the ** overcomer  is marked out as one
who reaches the full glory and destiny that is
intended for the Church, not in one short, sharp
combat and victory, not in one great crisis
whereby he emerges triumphant and the enemy
defeated, but he is marked out as one who
endures to the end. * That which thou hast
held fast till I come. He that overcometh and

keepeth my works unto the end..." It is just
that element of time—given, of course, the work
of the Devil and given all kinds of things, condi-
tions and influences—but nevertheless it is that
matter of time that so often becomes the battle-
ground with regard to whether the saints are to
overcome or not.

Now the cry is that, at a certain point when
the seventh angel sounds his trumpet, there
shall be delay no longer, the inference being that
over a long period there has been that which
may be described as delay. When the seventh
angel sounds, we are told, all-inclusivel$; that
the kingdoms of this world become the sphere
for the exercise of the authoritv of our Lerd
and of His Christ. That event then, when it
takes place, will mark the end of a period wineh
here is described as delay, and surely that s ene
way of regarding the whele of this dispensation.
When was Satan dispossessed of the kingdem
of this werld ? When was Christ dlefiviiely
established in complete and abselute Lerdship
over the whele universe ? Surely at Calvary and
by the resufrestion ? Suwlg there the \vorl
was dene and finished ? Owr blessed Lord Him-
self used that very phrase in respeet of the
eensummation of the werk. Buf here is the
veiee of the angel saving that right at the end,
when the seventh trufmpet seunds, then shall e
the esnswmmatien. Se that, frem the time that
Christ personally entered inte the full measurs
of His own vietory until the time when that is
gstablished visibly, that peried; the perisd of
the mystery of the Gospel, is regarded a8 &
delay. " Instead of SAtan being overeeme, he is
abrdad evernywhere. 1nstead of his pewer bejR
Ram B B s

= ST : A
gf?ﬁ is vet in hands other thah these H%@éﬂ?ﬂé&
1;}858 3S Besd & delay, There IS & delRY, Qver
fhe whele 1§BSH§§HBH-. € Gospel myster _ii
5;}? )eaFiRg While Chist, Whe has sveregme, stil

ts 18 ERISF 1A HIS VELBFY, And While Satan,
whe HE% Been overesme, is still abread ; and
ROt ¥et RBas the pOWer of Bis QefeRt Been peured
oyt PSR Bim. That 13 exactly What Happens
When the seventh frumpet saufds. AMI iz giite
El6aF, SHFETY, fOF 1S 18 distinguish what the event
mears. We knew What mvstery is proelalmed
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by the Gospel. We are told that at this point
there is the fulfilment, the consummation, of
that mystery. Thus it marks a point when at
last, after delay, there shall be delay no longer.
The thing is done ! ‘

What is true of the whole dispensation be-
comes true for us at any point of it, so that,
standing in fellowship with a Christ who is
victorious and who has overcome, whose
enemies are entirelyv defeated, we too, also wait,
for us too there is delay. Where is the mani-
festation of Christ’s sovereignty, except in the
extreme sense of (God’s over-ruling on the earth ?
Where is His rule on this earth, where is the
overthrow of Satan ! The whole thing is, as it
were, delayed. There is a point ahead of us at
which, in such striking circumstances, from this
mighty one, clothed with glory, adorned with a
rainbow, spanning the earth and the seas, and
lifting up his hand to heaven and swearing by
the God who liveth to the ages of the ages, there
shall go forth the blessed cry that at that point
the end shall be, “ there shall be delay no
longer™.

Now, the question arises as to our enduring to
that end. This is where the matter touches us,
It is a mark of the dispensation of the mystery
of the Gospel that everything for us is ahead, in
the full and final sense. There is a delay and the
question resclves itself into the practical point
of whether we can wait, whether we will wait,
whether we will go through to that end; and
the overcomer is the one who does go through
to that end in faith.

Delay and the Establishing of Faith

Now, what is the reason for this delay ? First
of all, surely, that there should be established in
us an inextinguishable flame of confidence in
God, faith that persists. If you take the im.
mediate context of this chapter, the six trumpets
that go before it, what a scene vou have! At
the beginning of that time, the pravers of all
the saints come up before God. The saints are
praying. the saints are waiting. They have been
praving and waiting for years, and then God
begins a new phase of His activity and the
trumpets begin to sound. But it is not the first
trumpet, nor at the second, nor at the third that
the consunimation is reached. It is not until the
seventh trumpet sounds that the end comes, and
those six trumpet callz that go before are marked
by that whick in every way would svem to deny

-
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the possibility of God finislting His work. All
is a work of devastation, of breaking up. There
is no indication here of the glorious reign of
Christ on the earth, no indication here of the
saints entering into their reward, or that God
has judged His enemy. It is a dark time, itisa
black time. With a precise interpretation of what
is meant by the trumpets we are not concerned,
but with the atmosphere that surrounds them.
The seventh trumpet marks the end of a period
of suffering, of contradiction, of the power of
the enemy, of the apparent crushing of every-
thing that is of God ; and the seventh trumpet,
together with those whose faith goes through to
that point, surely means that there is still found
in the earth an inextinguishable confidence that
God is going to finish His work., Oh, I have
found great comfort myself in this declaration
by the strong angel! There is a time coming
when it is to be affirmed that there is to be delay
no longer, but at that time God will have finished
His work ; and we remember that the scriptural
word “ finished ”’ conveys far more than the
mere termination of a period. God has com-
pleted His work : He has consummated it, He
has done the thing. Oh, what joy to know that
there is a point coming when it shall be said that
God has really finished His work ! The book of
Daniel and this book of Revelation bring great
confidence to our hearts along that line, showing
as they do that the purposes of God for His Son,
and for His redeemed people, for this earth, for
the destruction of wickedness, are all to be con-
summated. There is an end; =z full end, a
trinmphant end.

Well, that is in the Word, but alongside of
that there is always the question of whether
there can be found a people on the earth who
really believe that ; wlether the faith of Daniel
and those of his day, and those mentioned in
this book of the Revelation, was or is of a kind
that can really go through to the end; for
everything will seem to deny and does seem fo
deny that God is going to finish His work. 1
ask you frankly, as vou look round, in whatever
circle you look, is there any visible proof that
God’s perfecting of His Church is to be finished,
any ground of confidence in things.visible ?
Surely not! Do you see the breaking np of
Satan’s power ? Do vou see that he is overcome ?
It is very much the other way.

Now then, the call is as to whether, throuch a
prolonged period of testing and contradiction
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of every kind, there can be those who pursue to
the end the vision that God has given and main-
tain a living faith that He will finish His work ;
not just bring to an end a period of difficulty,
but complete the work in glory. That is one
side. That needs time. God needs time to do
that. God gives the Devil time to try His people
for that purpose, and it is the time element that
wears out the saints, and whatever may Dbe the
crisis that we face at such a time as this, we are
called to recognize that the real issue is whether
we can go right through to the end in living
faith in God.

Delay and the Proof that a Work is of God

The other side of the matter is that this delay
is necessary in order to prove that, when the
thing is done, it is all of God. I do not find for
myself a growing confidence and sense of being
an overcomer, but rather that it is the very time
period that reveals the weakness of that which
s us, When the thing is done in the end, who
does it ? God does the work. He rewards His
saints. Can we wait for His reward, or must we
all the time be trying to justify ourselves, or to
find justication before others ? He destioys His
enemy and we are to wait for that.

Surely the parallel in the Old Testament is
the siege of Jericho? You remember that
““seven” figures very prominently in that
narrative, as also do the trumpets. Every day
the people marched round that city. It is not
to become for them a day of increasing con-
fidence in themselves., It is not the ground that
they are covering that makes for a sense of their
own strength, but rather is there a piling up of
the obvious hopelessness from a human side of
the thing ever being done. Walk round the city
for one day and there may be some sense that
you can do something, but as day succeeds day
and nothing happens, the consciousness from
the human side is more and more of the impossi-
bility of this thing. Now, that is nccessary to
God always, and that is another reason for tiie
delay, that a way may be prepared for Him
by its being proved and manifested that this
people have nothing in themselves, no possible
way of achieving the end, and when it is done,
3nd if it is to be done, God and God alone can

o it. '

* The Ark of the Testimony
There is another very prominent feature in
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the marching round Jericho and its final over-
throw, and that is the ark; and it is not without
significance, surely, that in the eleventh chapter
of Revelation which we read, it again comes into
view. ‘‘ And there was opened the temple of
God that is in heaven ; and there was seen in
his temple the ark of his covenant ”. Well, I
suppose the Israelites up to a point as they went
round Jericho could see the ark. In the new
dispensation, everything has become more
strictly and essentially a matter of faith. Now
the ark, of course, speaks of the testimony to
God’s power, to God’s faithfulness. It is the
ark of His strength, it is the ark of His coven-
ant. It is the visible proof of the presence and
the victory and the purpose of God. If the ark.
is there, that is the testimony, the visible proof
of the fact that God will finish His work in glory,
keep His covenant, and prove His power. Before
the first trumpet was blown, no ark was seen,
and throughout the period covered by those
six trumpets no ark was seen. In other words,
for the saints of God, there is no visible proof
that God is powerful, no visible token that God
will fulfil His promise. Qur ark is in heaven, and
that means that when you are on earth you
cannot see it. You have nothing visible, no
tangible proof as to God'’s posver and as to God’s
faithfulness. When the thing is done and heaven
is opened—well, it is seen that the ark was there
all the time. But down here you have to move
in faith that it is there, and he is an overcomer
who can go through this period, whatever it be
and however long it be, and however impossible
it may seem to be, and however God’s power
and purpose may seem to be contradicted in it.
He will go on with this assurance that whatever
may be seen down here, up there is the ark;
it is there, it is in heaven, it is safe, it is sure.
God’s purposes shall be realized. God’s victory
in Christ is complete and full and final. We are
called upon now to act upon the basis of an
assurance that all the time the ““ Ark of the
Testimony " is there ; and that is the difficulty,
and that is the call of God to us. I do not know
what your experience may be, but I am sure
that if all our history were open, readable to one
another, not a few of us would have a good bit
to disclose of occasions when we have been ready
to faint, when the holding fast of that which we
have had has been a very doubtful matter ; for
here is the battleground, the battleground of
faith.
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The truth of what we have just said can be
very simply tested. With no wish at all to be
critical, I am quite sure that, if we went abroad
among the people of God, while we might have
to say of many poor saints that they have never
had vision, we can also find very many who
have had vision, but who hawve given up. We
all have moments when everything is all right
and we are overcomers: we can see the purpose
of God being realized and we are strong in faith
and ready to launch out. But it is time that so
often finds out the reality of our position. Many
servants of God have had far more vision than
they have to-day, but its realization has seemed
so impossible and they have given it up as im-
possible ; and I suppose it is only the mercy and
grace of God that some of us have not given up
too. The temptation has come to give up—not
to give up Christ, but to give up that active
faith pursuit of the purpose of God in its full
realization. When John took the book and ate
it, it was sweet when in his mouth but bitter
when he had eaten it. It is like that: the
farther it gets down the more bitter it becomes !

-

As time gets on the cost is great, the way is
hard, and for numberless reasons we would
rather go out into some easier realm. Now, the
Lord’s call to us is to see this thing through to
the end, whether we are in a company of the
Lord’s people, or whether for the moment we
stand alone. If you are standing alone, have
you given up expecting anything else ? At one
time you believed the Lord could do in others
what He is doing in you, but time finds faith
weakening, expectation has gone. This is
Satan’s great weapon against the Church and
this is God’s necessary discipline of the Church
unto the realization of His end, that there should
be delay, delay, delay. Faith says, The time
will come when that period of delay will be
ended ! * Unbelief says, This delay is so long
that I give it up! Now, it is the Lord who calls
us. DBlessed is he that waiteth, he that over-
cometh and keepeth My works unto the end;
he it is that shall have dominion.

The Lord enable us to remember that the ark
is there in heaven !

H.F.

The Faith of the Overcomer

No. 3.
The Call to Stand Fast

REaDpmNG : Heb. x. 32, 34-39; xi.1-2; xii.1-2,

You will have observed that these words are
addressed to those of the Lord’s people who were
in danger of departing from the way of faith,
and the recall here was to faith, the way of faith.

In these closing chapters there is a gathering
up of the main features of the letter; thatis, we
get those things which are the main and primary
implications of the letter, what the letter is
intended to imply, what the force of it is; and
if there is one word which summarizes this letter
more perfectly than- another it is that word
faith. You can take it right back to the begin-
ning of the letter and carry it right through to
the end, and find that it is the governing word.
It stands over everything that this letter con-
tains ; for now, as the letter shows, everything
for the life of the believer is out of sight, There
was a day in the life of the Hebrew when every-

7
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thing was in sight, and all these things of his
belief as seen are mentioned, a whole system as
manifested on the earth in the tabernacle ser-
vice ; the priesthood, the sacrifices, the taber-
nacle, the whole order. That has passed, and
now all that is removed from sight, is gathered
up into Him who is at God’s right hand, out of
the sight of the believer, and therefore every-
thing becomes a matter of faith. But by reason
of their trials and afflictions, and of the adver-
sity which they encountered, and all the stress
and the pressure, these Hebrew believers were
in peril of departing from that life and way of
faith. It would appear that they had already
commenced that departure. Thus here is the
strong call, or recall, to faith. They are reminded
of the faith which possessed them and actuated
them at the outset of their confession, and how
they took joyfully the spoiling of their posses-
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sions, knowing that they had a better possession,
an abiding one. Now that better and abiding
possession has become somewhat obscuredl, at
Jeast in it's clear definition and outline, its vivid-
ness, and they were in danger of casting away
their boldness.

These are very significant words : “...a better
..a great
recompense of reward ’. Youw have to link that
with these *vodis a little further on, ** Faith is
the giving substance to things hoped for..*' If
faith becomes weakened, the better possession,
the great recompense o6f reward recedes, becomes
weaker in the heart.

" The Possessing of a Hope through Faitth

That is the backward glance in respect of this
letter ; but look forward. **Now faith is the
assurance of things hoped for, the proving of
things not seen, for therein the elders had wit-
ness borne to them ’. Then begins the great
line of elders ; Abel, Abraham, and so on. Do
you catch the suggestion or indication? All
these men had something for which thej}- hoped,
an object of hope. It was something better than
that which was here en the earth. They had an
ebject of hope, and they believed Ged eoncerning
that ebject, and thelr faith led them to Jet
everything else % with that ebjeet in view.
They endured, they suffered, they persisted
t@wafd an objest of hepe which had been laid
held ef By faith.

When you recognise that, then you look at
these men and say, Whatt was their object ?
What was the object of their hope ?

Abel had witness borne that he was righteous.
Was that what he was after ? Was that the
Jonging of Abel's heart, to stand as justified
before God ? Well, everything would point to
that as being Abel's object, and faith brought
him to his great recompense of reward : * Hie
had witness berne that he was righteous ™,
through faith. I am net geing through the
chapter taking up every ene of the persens men-
tioned, but yeu will see that they all had an
object of hope, and that they reached their
object through faith.

Why did Enoch walk with Ged ? He had
faith unto an end, and it was his faith to possess
that great recompense of reward that caused
him in his dlay to walk with God as he did. He
walked with God : he had to walk with God in

- his own heart as every man does. Whether tthere

be few or whether there be many others walking
with God, a walk with God is always a lonely
thing. One of the marks of a real walk with Ged
is this, that it seems that no one else has ever
gone that way before, or knows anything about
it. A real walk with God is always a jpersenal
thing of one’s own personal faith, and it is always
a leﬁel thing. Itis fimdiing out Ged for yourself,
and that is pi@ﬁeef work whether there be mll-
liens deing the same thing er whether yeu are
having a lenely walk. No efe else ean ouit
Ged ef walk with Ged fer yeu. Ne ene else’s
faith ean serve you in that full sense of Bringin
yeu t6 knew what they knew abeut the Lerd.
We have to walk with Ged alene. And Enseh
walked with Ged. We must believe, when we ae
teldthat, that his walk with Ged meant semethih
Yery feaf §e{ﬁs¥hmg 9&@91{@& §8ﬁ9€’éhlﬁg speeial.
It was 2 very real walk with Godl, 8 very utter
walk with Godl: Bui he did it Wﬂﬁ 8 HB@B@ ahd
mg waﬂs Bein m Eh@ faifh that his hs weuie

Be reached Rim. We must belisve
that E‘HBEH g Wslé fﬁiEH which was §8£ HpoR that
WB!EH We would mean B {F§H§1§H H BY Fapiure,

By Rt g8ing the BFaIRA B‘HE ¥iH

lFngf){%H gf B ?8%%%%8§8 i§¥¥ gs

&tE. HB@ 16V Eﬂ? Was 8§§1 8 § 8§f
was §8£ HPSH 1 3

geeived the gréat f888 8 88 ;sw
!{ m §H §F§HS€ ¥8 Ag Hgpe
i 8 ss ;

{w M s;swg rgggfm
§§H 5 5 - Shen ahl 16
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as i 83& eio
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Thus it was with every other one : there was
an object. That object was their recompense of
reward, the object of hope. and in relation to it
they accepted, adopted, pursued & course of
faith, and by faith the elders had witness borne
to them. They had God’s witness.

Patience and the Perfecting of Faith
Now, having surveyed that whale ground, the
Apostle comes back in thought and. as you
notice, he uses the word patience: * For ye
have need of patience, that, having done the
will of God. ye may receive the promise ** (verse
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36). ‘“ Therefore (with the whole range of these
witnesses before us) let us run with patience,..”
These three things are brought together, hope,
faith and patience. Very often faith needs a
buttress, and faith’s buttress is patience.
‘““Having done the will of God ”—that is vour
act of faith ;. you have acted in faith in the light
of that which has been born in you as God's
object in your case. Yes, vou might well say, I
have stepped out in faith, I have adopted the
faith way, I have done the will of God in the
matter of believing God and acting in faith.
Yes, but that does not always get ustotheend;
there is the patience of faith, Very often we
have to suppert that patience which suffers long.

These believers stepped out at the beginning
in faith, out from the whole system of things
seen, out on to the basis of the unseen, the
heavenly, and in so doing they had suffered very
much : ‘ Partly, being made a gazingstock...
for ye both had compassion on them that were
in bonds, and took joyfully the spoiling of your
possessions...” (Heb. x. 33-34). Well, they had
stepped out in faith and done the will of God,
but a long period had stretched out before them
after that. Thus the force of chapter xi. is this,
that not only did these people accept a course of
faith, not only did they obey God in the matter
of faith, but they persevered with their hope
throughout their whole life. Many of them never
in their lifetime reached the hoped-for end nor
obtained the great recompense of reward. All
they had was witness borne to them, and
patience, therefore, was a constant necessity to
go hand in hand with faith. This is the faith of
God's elect.

We are thinking at this time of the faith of
the overcomer, and when you turn to the Book
of the Revelation, which is the summary of it
all, you know what a tremendous place the
patience of Christ has for the overcomer:
“...hast kept the word of my patience...” (iil. 10):
“...the patience of Jesus Christ "’ {i. 9). Now
bring that back to the beginning: ** Run with
patience the race that is set before us, looking
off unto Jesus, the author and perfecter of our
faith ”. Faith and patience are exemplified by
the Lord Jesus as, shall we say, the twin virtues
and factors in overcoming. ** Who for the joy

that was set before him endured the cross,
despising the shame, and is set down...”
(Heb. xii. 2} : overcoming through faith and

patience. -

The Disciplining of the Soul

Now one more word in this meditation:
*...have faith unto the saving (or.the gaining)
of the soul ” (x. 39). That is not the object of
hope, that is not the great recompense of reward,
but that is put in there to show where our
difficulty is. It is cur own souls that are the
difficulty in that way of faith and patience. If
you have a soul that believes and trusts and has
faith quite easily, and you do not in your own
human nature have any trouble in the matter of
faith, then the Bible was never written for you.
If the same should be true of patience and you
are one of those people who never find it difficult
to be patient, vou have all the patience that is
ever required of vou, well then, you are a mon-
strosity. You see what I mean. Here mention is
made of faith to the gaining of the soul. You
have to bring that soul over on to your side. A
better word would be the winning of the soul.
That again is not a perfect translation ; gaining
is not perfect, and certainly saving is not the
best word. Itis that this soul of ours has to be
brought into line, possessed and. brought into
line, so that our souls are made to serve us in
this Divine end, that our whole being is there.
That is a matter of progress. That is not done
all at once, but it is a course in our lives where
all the doubting, unbelieving, questioning,
natural, human life is being brought over on to
the way of faith.

Now this is a very important thing for us to
recognise. What is the Lord doing with us? I
do not believe that the Lord is going to cut us
up into water-tight compartments and put our
spirit in one compariment and take our spirits
on without the rest of us; and He is certainly
not going to isolate our souis and rule them out.
Do not get that idea with all that you hear about
the difficulty of the soul, and soulishness. Do
not get the idea that the Lord has cut off the
soul and relegated it to a place where it is alto-
gether disregarded. He is dealing with our
spirits in order that through our spirits there
may be a gaining of the soul, a mastering of the
soul, a bringing of the soul over. That is the very
nature of spiritual education.

You may conle into any test in this matter at
any time. On the one hand there is the call and
necessity for faith in God. trust in the Lord, and
probably the action of faith in taking some step.
Now your soul rises up : you know in your spirit
what is true, what is right, what the Lord’s mind
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is, but here you have an enemy in your own soul
that rises up and begins to question, to doubt, to
pull back. ‘What is the Lord going to do? He
is not going to annihilate your soul, put your
soul out of action{ and don't you try to put
your soul out of action. What is the position to
which one comes who has had experience, who
has walked with the Lord for any length of time,
who knows a little of this walk of faith? The
position is just this : Yes, I know all about those
doubts and fears, those questionings, that swirl
of confusion, that conflict of forces which rises
up in the face of the known will of God, and 1
have many times suffered ; suffered because 1
have been disobedient, suffered because I have
not trusted the Lord: I have had a bad time
inside because I allowed my own soul to have the
upper hand and the stronger word and to cause a
hesitation, a standing still. I have known that
it does not do to allow that sort of thing. But
what I have to do now is that when that thing
rises up—that doubt or that natural tendency of
mine to doubt, or to fear, or to question, or to
quarrel, or to hesitate—I have to say to mysoul,
No, T am going on with God and you have to
come with me !

I have put that perhaps rather crudely, but I
am sure you will see what I mean. That is a
position to which we come after a time of walk-
ing with God. We come to the place where we
begin to get a bit knowing about our own souls.
Yes, that got me into trouble before, that natural
tendency of mine to argue the matter, to discuss
it at length, to walk round it asking questions ;
that simply gets nowhere. God’s mind about the
matter is this and, though there are all the argu-
ments against it, seeing I know that to be God’s
mind, well, the arguments for the time being
must go by the board, and I must go on with
God. That is the only way through. Thus, little
by little—oh, so slowly !—we gain our souls, we
bring our souls over, and we progressively ap-
proximate to the position which contradiets the
idea of the soul being ruled out: “ Thou shalt
love the Lord thy God, with all thy heart, and
with all thy soul, and with all thy strength .
That is putting the soul in its right place with
God ; not ruling it out but bringing it in. But
we are slow in coming to the place where the soul
goes on with God : *...faith unto the gaining of
the soul ',

You see hiow all of a piece this is when you
come to chapter xii. *‘ Consider him that hath

80

endured such gainsayving of sinners against him-
self, that ve wax not weary, fainting in your
souls ”’ (verse 3). Herein the hands of the Father
the spirit is being instructed, trained, and one of
the objects of that spiritual training is this gain-
ing of the soul. A truly spiritual person is not one
whose soul has the upper hand, but who, having
a soul, really having a soul, has that soul in hand.
That is a spiritual person. That is what God is
after. We must remember that the soul has the
distinctive mark of our humanity, and God is
not going to make us other than human at any
time in this life or afterward. Humanity is not
an evil thing : it is a Divine thing. It is a pecu-
liar and unique conception of God. Angels are
lower than man as God means man to be : ** Not
unto angels did he subject the world to come,
whereof we speak. But one hath somewhere tes-
tified, saying, What is man, that thou art
mindful of him...Thou didst put all things in
subjection under his feet ' (Heb. ii. 6-8). Man is
a peculiarly noble conception of God, not as he
is but as he will be and as Christ is, '‘ the Man
Christ Jesus”. It is a glorified humanity that
God is after, and the distinctive mark of hu-
manity is the soul in its right position and right
relationship. Man is comprised of spirit, soul,
and body, but the soul is the seat of the moral
intelligence, so it has to be won. That can only
be as the spirit is in a right position and right
union with God.

The Abiding Character of Spiritual Laws

We will close with one more general remark
which arises out of what is here in this part of the
letter to the Hebrews. It is that spiritual laws
neverchange. God’s end is the same,and thelaws
by which God reaches His end never alter. Thus
here all these men of the old dispensation, these
witnesses, are brought up before us, and we are
given to see that they moved on the basis of
spiritual laws, their lives were governed by
spiritual laws., We saw the sevenfold effect of
faith in Abraham. That is what is in our mind,
and we are going to see a great deal more about
those seven laws of faith.

Those laws are not laws for Abraham alone,
or for one dispensation. The way in which
Abraham had to move, of course, in relation to
those laws may be peculiar to Abraham’s life
and to Abraham’s day. We do not ail livein Ur
of the Chaldecs, and so on. That was simply the
local colouring and setting, but the spiritual law
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was exactly the same, and all these points are
brought right forward up to date and presented
to us in their spiritual significance, and it is as
though the Lord shows the same law for you as
for Abraham, the same principle for you as for
Abel ; there is no change. The end is the same,
and the way to the end is the same. That it
may come to that end, the Church therefore is
caused to stand upon the very same spiritual
laws,

Seeing, then, the cloud of witnesses, * let us...
lay aside every weight...and let us run with
patience the race that is set before us *; for
the basis of their life and ours is one, and that is
all summed up.in one word, faith. No one from
Abel onward ever got through except by faith.
We shall get through in no other way. We may
as well settle that. If I could strengthen that
in your heart by any additional word, I think it
would be this, that the more spiritual we become
(and that is only another way of saying, the
more immediately we are in touch with God, and
with God’s ways and God’s purposes) the more
flerce and intensely real will be the battle of
faith, That may seem strange: we perhaps
would think it would work just the other way ;
but it is not so, and never has been so. The fact
is that the more you get outside of that which is
tangible, seen, that which can be grasped by the

natural senses, the more yvou come into touch
with those naked forces which have as their
supreme object the destruction of the faith of
God’s people. ““ Howbeit when the Son of man
cometh, shall he find the faith on the earth 1 ¥
(Luke xviii, 8). Well, the enemy concentrates
on faith, ‘‘ Satan hath desired to have thee that
he may sift thee as wheat, but I have prayed for
thee, that thy faith fail not ” (Luke xxii. 31).
You see what the object of Satan is—'thy
faith ", Therein lay Peter’s peril in the <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>